2012-ci il mayn 3-do Tiirkiyonin Usak sohorindo MIRAS
Madoni irsin Oyronilmasine Kémok Ictimai Birliyi vo
Usak Universitetinin 2023 Tohsil inkisaf Klubunun birga
toskilatgilig1 ilo Umummilli lider Heydor liyevin anadan
olmasimin 89-cu ildoniimiine hasr olunmus “Azasrbaycanin
Modoni Irsi” elmi-praktik konfransi kegirilmis, Usak
Universitetinin Senat Qalereyasinda “Agsu mociizasi”

adli sorgi acilmisdir.

On 3 May, 2012 scientific-practical conference
“Azerbaijan’s Cultural Heritage” dedicated to 89th
year anniversary of nationwide leader Haydar Aliyev
was held by MIRAS Social Organization in Support of
Studying of Cultural Heritage and 2023 Education
Development Club of Ushak University of Turkey.
“Agsu Wonder” Expo was also opened in Art
Gallery of Ushak University.
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“Kohna nagil”
Nigar Babayeva (Azarbaycan)
VI Beynolxalq Tiirk Incasanoti Sargisi

“Old story”
Nigar Babayeva (Azerbaijan)
VI International Turkic Art Exhibition
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Azdrbaycan Prezidenti
rasmi internet sahifs

Azsrbaycan Milli Elmlor Akademiyasinin Abbasqulu Aga
Bakixanov adina Tarix Institutunun maddi-texniki bazasimin
giiclondirilmosi haqqinda Azsrbaycan Respublikasi Prezidentinin
Saoroncami

Azarbaycan Milli Elmlor Akademiyasinin Abbasqulu Aga Bakixanov adima Tarix Institutu
Olkomizdas tarix iizro arasdirmalarin morkozidir.

Respublikamizin dovlst miistaqilliyinin barpasindan sonra tarixi haqiqatlora obyektiv baxis
imkanlarinin yaranmasi xalqumizin ke¢gmisinin miiasir dévriin toloblorine uygun vo
azarbaycangiliq mofkurasi isiginda dyronilmesi baximindan alimlerimiz qarsisinda yeni
perspektivlor agmaqla miihiim vozifalaor irali siirmiisdiir. Indi diinyanin on métobor
kitabxanalarinda vo slyazma fondlarinda saxlanilan zongin adobiyyatlardan, tarixi monbolordon
faydalanmagq ii¢iin alverisli sorait movcuddur. Mahz bu sababdon qadim monbalardan istifado
etmoya gadir olan va eloca do godim diinya dillorini bilon gonc kadrlarin yetisdirilmasi zarurati
meydana ¢ixmigdir.

Azarbaycan Milli Elmlor Akademiyasimin Abbasqulu Aga Bakixanov adina Tarix Institutunun
6lkoamizda tarix elminin inkisafinda rolunu nazars alaraq, Azarbaycan Respublikasi
Konstitusiyasiin 109-cu maddassinin 32-ci bandini rahbar tutaraq qorara aliram:

1.2013-2015-ci illards Azarbaycan tarixine dair todqiqatlarin daha da genislondirilmasi vo
somoraliliyinin artirilmasi ii¢iin Azoarbaycan Milli Elmlor Akademiyasina Azaorbaycan
Respublikasimin 2012-ci il dovlat biidcasinds nazards tutulmus Azarbaycan Respublikasi
Prezidentinin ehtiyat fondundan 3,0 (ii¢) milyon manat ayrilsin.

2. Azorbaycan Respublikasinin Maliyys Nazirliyi bu Seroncamin 1-ci hissasinds nazords tutulan
moblagds maliyyslogmoni miioyysn olunmus qaydada tomin etsin.

3. Azerbaycan Milli Elmlor Akademiyasinin Rayasot Heyati ayrilmus vosaitin Abbasqulu Aga
Bakixanov adina Tarix Institutu torafindon toqdim olunmus plana asason aidiyyati lizra

istifadasing nazarati tomin etsin.

4. Azorbaycan Respublikasinin Nazirlor Kabineti bu Sorancamdan irali galon diger masalalori
hall etsin.

iTham Bliyev
Azarbaycan Respublikasinin Prezidenti

Baki sohari, 26 aprel 2012-ci il.
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Azdrbaycan Prezidenti
rasmi internet sahifa

Azsrbaycan Milli Elmlsr Akademiyasinin Arxeologiya va
Etnoqgrafiya Institutunun maddi-texniki bazasinin

giiclondirilmosi haqqinda Azsrbaycan Respublikasi Prezidentinin

Soroncami

Azarbaycan Prezidenti
rasmi internet sohifa

GOytaps Arxeoloji Parkinin yaradilmasa ils bagh bezi todbirlor
haqqinda Azarbaycan Respublikasi Prezidentinin Saroncami

Azarbaycan xalqinin zongin maddi-madani irsinin {izo ¢ixarilmasi, dorindon vo hartorafli
Oyranilmasi ti¢lin arxeologiya va etnoqrafiya sahasinds aragdirmalarin miistasna shamiyyati
vardir. Diinya elmindo miiasir texnologiyalardan istifade imkanlarinin genislonmasi ils alagadar
meydana ¢ixan hazirki todqiqat {isullar1 arxeoloji vo etnoqrafik todgiqatlarin da keyfiyystco yeni
morhslays qodom qoymasi {iglin zomin yaratmigdir. Respublikamizda bu istiqgamatda
aragdirmalarin samarsliliyinin artirilmasi, eloce do Azerbaycan Milli Elmler Akademiyasi
Arxeologiya vo Etnografiya Institutunun maddi-texniki bazasmin miiasir toloblor saviyyasindo
qurulmasi va kadr potensialinin giiclondirilmasi maqgsadi ils, Azerbaycan Respublikasi
Konstitusiyasiin 109-cu maddasinin 32-ci bondini rohber tutaraq qorara aliram:

1. Azarbaycan Milli Elmlor Akademiyasinin Arxeologiya va Etnografiya Institutu tarafinden
Azorbaycan Respublikasi orazisindo 2012—-2014-cii illards nozards tutulan arxeoloji
aragdirmalarin maliyyolosdirilmasi {iglin Azarbaycan Respublikasinin 2012-ci il dovlet
biidcasinda nozards tutulmus Azorbaycan Respublikasi Prezidentinin ehtiyat fondundan
Azorbaycan Milli Elmler Akademiyasina 2,0 (iki) milyon manat ayrilsin.

2. Azarbaycan Respublikasinin Maliyys Nazirliyi bu Seroncamin 1-ci hissasinds nazords tutulan
moblagds maliyyslogmoni miioyyan olunmus qaydada tomin etsin.

3. Azarbaycan Milli Elmlor Akademiyasinin Rayasat Heyati ayrilmig vasaitin Arxeologiya vo
Etnoqrafiya Institutu torafindon toqdim olunmus plana asason aidiyyati lizrs istifadosine nozarati

tomin etsin.

4. Azarbaycan Respublikasinin Nazirlor Kabineti bu Sorancamdan irali galon diger masalalori
hall etsin.

[lham Bliyev
Azorbaycan Respublikasinin Prezidenti

Baki gohari, 26 aprel 2012-ci il.

Azorbaycanin an qodim maddi madeniyyat niimunalari i¢arisinds Tovuz rayonu arazisindoki
Goytopa arxeoloji kompleksinin 6ziinomoxsus yeri vardir. Neolit dovriine aid bu yasayis
maskoni tariximizin dyronilmasi va elaca do respublikamizda turizmin inkisaf etdirilmosi
baximindan bdyiik chomiyyat dasiyur.

Azaorbaycan Respublikasi Konstitusiyasinin 109-cu maddasinin 32-ci bandini rohbar tutaraq,
Goytopa arxeoloji kompleksinda askar olunmus tikililorin barpasi vo konservasiyasi, habelo
aparilan elmi tadqiqat iglorinin davam etdirilmasi moagsadi ilo gorara aliram:

1. Goytops arxeoloji kompleksi arazisindo Azarbaycan Milli Elmlor Akademiyasi yaninda
Goytapa Arxeoloji Parki yaradilsin.

2. Goytapa Arxeoloji Parkinin yaradilmasi ilo bagli layihslondirms va tikinti iglarinin
baslanilmasi ii¢lin Azarbaycan Respublikasinin 2012-ci il dévlat biidcasinds nazards tutulmus
Azarbaycan Respublikasi Prezidentinin ehtiyat fondundan Azsrbaycan Milli Elmlor
Akademiyasina ilkin olaraq 300,0 (li¢ yiiz) min manat ayrilsin.

3. Azarbaycan Respublikasinin Maliyys Nazirliyi bu Seroncamin 2-ci hissasinds nazords tutulan
moblagds maliyyslogsmoni miioyysn olunmus qaydada tomin etsin.

4. Azorbaycan Respublikasinin Nazirlor Kabineti bu Soroncamdan irsli golon digor moasololori
hall etsin.

[lham Oliyev
Azorbaycan Respublikasinin Prezidenti

Baki sohari, 18 aprel 2012-ci il.
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Inkisaf tarixon elo har yerda vo
har zaman ziddiyyatli olub.Hansisa
anda,hansisa mokanda bu vo ya
digor amallars kimlarse damgalanib,
zindanlara atilib, yeddi arxa dénonin
basina min bir falakatlor gatirilib. Elo
anlar da olub ki eyni amallors gors ayri-
ayr1 insanlar milli gohroman saviyyasino
ucalib. Lap elo yaxin kegmisdo, elo
Azorbaycanin 6zlinds ne¢o-nego
ziyaliya gorkomli elm vo modoniyyat
xadimino “pantiirkist”damgas1 vurulub.
Tiirk kolmaesini dilino gotironlorin
nasli kesilib.Giillolonaenlor, siirgiin
olunanlar, tozyiq vo toqiblordon bag
gotliriib qacanlar azmi olub?! Belsliklo
da kokiimiiz bir, dilimiz bir, dinimiz bir
olmasina baxmayaraq Tiirkiys bizlor
liclin, Azarbaycan isa tiirklor ii¢lin
s0ziin asl monasinda ol ¢atmaz, yetmoz
bir insana ¢evrilib. Cox uzun bir tarixi
donomi bax belaca sarhadloar iiziimiizo
bagli oldugundan illor uzunu iiroyimiza
das baglayaraq yasadiq. Qardas ellordon
xabari durna qatarlarindan sordugq.
Ayriliq ¢ox uzun siirdii. Amma Sovet

N9 mutlu ki, man da bir tiirk ogluyam!
I am happy to be Turk!

Bas redaktor / Editor-in-chief

Development had been historically
discrepant for everytime and
everywhere. In any case, in any space
some people were branded by these or
other acts, taken to prisons; adversities
were made seven generations before.
There were some cases which separate
people reached the top of the national
hero for the same acts. Lately, a lot
of educated men, notable scientific
and cultural figures in Azerbaijan
were branded as “pantiirkist”. Those
sounded the word “Turk” had been
extirpated. There were many shot,
expelled, escaped from pressures
and pursuits! So, despite we have the
same root, language and religion,
Turks have become inaccessible and
unapproachable human for us and
Azerbaijan become the same for Turks
in a real sense of the word. For over a
long history since frontiers were closed
for us, we carried stone into our heart
for years. We asked the news from flock
of cranes of brotherhood nations. The
parting lasted long. The parting also

imperiyasi ¢okandan sonar o da sona yetdi.
Azorbaycan-Tiirkiys olaqgolari siiratlo inkigaf
etmays baglad1. Indi bu slagolor biitiin soviyyalords
s6zlin asil monasinda dostlugu, qardashigt vo har
iki toraf tigiin faydali olan isgilizar omokdasliq
saviyyasindadir. Bundan hom bizlor, hom do tiirk
qardaslarimiz ¢ox mutluyuq. Elo bu sabobdon

do 6lkalorimizin, xalglarimizin, maraqlari, qaygi
va problemlori iist-listo diisiir. Tiirkiys harada,
Azorbaycan da orada. Artiq har birimiz ay-ulduzlu
bayraqlarimizin yanasi dalgalandigini gérmoya
bir név adot etmisik. Boyiik Atatiirk neco do
sarrast demisdir: “Azarbaycanin sevinci bizim
sevincimiz, kadori bizim kadorimizdir. Azarbaycan-
Tiirkiys miinasibatlorindon bohs edoarkon, ulu
ondor Heydor Oliyevin dilindon saslonmis olan
“bir millat, iki dovlat” kelamini da xatirlamaq
yerina diisordi. Bali, indiki donamds Azarbaycan-
Tiirkiys miinasibatlorini xarakterizo etmok {igiin
bundan daha daqiq va sarrast ifado tapmaq qeyri
miimkiindiir. Tobidir ki, gedig-golis artdiqca,
dostluq, qardasliq omokdasligimizin iifiglori
geniglondikca 6ton donomin itkilorinin miqyast

da daha aydin goriiniir. Son zamanlar Ankara,
Istanbul, Izmir, Konya, Amasiya vo Usakda
kegirdiyimiz tadbirlor zaman Tiirkiyenin gorkemli
elm vo madaniyyat ilo olan tomaslardan bunu bir
daha yoqin etdim. Real voziyyat ondan ibaratdir
ki, biitiin sferalarda ¢ox ciddi molumatsizliq
hokm siiriir. Yoni tiirklor Azarbaycan realliglari,
biz iso Tiirkiys realliglari barods olduqca az
moalumatliyiq. Tesovviir edin, ogor elm adamlari
va ziyalilar melumat qithig1 seraitindadilorss, onda
goriin bagqa saholords voziyyat necadir?! Golin
onda unutmayagq ki, Tiirk diinyasi tokco Tiirkiys vo
Azarbaycandan ibarat deyil. Odur ki, Azorbaycan-
Tiirkiys iligkilori golocokdo, olan ¢oxsayli digor
xalqglarin vo onlarin yaratmis olduqlart dévlstlarin
birliyi vo amokdaslig1 istigamotindo goriilon islor
ti¢iin da bir 6rnays ¢evrilmolidir. Mon qardas
Tiirkiyoni koybakoy, soharbagohar gazarkan,
tiirkiin 9zomati vo madaniyyati ils tanis olarksn
bir daha tiirk oglu oldugumdan qiirur duydum.
Tiirkiyoadon olan elm adamlarinin Azarbaycanla,
onun qadim vo zongin tarixi ilo son zamanlar
6lkomizda alda olunan nailiyyatlarls tanisligdan
na doracodo momnun qaldiglarini da ¢ox seyr
etmisom. Bu duygular1 gorak 6ziin yasayasan
yoxsa, s0zlo ifado etmok ¢ox ¢otindir.

Oziz oxucu! Azorbaycan-Tiirkiyo slagalori
durmadan, 6zii da biitiin sahalordo siiratlo inkigaf
etmokdodir. Miras Ictimai Birliyinin bir sira
layiholori do mohz bu amala xidmat edir. “Miras”in
ndvboti saymi bohs olunan tematikaya hosr
etmoyimiz ds elo hamin iilvi niyyatdon irali galdi.

Qafar Cobiyev,

tarix elmlori doktoru

ended after the Soviet Empire was overthrown.
Azerbaijan-Turkish relationships started to
develop fastly. Nowadays these relations are on
the level of friendship, brotherhood and efficient
cooperation, useful for both sides in a real sense of
the word. Both we and our Turkic brothers are very
glad for that. Mainly for this reason, interest, cares
and problems of our country and people coincide.
Where is Turkey, there is Azerbaijan. Each of
us used to see our moon-star flags fluttering
together. Great Ataturk expresses neatly: “Joy
of Azerbaijan is our delight, grief of Azerbaijan
is our grief”. While talking about Azerbaijani-
Turkish relationships, it would be good to remind
“one nation, two states”’ dictum sounded by
Great Leader Haydar Aliyev. It is impossible to
find more accurate and apt expression in order
to characterize Azerbaijani-Turkish relations at
present time. It is natural that as comings and
goings increase, horizons of our friendship and
brotherhood ties strengthen, the scale of losses of
our past period is seen clearly. During our events
held in Ankara, Istanbul, Izmir, Konya, Amasia
and Ushak for recent period I was convinced
of that again from intercourse with outstanding
Turkish scientific and cultural domains. Real
Situation is that, very serious unawareness appears
in all spheres. It means Turks are less informed
on Azerbaijani realities, and we about Turkish
realities. Imagine that scholars and members
of intellectual community are in the state of
unawareness, then what is happening in other
domains? Bear in mind that Turkic world does
not include only Turkey and Azerbaijan. Thus,
Azerbaijani-Turkish relations must turn into an
example for the acts fulfilled in the line of unity
and cooperation of many other nations and
states they created, in the future. While walking
along brotherhood Turkey s villages and cities,
familiarizing with Turkic magnificence and culture,
[ felt proud once again being Turk. I also oversaw
Turkish scholars’ content with acquaintance of
Azerbaijan, its ancient and rich history, as well as
achievements gained in our country last year. You
should yourself feel these senses, since it is very
difficult to express them via words.

Dear reader! Azerbaijani-Turkish relations
develop steadily and rapidly in all fields. Some
projects of MIRAS Organization mainly serve this
purpose. This exalted aim gave way to dedication
of “MIRAS” next issue to this theme.

Gafar Jabiyev,

Doctor of Historical Sciences
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ICEA 2012 Agsu, Azarbaycan Konfransi

Azarbaycan Respublikasi Maedaniyyat ve Turizm

Nazirliyi, MIRAS Madani Irsin Oyranilmasine Kémak

. Ictimai Birliyi (Azarbaycan) ve Dokuz Eylil Universitesi

| Kafkasya Orta Asya Arkeoloji Arastirmalari Markozi

| (Turkiya) Agsu rayonu icra hakimiyyatinin destayi il

| 1-5 oktyabr 2012-ci ilde Agsu seharinds IV Beynalxalq
Avrasiya Arxeologiyasi Konfransi kegiracokdir.

Konfransin baslica magsadi Avrasiya regionunda an

gadim dovrdan son orta asrlara qadar tarixi marhaleni
ahats eden abidslerds gazinti aparan arxeologlari,
xalglarin etnik 6zlinemaxsuslugunu arasdiran etnoqgraflari,
arxeoloji va etnografik turizmin elmi va tacribi asaslarini
oyranan alimlari, menecerlari bir araya gatirmakdir.
Azarbaycanda son illards aparilan arxeoloji qazintilar,
elmi arasdirmalar, o cimladan orta asr Agsu saharinda

genismiqyasl tadgigatlar konfransin Azarbaycanda

kegirilmasina saorait yaratmisdir.

UMUMi MBLUMAT

Movzu

Avrasiya regionunda arxeoloji tedgiqatlar ve arxeoloji
turizmin perspektivlari

Movzu basliglan

Arxeologiya (©n gadim dévrdan orta asrlars)
Tarix

Qayaiistii tasvirlar

Arxeoloji turizm

Etnografiya

Mifologiya

Senatsunasliq

Osas tarixler:

Tezislarin son gdndarilma tarixi: 15 avqust 2012

Qabul edilan tezislerin elan olunmasi: 17 avqust 2012
Maruza matnlarinin son géndarilma tarixi: 30 avqust 2012
Rasmi davatnamalarin géndarilmasi: 31 avqust 2012
Agsuya galma va geydiyyat tarixi: 1 oktyabr 2012
Konfrans tarixi: 2-3-4 oktyabr 2012

Agsudan yola digma tarixi: 5 oktyabr 2012

Kegirilacak yer:
Agsu gahari

Konfransin dili
Konfransin dili azarbaycan, turk, rus, ingilis dilidir.

Cixiglar

Cixiglar 20 daqgigs nazards tutulur. Power Point-dan
istifada edan rus va ingilis dilli maruzagilar Azerbaycan ve
ya turk dilinds, azarbaycan va tiirk dilli maruzagilar ingilis
dilinde hazirladiglari prezentasiyalari konfransin ilk ginu
teqdim etmsalidirlar.

Mehmanxana

Butun konfrans isgtirakgilarinin mehmanxana va
konfrans boyunca yemak xarclari taskilatcilar tarafinden
Odenilacakdir.

Yol
Yol xarcleri konfrans istirakgilarinin 6zlarine aiddir.

Qeydiyyat xarci
Qeydiyyat xarci tzvlar Ggun 100 avro, tzv olmayanlar
ugun 125 avro-dur.

Goriilacak igler:

Secilmis maqalaler Konfrans kitabgasinda nagr
olunacaqdir.
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ICEA 2012 Agsu, Azerbaijan

Ministry of Culture and Tourism of the Republic of
Azerbaijan, “MIRAS” Social Organization in Support of
Studying of Cultural Heritage (Azerbaijan) and Dokuz Eylul
University of Center for Studies on Caucasian & Central Asian
Archaeology (Turkey) will hold 4th International Congress of
Eurasian Archaeology, ICEA, in Agsu City on 1-5 October 2012
with support of Executive Power of Agsu Town.

Basic purpose of the Conference is bring together
archaeologists conducted excavations in the monuments
covered a historical stage of old time to last Middle
Ages in Eurasian region; ethnographers investigated
ethnical specification of peoples; scientists and managers
studied scientific and practical basis of archaeological
and ethnographic tourism. Archaeological excavations,
scientific research implemented lately in Azerbaijan, as
well as large-scale explorations in medieval Agsu Town
created circumstance for arrangement of this Conference in
Azerbaijan.

GENERAL INFORMATION

Theme:

“Perspectives of Archaeological Research and Archaeo-
Tourism in Eurasia Region”

Topics:

Archaeology (From earliest time to Middle Ages)
History

Rock Art

Archaeo-Tourism

Ethnography

Mythology

History of Art

Important dates:

Abstract submission deadline: 15 August 2012
Announcement of the accepted participants: 17 August 2012
Full text submission deadline: 30 August 2012

Official invitation letter sending: 31 August 2012

Arrive in Agsu and registration: 1 October 2012

Congress dates: 2-3-4 October 2012

Leave from Agsu: 5 October 2012 (12.00)

Venue:
Agsu Town, Azerbaijan

Conference language:
Azerbaijani, Turkish, Russian and English

Presentations:

Presentations must be made 20 minutes. Russian and
English-spoken reporters used Power-Point must submit
presentations in Azerbaijani, or Turkish, Azebaijani, or Turkish-
spoken reporters must submit presentations in English
language at the first day of conference.

Accommodation:
Hotel and subsistence costs over conference of all
conference participants will be paid by organizers.

Transport costs:
Transport costs will be paid by conference participants.

Registration fee:
Registration fee for members- € 100, non-members- € 125.

Proceedings:
Accepted reports will be published in the Conference Book.
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_ Sirvanin Giillii Mévlanesinin tam adi Mévlano
Ismayil Siracoddin ol-Kiirdomiri og-Sirvanidir.
Sirvan xanliginin Boliiket mahalinin Kiirdomir
kondinds anadan olmusdur. Lagebi “Siracoddin”
(dinin ¢irag1), nisbasi “al-Kiirdomiri” bazon “os-
Sirvani” kimi yad edilmisdir. Atasinin adinin Seyx
Onver Sirvani olmasi haqqinda qeydlor var. Homin
manbalorin aksarina gora Ismayil Sirvani hicri
1197-ci ilde (1782/1783) dogulmusdur.

Ismayil Sirvani ilk tohsilini Samaxida
Mbohammad Nuri ofondiden almigdir. Mahammad
Nuri ©fondi ona Molla Caminin “Kafiys Sorhi”na
gadar elmi bilgilori dyrotmisdir. Ismayi1l Sirvani
1800-ci ilda (h.1215) Orzincana gedorak dovriin
mashur alimlerindan biri olan Ovliyazads
Obdiirrohman ofondidon biliklorini tokmillogdirmok
vasitasilo icazonama (diplom, sohadstnamo) alir.
Orzincandan Toqata gedir, bir neg¢o il orada qalir.
Bu miiddat arzinds biliklorini derinlegdirir. Ismay1l
Sirvani Toqatdan Bagdada gedir. Bagdadda Seyx
Yohya Morvazi ol-Imadidon hadis elmini, Molla
Mbohommad ibn Adomdon hikomiyys elmini
Oyronir. O, 1805-ci ilds (h. 1220) Burdura galir.
Burdurda figh elmindon dors alir. Lakin tezliklo 6z
moamlokating qayitmali olur. Ismay1l Sirvani 1806-
ciildon (h. 1221) baslayaraq yeddi il Sirvanda elmi
biliklorin todrisi ilo moggul olur.

Ismayil Sirvani 1813-cii ilds (h. 1228) Hacc
ziyaratino gedir. Mokkeni, Madinoni, Qiidsii ziyarot
etdikdon sonra Istanbula galir.

Ismayil Sirvani elm 6yronmok ti¢iin bu soy
va soyahotlorinden sonra onu menavi elmlorde
yetisdiracok bir kamil miirsid (yetismis va yetisdira
bilen boyiik bir dvliya) axtarir, bu miirside
baglanmagq istoyirdi. Odur ki, zamanin an moashur
valilorindon, feyz monbayi Abdullah od-Dohlovi
hazratloring tolabs olmaq sarafi ilo soraflonmok
ticiin Hindistana getmoyi gorarlasdirir. O, bir giin
royasinda belo sas esitdi: “Son 6ziinii alimlorindon
va seyxlorindon dors alacagin yers - Dehliys
istigamotlondirmolison. Allah sana Seyx Abdullah
ad-Dahlavinin ardicili olmaq imkanini ehsan eds
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Ismay1l Sirvaninin Samaxida, madrasada oxudugu
Obdiirrohman Caminin “Kafiys Sorhi” ssorinin
oslyazmasinin ilk voraqi.

The first sheet of “Kafiye-Sherhi” work manuscript by
Abdurrahman Jami, owner of madrasa in Shamakhi,
where Ismayil Shirvani educated.

Full name of Gullu Movlana of Shirvan is
Movlana Ismayil Sirajaddin al-Kurdamir ash-
Shirvani. He was born in Kurdamir Village of
Boluket region of Shirvan khanate. His pseudonym
was recalled as “Siracaddin” (lamp of religion),
ratio “al-Kurdamiri” and sometimes “ash-
Shirvani”. There are notes about his father’s
name- Shaik Anvar Shirvani. According to the
most sources, Ismayil Shirvani was born in 1197
Hijrah (1782-1783).

Ismayil Shirvani got his primary educationfrom
Muhammad Nuri afandi in Shamakhi. Muhammad
Nuri afandi taught him a number of scientific
knowledge up to “Kafiye-Sharhi” of Molla
Jami. Ismayil Shirvani went to Erzincan in 1800
(1215 Hijrah) and got authorization (diploma,
certificate) though development of his knowledge
from one of well-known scientists of the time,
Ovliya Abdurrahman afandi. Later on he goes to
Tokat and stayed there for several years and he
deepens his knowledge within this term. Ismayil
Shirvani leaves Tokat for Baghdad. He learns the

bilor”.

Bir nego ay Istanbulda qalan Ismayil Sirvani piyada
yola diigorok Bosrays gador gedir. Elo bu uzun yolguluq
zamani Abdullah ad-Dshlovidon monavi isars alir: “Sanin
Seyx Xalidls sirlorin var, onun izindon gedocokson”.
Odur ki, Basradan geri qayidir vo Bagdada, Mdvlana
Xalidin magamima gedir. 1813-cii ildon Movlano Xalido
miirid olan Ismayil Sirvani 1817-ci ilds Sirvanda irsad
etmak ii¢lin miirsidindon gifahi omr vo icazo, 1821-ci ildo
189 yazili sonad alir.

Movlans Xalid on minlasrls miiridinden yalniz bir
nec¢asing icazoname vermisdir. Homin miiridlerinden biri
Ismayil Sirvanidir. M6vlans Xalid, Ismay1l Sirvaninin
Kiirdemirdaki irsad faaliyystlorindsn raz1 qalaraq 1821-
ci ilds bu icazonamoni ona géndarmisdir. Orab dilindo
yazilmig hamin icazenamo Amasiyadaki tiirbasinin
divarinda asilmigdir. Icazonamonin torciimasi bu
sokildadir:

Homd sadoca Allaha moxsusdur. Salavat vo Salam,
vohyins se¢diyi Hz. Mohommado (s.a.s), onun ailasing vo
sohabasina olsun. Bundan sonra; Allahin xalifosi olaraq
sofqatli, sadiq dost, alim, fazil, ariflorin vo fazilotlilorin
manbayi, sadati-toriqi-naqsibandiyyanin omri ilo
qiivvatlondirilmis qardasim, sevdiyimiz, uca vo koromli
Hac1 Ismay1l ©fondiys icazs verdim. Allahu-Teala
borakatini, doracalarini va hallarini artirsin, talobalarine
feyzlorini yagdirsin. Ona Nogsibandiyys torigotindo
irsad, zikr vo tovhid tolqini ilo, taliblors nazorinin tosirini,
nurlart miiayyon etmokdaki va pardalari qaldirmaqdaki
igtidarint tacriibs etdikdon sonra icazo verdim. Bu icazoni
silsileyi-aliyyonin bdyiiklorindon aldigim miisaids vo
peygomborin siinnasi {izoring istixaroden sonra verdim.
Ovliyanin yoluna togobbiis edon hor kos onun séhbatini
gonimat bilsin... Ona kitab vo Siinnoys sarilmagi tovsiya
edirom. Kosf va vicdan ohli imamlara uygun olaraq
firqayi-naciys olan ohli siinnonin goriiglorinin garayi olan

science of hadith from Shaik Yahya Marvazi al-Imadi
in Baghdad, the science of hikemiyye (wisdom) from
Molla Muhammad ibn Adem. In 1805 (1220 Hijrah)

he arrives in Burdur. He got knowledge from science
of figh ( Figh is an expansion of the code of conduct
(Sharia) expounded in the Quran, often supplemented by
tradition (Sunnah) and implemented by the rulings and
interpretations of Islamic jurists) in Burdur. However,
sooner he had to return his country. Ismayil Shirvani is
engaged in training of scientific knowledge in Shirvan
since 1806 (1221 Hijrah) for seven years.

Ismayil Shirvani went on a pilgrimage to Mecca in
1813 (1228 Hijrah). He arrives in Istanbul after being
on a pilgrimage to Mecca, Medina and Jerusalem.

After his efforts to learn science and travels, Ismayil
Shirvani searches a skillful mentor (great ovliya who
yielded and can cause yield) able to yield him in moral
sciences; wanted to tie to this mentor. Thus, in order to
become honourable for becoming student of Abdullah
ad-Dahlavi, one of the most known holy men of the time,
source of delight he decides to go to India. He heard
one voice in his dream one day: “You should direct
yourself'to a place which you can receive education
from scientists and shaiks, to Delhi. Allah may good you
the opportunity to be successor of Shaik Abdullah ad-
Dahlavi”.

Ismayil Shirvani stayed in Istanbul for several

months, walks up to Basra. During this long way he
gets moral sign from Abdullah ad-Dahlavi: “You have
secrets with Shaik Khalid, you will follow his trace”.
Thus, he returns from Basra and arrives in Baghdad,
to place of work of Movlana Khalid. Ismayil Shirvani,
a follower of Movilana Khalid since 1813, receives oral
order and permission from his mentor in 1817 to show
the right way in Shirvan; written document in 1821.

Movlana Khalid gave permission to only several

deﬁlcfédl‘r Gilaninin zaviyesi. Bagdad
Lodge'of Abdulgadir Gilany, Baghdad.



oqideni tashiho amr edib, ¢alismagi vosiyyat edirom.
V3 ona Quran miisllimlaring, figh alimlarina, sufilors
hoérmot etmayi, galb solamaoti, nofs somahati, comordlik,
giiloriizliiliik, aziyystdon ¢okinmok, gardaglarin
qiisurlarini ofv etmok, bdyiiklors va kigiklors nosihat,
diismonliklari tork etmok, tamahi tork etmok, ehtiyacinin
yering yetilocoyi xiisusunda Allaha etimad etmoak (Allah
0ziina etimad edonlori darda qoymaz). Qurtulugun ancaq
dogrulugda oldugundan asla ayrilmamaq vo Allaha vasil
olmagq ki, bu, ancaq Hz. Mohammadas (Allahin salavat
va salami onun ailo vo sohabesinin izerine olsun) tabe
olmagdadir. Oziiniin he¢ kimsodon daha iistiin oldugunu
zonn etmayib, 6z nafsini hor kosdon asag1 gorsiin.
Oleyhindo danigmaga davam edoni vo hosod edoni
Allaha havalos etsin. Bagina golon sori geyrati ilo dof
etmoys caligmasin. Bu torigati-aliyonin seyxlori daglar
kimi hiimmaotlari ilo sons yetisocoklor. Ogor istorsa,
Allahu-Taalanin qiidrati ilo fasad1 o anda maddi olaraq
baglarlar. Bandolorinin sayisinca, razi oldugu nofslor
adadinca, arsinin zinati vo kalmelarinin miiroekkablori
sayisinca Allahin salavat vo salam1 yena Nobiyyi-Ummisi
Mohammadin, ails va sohabasinin {izarins olsun.

Alomlorin rabbino homd olsun.

Man faqir vo misgin Xalid an-Nogsibondi, ol-
Miicaddidi.

Movlayi-Karimin boyiik fozlina yetismis.

Mohrii-Sarif:

Ol-Xalidi

On-Nogsibondi

Ol-Miicaddidi 1237/1821

Mévlans Xalidin smayil Sirvaniys verdiyi icazonama
Permission note for Ismayil Shirvani by Movlana Khalid.
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of thousands of followers. One of his followers is
Ismayil Shirvani. Movlana Khalid becoming satisfied
with showing-right-way activities of Ismayil Shirvani

in Kurdamir, sent this permission to him in 1821. The
permission compiled in Arabian was hung from the wall
of Amasya Tomb. Translation of the permission is in the
form listed below:

Praise belongs simply to Allah. Salavat and Salam
is for reality chosen Hz. Muhammad, (s.a.s), his family
and buddy. After that, I gave permission to merciful,
devoted friend, Allah’s caliph, source of fazil, wisdom
and fazilat, my brother strengthened by the oder of
sadati-tariqi-nakhshibandiyya, our beloved, powerful
and gracious Haji Ismayil Afandi. Let Allah grant him
abundance, degress and cases, make his students feel
delighted. I gave permission to him after experiment
of his determining influence of view to suitors and
lights by sugesstion of right way, remembrance and
tohid in Nakhshibandiyya sect and strength in raising
curtains. I gave this permission after permission from
range of aliyye grown-ups and well doing of Prophet’s
Sunnah. Let every body inititated in Ovliya way to
know his talk as advantage... I recommend him a book
and binding to Sunnite. I order faith, urgent for saved
being Sunnite views due to invention and conscience
dwellers to correction and make will to work. To respect
teachers, figh (an expansion of the code of conduct
(Sharia) expounded in the Quran, often supplemented
by tradition (Sunnah) and implemented by the rulings
and interpretations of Islamic jurists. ) scientists, Sufis,
soul safety, passion samahet, generousness, affability,
prevention from torture, pardon brothers’ guilts,
moral admonition to grown-ups and young people,
leave hostlities, leave greediness , to confide in Allah
concerning meeting need (Allah never keeps at it'’s end
those confided in him ). To believe that salvation is
only at truth and not to enter Allah, this only to obey
Hz. Muhamad (Allah's salavat and salam are over
His family and buddy). Not suppose himself higher
than anybody seeing his passion lower than others.
Charge person spokena against you and envied you to
Allah. Not repulse harm he exposed with his honour.
Shaiks of this high sect will reach you with hummets
like mountains. If wants sedition is tied materially
in that moment by Allah’s power. For number of
bondmen, number of agreed passions, throne’s beauty
and complicacy of words, Allah’s salavat and salam
is again over Nabiyyi-Ummisi Muhammad, family and
buddy.

Let paise Almighty Allah.

1 am poor and helpless Khalid an-Nakhshibandi,
al-Mujaddidi.

Reached to Movlayi-Karim's great Fazl.

Mohru-Sharif:

Al-Khalidi

An-Nagshibandi

A-Mujaddidi 1237/1821

Al-Gadiri

Al-Kubrevi

As-Suhraverdi

Al-Chishti.

Permissions are basic documents from sufic point
of view. They are basically important certification
in the terms of continuance of sect on the basis of

Ol-Qadiri

Ol-Kiibrovi

Os-Siihroverdi

Ol-Cisti.

Icazonamolar, tasovviifi baximdan baslica sanadlordir.
Tarigotin saglam osaslar vasitasilo davam etmasi, saxta
vo uydurma seyxlorin meydana ¢ixmasinin garsisinin
alinmas1 vo an baglicasi, o soxsin miirsidliys layiq
oldugunu siibut etmosi baximindan shomiyyatli vesiqodir.

Bu icazonama ilk manbas olmasi vo Ismayil Sirvani
ilo alagoli yazili ilk sened olmasi baximindan da ¢ox
qiymatlidir. Icazonamenin mozmununa diqqat yetirdikdo
seyxi, Movlans Xalidin Ismayi1l Sirvaniys olan
miinasibati aydinlagir. S6ylonilon ifadslorin bir miisllimin
tolobasi haqqindaki diisiincalorini oks etdirdiyi goriiniir.

Ismayil Sirvani vatonine qayitdigr ilk illords (1817-
1820) Sirvanda hals do xanlq iisul-idarasi hakim idi
(1747-1820). Sirvan xan1 Mustafa xan (1792-1820)
ruslar ilo 1805-ci ilde Cartmo miiqavilasini imzalamasina
baxmayaraq bazi siyasi masalolords miistoqil horokot
edirdi. Onun biitiin Simali-Sorqi Zaqafqaziyada va
Conubi Dagistanda niifuzunun giiclii olmasi haqqinda
rosmi sonadlords geydlor vardir. Odur ki, rus momurlart
onun niifuzunu zosiflotmok iiglin bohanslor axtarirdilar.

Yermolov koniilli qagmaq istomoyen xani zorla
qacirtmaq va xan ils isi birdofalik bitirmok istayindo
idi. Bohano Mustafa xanin alo kegirilmig xidmatgisinin
onun biitiin sirlorini agmasi idi. Mustafa xan gecikmis,
harbi hazirliq gors bilmamisdi. O deyirdi: “Mana
yalniz bu qalir ki, g6zloyim, ruslar moni ns vaxt xain
adlandiracaqlar”. Vaziyyatin agirligini derk edon Mustafa
xan 1820-ci il avqustun 19-da ailasi va 200 atli ils Kiir
cayini kecdi. Dorhal sonra xanliq tisul-idarasi logv
edildi, gedonlorin amlaki1 miisadira olundu, Sirvanda
rus idaragiliyi - komendantliq tatbiq olundu. Xanlarin,
boylorin hiiquqlarinin mohdudlasdirilmasi ilo yanast
niifuzlu alimlors, din xadimlarina qars1 tozyiqlor do
giiclondirildi.

1817-ci ilds Ismayi1l Sirvani Sirvana qayidanda xanliq
halo logv edilmomisdi. O, rahat foaliyyat gostorirdi.

Els ki, xanliq lagv olundu, niifuzlu goxs kimi Ismay1l
Sirvaniys qars1 tozyiqlor baslandi. Olbatts, 6lkasi isgal
olunmus miisalmanlar dini inanclarina edilon tacaviizlora
razi ola bilmazdiler. Bu zaman Kiirdomir kendi Mustafa
xanin hayat yoldasi, Soki xan1 Hiiseyn xan Miistaqin qiz1
Fatma bayimo maxsus idi. Mustafa xan onunla 1801-ci
ilds evlenmis, 1809-cu ilds ayrilmigdi. Odur ki, Kiirdomir
kondinds yasayan Fatma boyim, Mustafa xan 1820-ci ilde
Irana miihacirot edondo onunla getmomisdi. O, 1825-ci
ilda vofat etmis, Samaxida “Giinbozlor” gebristanhiginda
dofn olunmusgdur. Ovladi olmadig tiiin biitiin miilkii
xozinanin hesabina kegmisdi.

Mahmud boy Mahmudbayov qeyd edir ki, Goycay
gaza qazist Mahmud ©fondinin rovayatina gors Ismayil
Ofondi siirgiindon boyiik niifuz sahibi olmasina vo
Mustafa xanin hoyat yoldas1 Fatma boyimin (Giilondam
xanimin-?) knyaz Madotovdan xiisusi xahisino goro
xilas olmusdur. Fatma bayim Ismayil Sirvaninin irsad
foaliyyotini dmriiniin sonuna kimi himays etmisdir.

Kiirdomir Ismayil Sirvaninin dogma kandidir. Odur
ki, irsad etmok ii¢iin Sirvana golonds yenidon Kiirdomirdo
yerlogdi. Onun burada ata yurdu, evi, tut bag vardi. O,
har bir kiirdomirli kimi 6z baginda calisir, baramaqurdu
baslayirdi. Molla Mohommad Yaraqh ilk dofo Kiirdomira
Ismayil Sirvanini gormaya golonds “onu bagda tut

Ismayil Sirvaninin torciimeyi hal olan 16vho
Board with Ismayil Shirvani's biography

healthy grounds, prevention of appearance of false and
concocted shaik and proving that person to be worthy to
mentor.

This permission is also very valuable from viewpoint
of being the first source and the first written document
related to Ismayil Shirvani. While paying attention to
the subject of permission, attitude of shaik, Movlana
Khalid towards Ismayil Shirvani becomes clear. It is
seen that the said expressions reflect thoughts of a
teacher about his disciple.

Khanate system dominated still in Shirvan (1747-
1820) during the first years of Ismayil Shirvani's
returning to his homeland (1817-1820). Though
Shirvan khan Mustafa khan (1792-1820) signed with the
Russian Chartma treaty in 1805, acted independently
in some political affairs. There are notes in official
documents on his strong influence in the whole North-
East Caucasus and South Dagestan. Henceforward
Russian officials sought excuses to weaken his power.

Ermolov intended to make khan to escape, who
did not want to flee willingly and end his fate once
and for all. The excuse was display of all secrets of
Mustafa khan by his caught employee. Mustafa khan
was late and couldn t prepare for military opeations.

He used to say: “I am to wait till the Russian’s calling
me traitor”. Mustafa khan understanding the sitution's
gravity, passed Kur River with family and 200 cavalry
on 19th August, 1820. Afterwards, khanate system

was eliminated and visitors’ property confiscated and
Russian red tape-post of a commandant was applied in
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agacimin cavan budaqlarmi qiraraq baramaqurdlarimi
yedizdirmak {i¢iin yarpaq topladig1 zaman tapmisd1”.
Ismayil Sirvaniye maxsus evin va tut bagimin qaliglari
onun Sirvani tork etmasindon sonra toplanmus, “Mdvlans
bag1” deyo ziyarot yerino gevrilmisdir.

Kiirdomirds irsad va todris faaliyyati ilo masgul olan
Ismay1l Sirvani burada evlonmisdi. Oglu - ©bdiilhamid
ofondi Kiirdomirde anadan olmusdu. Sirvan miiridlorinin
rovayatino goro Ismayil Sirvani vatoni tork edorkon
burada iki bacisi - Qiireys xanim vo Hocar xanim galmus,
arvadi vo Homid adli oglunu aparmigdir. Ehtimal ki,
seyxin bacilar1 ards olmuslar.

Ismay1l Sirvaninin yasadig: Kiirdomir kondi sonralar
bir nego x1rda kandlors boliinmiisdiir. Onlardan biri
Sximh (Seyximli) kondidir. Bu kondin bir hissosi

Mammadli nasline mansubdur. Ismayil Sirvaninin bagina,

~ 9

“Mévlane Bag1” ziyarotgahina memmadliler sahib
cixmis, Ismayil Sirvaninin adin1 daima uca tutmuslar.
Seyx ilo bu giin do rabitonin qorunmasi naticosinds
miiridlorin k6mayi vo arxasi olacagi inamini tosdiq
etdirmislor. Mommadlilor iddia edirlor ki, seyxo moxsus
bir cox asyalar (paltarlar, papaq, tosbeh va s.) onlardadir.
Onlar bu asyalar1 azizloyib uzun iller saxlamislar. Biz
S1ximl kondindo arasdirmalar apararken homin ogyalara
Ismayil Sirvani noslindon hesab olunan Hacibala kisinin
evindo rast goldik. Bir s6zlo, bu nosil ismayil Sirvani
ocagindan qaynaqlanir. Miiridlar isa onlari bu giino qodor
Movlans Babanin varislori kimi ziyarat edir, ehtiramla
yanagirlar. Siximli kondinin sakini Hacibala Mommadov
deyir ki, onun babasi, Hac1 Cobi Hacc ziyaratindon
qayidarken Osmanli dovlatinds yasayan qohumlarmi
tapmis, onlarla goriismiis vo alaqo yaratmigdir. Orada
Haci1 Cobiyos moslohot gérmiislor ki, oglu olarsa, adini
Canbaba vo Haqqipasa qoysun. Ola bilsin ki, Canbaba
Moévlans Babaya, Haqqipasa iso, sadrozom Sirvanizado
Mehmet Riisdi Pasanin cavan yagda vofat etmis oglu
Haqq1 Bayas isaradir. Haci1 Cobi oglanlarina Canbaba

va Haqqipasa adlarin1 qoymusdur. Bu slagolor davam
etmis, lakin sovet hakimiyystinin qurulmasindan sonra
tamamilo kosilmisdir.

Sirvan miiridleri Ismayil Sirvanini “Giilli Movlano”
adlandirir, onun Veysal Qarani ils bagli oldugu giman
edilon gabir dasinin mévcudlugundan xabar verdiyini
rovayat edirlor. Hotta bir seirds belo bond var:

Alimlar edir minnati

Hom farz qilin, hom siinnati

Movlanos Baba vesiyyoti

Kiir ¢aymnda Veysol Qara

Ismayil Sirvani Mévlane Xaliddon aldigi miirsidlik
vazifasi ilo Sirvanda nagsibandiyys moktobini tolim
edon ilk seyxdir. O, insanlara sufiliyi, diinya malindan
¢okinmoyi vo 6ziinii tamamilo Allaha ibadoto hosr etmoyi
toblig edirdi. Ismayi1l Sirvani deyirdi: “Ogor kimsa 6ziini
Allaha hasr edorso, hor seyo qgadir olan uca Allahdan
alacag ilk fayda onu insanlara mohtac etmoyacayidir™.

Tezliklo Ismayil Sirvani vo onun tolimi haqqinda
xabarlar biitiin Qafgaza yayildi. Onun yanina qonsu kond
vo obalardan, Zardabdan, Ilisudan, Dagistandan miiridlor
toplasmaga basladi. Bu miiridlar i¢erisinde Boliikat
mahalinin Kiirdomir kondindon Hac1 Mahmud Baba,
Kiiliilli kendinden Hac1 ©hmad ofondi, Coyli kendindon
Hac1 Mammad Nabi ofandi, Qarasubasar mahalinin
Zordab kondindon Molla ©hmod, Qutqasindan Yohya
bay vardi. Onlar Ismayi1l Sirvaninin xalifolori saviyyasino
yiiksolmis vo islami biliklorin tobligi vo yayilmasinda
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Shirvan. Along with restriction of rights of khans and
beys, pressures upon influential scientists and religious
figures were intensified.

In 1817 when Ismayil Shirvani returned Shirvan,
the khanate was not eliminated and functioned
independently. So, the khanate was liquidated, Ismayil
Shirvani was exposed to pressures as a influential
person. Definitely Moslems, the country of whose is
occupied would not agree with encroach upon their
religious faith. Then Kurdamir Village belonged to
Fatma bayim, spouse of Mustafa khan and daughter
of Shaki khan Hussein khan Mushtag. Mustafa khan
married her in 1801 and broke up with her in 1809.
Thus, Fatma bayim, lived in Kurdamir Village did not
go to Iran for emigration in 1820 together with Mustafa
khan. She died in 1825 and buried in “Gunbezler”
Cemetery in Shamakhi. All her properties were
transferred to the people treasury since she had no
child.

Mahmud bey Mahmudbeyov writes that according
to rumour of Goychay region’s ghazi Mahmud Afandi,
Ismayil Afandi was rescued from expel for his being
influential person and special request of Mustafa khan s
wife, Fatma bayim (Gulandam khanum) from prince
Madatov. Fatma bayim patronized right way activity of
Ismayil Shirvani till the end of her life.

Kurdamir is the native village of Ismayil Shirvani.
Thus, he settled again in Kurdamir upon coming to
Shirvan to show the right way. He had a fatherland,
house and mulberry garden there. He worked in his
garden as every Kurdamir resident and made silkworm.
When Molla Muhammad Yaragli arrived in Kurdamir
for Ismayil Shirvani “he found him during gathering
leaves to feed silkworms broken young branches of
mulberry tree in the garden”. The remnants of house
and mulberry garden owned by Ismayil Shirvani were
collected after his leaving Shirvan and became a
sanctuary called “Movlana garden”.

Ismayil Shirvani, engaged in showing the right way
and educational activity in Kurdamir married there. His
son-Abdulhamid afandi was born in Kurdamir. As to
Shirvan followers, upon Ismayil Shirvani's leaving the
homeland his two sisters- Gureysh khanum and Hajar
khanum stayed there, whereas he took his spouse and
son-Hamid with him. Supposedly the shaik's sisters were
married.

Kurdamir Village resided by Ismayil Shirvani was
afterwards subdivided into several tiny villages. One
of them is Shikhimly (Sheykhimly) village. One part of
this village belongs to Mammadly family. Mammadlys
owned garden of Ismayil Shirvani, “Movlana Bagi”
sanctuary and considered Ismayil Shirvani permanently
the highest person. As a result of saving communication
today with the shaik, they affirmed the belief on his
being followers’ supporter and defender. Mammadlys
claimed that they have a number of items owned by
shaik (clothes, cap, beads, etc.). They fondled and
kept these items for long years. While conducting
investigations in our Shikhimly Village, those items
are encountered in the house of Hajibala from tribe of
Ismayil Shirvani. In one word, this generation takes
its source from place of Ismayil Shirvan. The followers
visit and meet respectfully them as heirs of Movlana
Baba till nowadays. Resident of Shikhimly Village,
Hajibala Mammadov says that when his grandfather,

xiisusi rol oynamuslar.

Hason al-Qadari qeyd edir ki, uzun miiddot
Dagistanda Molla Mohommad Yaraqlidan dors alan
va oslon sirvanl olan Xas Mohommad ofondi vetonine
qayidir. Burada Ismayil Sirvani hagqinda esidir vo onun
yanina gedorok miirid olur. Seyxin yaninda bir miiddat
galaraq monovi elmlori vo sufilik iisullarin dyronir.
Ismayil Sirvani yeni xalifasinin Dagistanda irsad etmasi
ti¢iin xeyir-dua verir. Xas Mohommad Sirvani yenidon
Dagistana, Kiirin xanligimin Yaraq kondinos doniir. Halo
Sirvanda olarkon Xas Mohommod 6z miisllimi Molla
Mohommad Yaraqli haqqinda Ismayil Sirvaniye bohs
etmigdi. Ona gora do Ismayil Sirvani Xas Mohommod
ilo digor miiridini do gonderir va tapsirir ki, Molla
Mbohommaddan yens do dars alsinlar: “Ogar o, sizdon
sorussa ki, “Siz hans1 alimdon ders almisimz?”, deyin ki,
biz Seyx Ismayil al-Kiirdomirinin sagirdloriyik”.

Onlar Dagistana qayidib Mohommad ol-Yaraginin
yaninda dorsa davam etdilor. Molla Mahammad, oglu
kimi sevdiyi sagirdinds geyri-adi dayisiklik hiss etdi. Xas
Mbohommad comiyyato yovusmur, mascidds ¢ox olmur,
Quranin izahlarinda istirak etmir, demoak olar ki, 6z
hiicrasindon konara ¢rxmirdi. Molla Mohommad sababi
ilo maraqlandigda Xas Mohommad cavab verdi: “Diizdiir,
monda sirr var. Man sani tork etdiyim o vaxtdan bari
yeni ig1q ruhumu aydinlatdi vo ondan avval bizim kitabin
haqiqi vo dorin monasint agdi. Dagistanda siz nahaq
yera diisliniirsiiniiz ki, qanunu basa diismiisiiniiz. Siz
haminiz, son da istisna olmadan Quran1 oxuyarken ancaq
cansiz harflori goriirsiiniiz vo onun dorin monasi dork
etmirsiniz.” Molla Mohommad bu izahlarmn ardini1 tolob
etdikde Xas Mahammad “Manim ata miiallimim olan
moshur imami menmi dyredim?. ©ger istayirson, mona
yeni elmin dorin sirlorini agmis, mashur Hact Ismayil
ofondinin yanina birlikde gedok™ dedi. Molla Mohommod
Yaraql tezliklo Ismayil Sirvaninin yanma goldi ve teriqeti
Oyrondi. Nohayat, Molla Mohommad Yaraqli Ismayil
Sirvanidon miirsid riitbasi ald1. Ismayil Sirvaniden
baslayan Dagistan silsilosi belo yarandi. Comaloddin ol-
Qumuginin gostardiyi kimi, Ismayil ol-Kiirdemiri terigati
imam, 0z sagirdlorini omin-amanliga ¢atdiran Seyx
Xas-Mohommad os-Sirvaniys, o, imam, torifolayiqliyin
va 9zomatliliyin niimunasi, bizim hokmdarimiz va

Haji Chebi returned from pilgrimage to Mecca, he
found his relatives lived in Ottoman State, met him and
created communication. There Haji Chebi was advised
to call his son if he has a son, Janbaba and Hakkipasha.
Janbaba name is probably a sign to Movlana Baba and
Hakkipasha is sign to Hakki bey, son of sadrazam (the
second high-rank person after the ruler in Ottoman
Empire) Shirvanizadeh Mehmet Rushdi Pasha died

in early age. Haji Chebi called his sons Janbaba and
Hakkipasha. These relations continued and completely
ceased after the Soviet power established.

Shirvan followers called Ismayil Shirvani “Gullu
Movlana”, it is rumoured he informed about the
existence of tombstone supposed to be associated with
Veysel Garani. There is such a couplet in the poem:

Scientists reproached for goodness

Both do religous duty and ritual circumcision

Movlana Baba's will

Veysal Gara in Kur River.

Ismayil Shirvani is the first shaik trained the school
of nakshibendiye (sect) in Shirvan through the position
of mentor, he got from Movlana Khalid. He propagated
Sufism, refrain from state property and devoting himself
to Allah entirely. Ismayil Shirvani used to say: “If any
person devotes himself to Allah, the first beneft he gets
from Almighty is his non-indigent to people”.

News on Ismayil Shirvani and his training spread
soon to the whole Caucasus. Followers gathered around
him from neighbourhood villages and hamlets, Zardab,
llisu and Dagestan. Amongst these followers there were
Haji Mahmoud Baba from Kurdamir Village of Boluket
region, Haji Ahmed afandi from Kulullu Village, Haji
Mammad Nabi afandi from Jayli Village, Molla Ahmed
from Zardab Village of Garasubasar region and Yahya
from Gutgashin. They raised up to the level of caliphs of
Ismayil Shirvani and played special role in propagation
and spread of Islamic knowledge.

Hasan al-Gadari states that Khas Muhammad
afandi received education from Molla Muhammad
Yaragli in Dagestan for a long term and native of
Shirvan comes back to homeland. He hears about
Ismayil Shirvani there and goes to him and becomes a
follower. He learns moral sciences and Sufic methods

Movlans Baginin qaliglari. Kiirdemir, Simixli kondi.
Rests of Moviana Baghi. Shimikhly Village, Kurdemir
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agamiz Seyx Mohommad ofondi ol -Yaragiyo, o, Allaha
ehtiyaci olan, aciz vo giinahkar qul, Seyid Comaladdin
al-Qumugiys vermisdir.

1825-ci ilds Qafgaz canisini Yermolov, Qaziqumuglu
Aslan xandan miirsidlori habs etmoyi vo onlari Tifliso
gotirmayi talob etdi. Aslan xanim bu isi yerino yetirmak
tiglin toyin etdiyi Harun bay Molla Mohammad Yaraqlini
habs etdi. Lakin miiridlarinin yardimi sayasinds seyx
habsdon azad oldu, Tabasarana getdi vo orada gizlandi.
Comaladdin al-Qumugi iso Sudaharda yerlogmisdi.

Rus momurlarma malum oldu ki, homin seyxlarin
miirsidi Ismayil Sirvanidir vo Sirvan oyalotinds yasayir.
11k ndvbade, miirsidin nozarat altina alinmasina ve
miiridlorinin hobsins baglandi. Ismayil Sirvaninin iki
tolabasi - Boliiket mahali Coyli kendinden Hact Mammad
Noabi ofondi vo Qarasubasar mahali Zardab kondindan
Molla ©hmad imperiyanin markazi diyarlarma siirgiin
edildi. Yermolov bu isi knyaz Moadoatova tapsirmisdi.

O, Ismayil Sirvanini boyiik niifuz sahibi olmasindan

vo Mustafa xanin hoyat yoldasi: Fatma bayimin xiisusi
xahisinden dolay1 hobs etmok fikrinden dagindi. Lakin bu
hadisadon az sonra Sirvan komendanti, Ismayil Sirvaniya
6z samaxil1 dostlar1 vasitosilo maslohot gériir ki, Rusiya
sorhadlorini xoslugla tork etsin. Belalikls, Ismayil Sirvani
Osmanli hiidudlarina, Axisxaya ko¢dii.

Axisxa vo ofrafinda islami biliklori todris vo tarigati
nasr edon Ismayil Sirvani burada bdyiik niifuz sahibi
olmagla ¢oxlu ardicillar ils shatolondi. Axisxada ona
Sirvan miiridlarinden olan Azarbaycanda Zardabli Molla
©Ohmad, Tiirkiyado Hact ©hmad Qiyasi ofondi Sirvani
kimi taninan xalifasi yetisdi. ©hmad ofondi, 1825-ci

Ismay1l Sirvaninin qobri iistiindoki sanduqo
Monument on Ismayil Shirvani’s grave
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staying for a while near Shaik. Ismayil Shirvani

blesses him for showing the right way of new caliph

in Dagestan. Khas Muhammad Shirvani goes back
again to Dagestan, Yarag Village of Kurin khanate.
While being in Shirvan, Khas Muhammad dealt with his
teacher Molla Muhammad Yaragli to Ismayil Shirvani.
Therefore, Ismayil Shirvani sends Khas Muhammad
with his another follower and assigns that they get
lessons from Molla Muhammad once again: “If he asks
you “From which scientist did you receive lesson? ” you
tell we are disciple of Shaik Ismayil al-Kurdamir”.

They returned Dagestan and continued their lesson
with Muhammad al-Yaragi. Molla Muhammad felt
extraordinary change in his disciple, whom he loved as
his son. Khas Muhammad was sociable with society,
he had rarely been in mosque, does not participate in
Kuran explanations, did not almost go aside his tomb.,
Khas Muhammad answered when Molla Muhammad
interested in the reason: “It is true that I have a secret.
Since I left you, new light illuminated my spirit and
before that opened real and deep meaning of our book.
You wrongfully think that you do not undersand law
in Dagestan. While you all, and you without exception
reading Kuran see only inanimate letters and perceive
its deep sense”. When Molla Muhammad demanded
the sequel of these explanations, Khas Muhammad
said: “Do I have to teach well-known imam, who was
my father teacher? If you want, we can go to well-
known Haji Ismayil afandi opened me deep secrets of
new science”. Molla Muhammad Yaragli soon came
to Ismayil Shirvani and learnt sect. At last, Molla
Muhammad Yaragli got the title of “mentor” from
Ismayil Shirvani. Dagestan range launched with Ismayil
Shirvani created in this way. As Jamaladdin al-Gumugi
showed, Ismayil al-Kurdamiri passed sect to imam
shaik Khas-Muhammad ash-Shirvani, made his disciple
peaceful; imam, example of praiseworthy and sublimity,
our ruler and aga Shaik Muhammad afandi al-Yaragi;
indigent to Allah, humble and guilty slave, Seyyid
Jamaladdin al-Gumugi.

In 1825 Caucasus viceroy, Ermolov demanded Aslan
khan, native of Gazigumukhlu to arrest mentors and
bring them to Tbilisi. Harun bey appointed by Aslan
khan to implement this work detained Molla Muhammad
Yaragli. But through help of his followers shaik was
free from detention, went to Tabasaran and hid there.
Jamaladdin al-Gumugi was placed in Sudahar. Russian
officials were aware that mentor of those shaiks
is Ismayil Shirvani and lives in Shirvan province.
Firstly, the mentor started to be kept under control
and detention of followers. Two disciples of Ismayil
Shirvani- Haji Mammad Nabi afandi from Jayli Village
of Boluket region and Molla Ahmed from Zardab Village
of Garasubasar region were expelled to central lands
of the empire. Ermolov assigned princess Madatov with
this work. He changed his decision on detaining Ismayil
Shirvani because of his being a great influential person
and special request of Fatma bayim, Mustafa khan's
spouse. However, a short while after this event Shirvan
commandant advises Ismayil Shirvani via his friends
from Shamakhi that he leaves Russian frontiers of his
own free will. So, Ismayil Shirvani moves to Ottoman
frontiers, Akhiskha.

Ismayil Shirvani printing educational and sect
of Islamic knowledge in Akhiskha and surrounding

il hadisalori zamani hobs edilorok Rusiyanin markazi
quberniyalarindan birine siirgiin edilmisdi.

1828-ci ilds osmanlilar Axisxani Car Rusiyasina
glizosto getmoli oldular. Odur ki, rus momurlarmin
ucqarlardaki faaliyystindon xoslanmayan Ismayil
Sirvani Axisxani tork edorok Amasiyaya kogdii. Bu
zaman onu Sirvan miiridlari ilo yanasi, Tiflis quberniyasi
miiselmanlarmdan olan ¢oxlu sayda miiridlori do
miisaiyat edirdilor. Burada 1828-ci ildo Ismayil
Sirvaninin ti¢lincii oglu Mehmet Riigdi Pasa diinyaya
goldi.

1832-ci ildo Ismay1l Sirvani Sivasa goldi. Sivasda
giiclii niifuz sahibi oldu vo doqquz il qaldi. Burada da
miiridlori glinbagiin artir, ondan feyz almaq istayanlorin
say1 goxalirdi. Bu zaman aslon Qarabag ayalotinin
Borgiisad mahalinin Cicimli kondindon olan Mir Homza
Seyid Nigari I;.mayﬂ Sirvaniys intisab etdi. 1833-cii
ilden Sivasda Ismay1l Sirvaninin dérdiincii oglu ©hmod
Hiilusi ofondi diinyaya goldi. 1841-ci ildo Ismayil Sirvani
Amasiyaya yenidon qayitdi vo dmriiniin sonuna kimi
burada yasadi.

Ismayi1l Sirvani 1848-ci ildo vaba xastoliyindon vofat
etdi vo Amasiya yaxinligindaki Samlar gobristanliginda
dofn olundu.

1869-cu ildo Osmanhinin Daxili Isler naziri olan
Sirvanizado Mehmet Riigdi Pasa atasinin gobri iizorindo
tiirbo vo moascid insa etdirdi. Tiirbonin igarisindo Mévlana
Ismayil Sirvaninin (v. 1848,) oglu ©hmoad Hiilusi
ofandinin (v. 1888) vo kiirokoni Hac1 Isa Ruhi ofandi
Sirvaninin (v. 1886) qabirlari vardir. Tiirbs kompleksinin
divarinda asilmig metal 16vhads Ismayil Sirvaninin
torclimeyi — hal1 vo ayrica olaraq Mdvlans Xalidden
aldig1 icazonamo verilmisdir.

Ismayil Sirvani Mascidi vo Tiirbosi. Amasiya
Ismayil Shirvani Mosque and Tomb, Amasya

places was covered with many successors being there
a great influential person. In Akhiskha he had caliph
Molla Ahmed from Zardab from Shirvan followers in
Azerbaijan, but in Turkey he had caliph known as Haji
Ahmed Giyasi afandi Shirvani. Ahmad afandi being
detained during 1825 events was expelled to one of
central provinces of Russia.

In 1828 Ottomans had to compromise Akhistan
to Tsar Russia. Thus, Ismayil Shirvani not satisfied
with actions of Russian officials in remote points
left Akhiskhan and moved to Amasya. He was then
accompanied by a lot of followers from Tbilisi province
Moslems, along with Shirvan followers. The third son
of Ismayil Shirvani, Mehmet Rushdi Pasha was born in
1828.

In 1832 Ismayil Pasha came to Sivas. He became
a powerful influential person in Sivas and stayed for
nine years. His followers increased day by day and the
number of people taken delight in him multiplied. In that
time Mir Hamza Seyid Nigari, a native of Jijimli Village
of Bargushad region of Karabakh province joined
Ismayil Shirvani. The fourth son of Ismayil Shirvani,
Ahmad Hulusi afandi was born in Sivas in 1833. In
1841 Ismayil Shirvani returned again to Amasya and
lived there till the end of his life.

Ismayil Shirvani died of cholera disease in 1848 and
buried in Shamlar Cemetery near Amasya.

In 1869 Shirvanizadeh Mehmet Rushdi Pasha,
minister of interior of Ottoman constructed tomb and
mosque over his father’s grave. There are graves of
Ahmad Hulusi afandi (1888) son of Movlana Ismayil
Shirvani (1848) and son-in-low Haji Isa Ruhi afandi
Shirvani (1886) inside the tomb. On metal board hung
from the wall of tomb complex there is biography of
Ismayil Shirvani and separately permisson he got from
Movlana Khalid.




Xoboarlar > News

31 mart
Azarbaycanlilarin Soyqirim giinii

31 mart Azorbaycanlilarin Soyqirimi giiniing hasr olunmus
tadbir kegirilib. Tedbirde Tiirkiye Universitetlori Mozunlari
Ictimai Birliyinin rehbori (TUMIB) Cingiz Bayramov, millot
vokili Qanira Pasayeva, Miras madani Irsin Oyronilmosi
Ictimai Birliyinin sodri Fariz Xalilli ve digor niimayandolor
istirak ediblor. Tiirkiys Universitetlori Mazunlari Ictimai
Birliyinin rohberi Cingiz Bayramovun sozlorine gors, todbir
31 Mart Azarbaycanlilarin Soyqirimi giiniine hasr olunub.
1998-ci ildon etibaron Azarbaycanda martin 31-1 dovlot
soviyyasinds Soyqirimi Giinii kimi geyd olunur. C.Bayramov
bu tarixin xalqumizin yaddasinda qanli sshifalor kimi hokk
olundugunu deyib. Millst vokili Qonirs Pasayeva tarixin
miixtalif dovrlarinds oldugu kimi, 1988-ci ilds do ermanilor

Azarbaycan xalqina qars1 torpaq iddiasi irali siirarak

Azarbaycan xalqina qarst soyqirimi toratdiklorindon danisib.

Onun fikirincs, bu ciir tarixi faktlar yalniz ildéniimlori zamani

deyil, adi giinlords do, hor zaman yad edilmolidir. Bu zaman
asas moasuliyyat ganclarin tizarins diisiir. Ciinki bu giinlin
gonci galacokds dlkonin aparici qiivvesidir. Miras moadoni
Irsin Oyronilmasi Ictimai Birliyinin sadri Fariz Xolilli 6z

¢ixisinda maraqli tarixi faktlara toxunub.

31 March

Genocide of Azerbaijanis

Event on 31 March genocide of Azerbaijanis

was arranged. Chairman of Graduates of Turkish
Universities public union (TUMIB), Chingiz Bayramov,
MP Ganira Pashayeva, chairman of MIRAS Social
Organization in Support of Studying of Cultural
Heritage, Fariz Khalilli and other representatives
attended the event. According to the Chairman of
Graduates of Turkish Universities public union
(TUMIB), Chingiz Bayramov the event was dedicated
to 31 March genocide of Azerbaijanis. Since 1998, 31
March is marked as Genocide Day on the state level and
said this history was engraved to our nation s memory as
bloody pages. MP Ganira Pashayeva noted Armenians
committed genocide against Azerbaijani nation with
ground claims in 1988 like in various periods of history.
According to her, such historical facts must be reminded
in ordinary days and every time except anniversaries.
Youth are mainly responsible for that. Because today s
youth is leading force of country in the future. Chairman
of MIRAS Social Organization in Support of Studying
of Cultural Heritage, Fariz Khalilli touched upon

interesting historical facts in his speech.
- [ J.F !

“Dadom Qorqud”

“Dede Korkut”

Vaqif UCATAY (Azarbaycan)
VI Beynolxalq Tiirk incosonati Sorgisi

Vagif UJATAY (Azerbaijan)
VI International Turkic Art Exhibition

24



MIRAS

M3DaNi iRSIN
BYRONILMBSIN® KEMBK
icTimMAL# BiRLivi

Yox olmus sohard agi
Elegy to Vanished City

Ismay1l Hakk1 Goztas / Ismayil Hakki Goztash

Bu yazin1 bizo Amasiyadan memar Ismayil Hakk1 Géztas géndoarib. Insanin yasadig sohorin
tarixine vo madani irsine hérmatinin va sevgisinin niimunasi olaraq, onu boyiik momnuniyyatlo
oxucularimizin diqgatina ¢atdiririq.

This writing was sent to us by an architect Ismayil Hakki Goztash from Amasya. We bring to
the attention of our readers with great pleasure the person s respect and love to the history and
cultural heritage of the native city being as an example.

Zaman he¢ dayanmadan axib gedir va hor geyi
doayisdirir. Giinagla ay tagvim yarpaglarini yavag-
yavas cevirir, insanlar zamanin hékmiina uygunlagir
va giindalik hayatlari yasayirlar.

Dostlarimuiz, evlarimiz, soharlorimiz arxada
bir ne¢a fotosakil va qiriq-sokiik xatiralar buraxr,
hayatimizdan bir ulduz kimi axib gedir.

There is incessant flow of time changing
everything. The Sun and the moon turn gradually
calendar leaves; people adapt to the time order and
live their daily life.

Our friends, houses and cities leave several
pictures and, unripped and broken memories behind
and flows out of our life as a star.

Biitiin goharlar kimi, Amasiya da giin kegdikca dayisir.
Qag-tutdu oynadigimiz dar kii¢alor, bir-birino sdykonmis
kohna taxta evler, bagcalar usaqliq xatirslerimizin arasina
qarisib, yavas-yavas itir. Osmanli miras1 — gozol sohorimiz
cirkin domir-beton tikililarin kdlgasinds yox olub gedir.
Beton bloklar arasina sixismus tarixi tikililorin tokliyi, tork
edilmisliyi insan1 kodoarlondirir.

Forhad daginda, ya da Logman Topasinds bir gaya
lizoring oturub, yasadigim sohors baxanda, buranin bir
zamanlar neco sohor oldugunu diisliniirom. Amasiyanin
minillikloei ohats edon tarixindon danisan kitab sohifslori
g6ziimiin 6niino golir. Bozon Osmanli dovriiniin sanki
diinon olmus kimi toza xatirasi, bazon Salcuq dovri,
bozan da ganli Mongol isgali xoyalimi alt-iist edir. Sanki
qala divarlari iizerinds bogazlasan insanlarin sas-kilyiinii,
qadin foryadini, usaq ¢igirtilarini esidiram.

Hordon 6ziimii kegmisin flisununa toslim edorok daha
gadim tarixlora gediram va xayalimda Antik Amasiea
sohari yenidon canlanir. Tasvir eds bilmadiyim duygularla
yixilmig divarlar1 tamamlayiram; saraylari, mabadlori
yerlaring yerlasdirirom. Kral mozarlarinin das gapilarini
malalayaraq, Qizlar Sarayindan yuxarilara dogru yiiksalon
nardivanlari ¢ixib, zirvadaki atos qurbangahinin kiillonmis
atogini qarigdiriram. Agiq rongli incocik bir duman goya
yiiksolir, Asagi Qalanin divarlar1 dibinds axan Yesilirmak
titrok is1q oyunlariyla xoyalimi tamamlayir.

Saysiz nasillorin mirasi olan antik qaliqlar ils i¢-igo

Amasya changes day by day like all cities. Narrow
streets where we played tag; old wooden houses leaned
against each-other; gardens are mixed with our childhood
memories and gradually become lost. Ottoman heritage-
our nice city disappears in the shadow of slovenly iron-
concrete edifices. Seclusion and non-abandonment of
historical buildings pressed inside concrete blocs make a
person sadden.

While sitting on the rock on Farhad Mountain, or in
Logman Hill and looking at my city, I think how well this
place was one time. Book pages of Amasya dealt with its
thousand-year history come to the front of my eyes. New
memory of Ottoman period as if happened yesterday,
sometimes Seljuk time and bloody Mongolian conquest
made my dream upside-down. I hear noises of people
debated over fortress walls, women screams and child
voices.

Rarely yielding myself rather to charm of past I go
to more ancient histories. Thus, old Amasya City comes
again to my dream. I supplement the walls, dropped with
my senses not described, and place palaces and temples
into their sites. By plastering stone doors of royal tombs,
going upstairs to Qizlar Palace I mix ash-covered fire of
the top s fire altar. Fair and delicate mist raises to the sky
and Yeshilirmak flewn at the bottom of Ashagi Qala walls
completes my dreams with trembling light dances.

1 spend time with other period’s dream every day in
the city where we live together with antique remnants,
being the heritage of endless generations becoming guest
as I wish as if in old palaces.
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yasadigimiz bu sohards hor giin basqa bir dovriin xoyali
ilo vaxt kegirib, kegmis zaman saraylarinda konliim
istadiyi kimi qonaq oluram.

Bazan do, xayallarimin an zévqlii aninda
gozlonilmoz bir sas-kilydan diksiniram. Antik divarlart
yixaraq irsliloyon bir qatar bagirtryla golir. Xoyalimdaki
saraylar yixilir. Krallar, nadimolor, asgorlor qagir.

Orada noyi axtardig1 anlasiimayan bu vaqonlar biitiin
xoyallarimi alib aparir.

O vaxt miiasir Amasiya ilo goz-gozo golib, 6z-6ziimo
sorusuram: biz bu sohara na etdik?

Sometimes I become frightened with unexpected
noises during the most blissful moment of our dreams.
Train knocking down antique walls and moving, comes
screamingly. Palaces of my dream fall to the ground.
Kings, bridesmaids and soldiers run. These carriages
intention of searching which is not known, take all my
dreams.

In this time I ask myself facing with contemprary
Amasya: what did we do for this city?

The iterior city lived by its past was a place for 17
cultures and lost inside the heritage from these cultures.
Historical heritage is so rich that mythical remnants

Kegmisiylos ig-i¢o yasayan bu sohor 17 madoniyyato
mokan olmusdur. Vo bu modaniyystlordon qalan irs
icindo batib qalmisdir. Tarixi irs o qoder zongindir
ki, uzaq ke¢mise aid sirli qaliglar he¢ gézlonilmayan
yerlords garsiniza ¢ixir. Hor an goziiniizo onlardan
biri satasa bilor. Qapinizin esiyindoki siitun pargasi,
bagcanizin divarindaki oymali tag iistii, qayalar iizorindo
naqs olunmus kitabs sizi he¢ rahat qoymaz. Davamli
olaraq kegmis haqqinda nalarsa pigildayar.

Tarix! Tarix! Tarix!

Amma muzey va kitab rafloriyla deyil, hayatla
dopdolu bir tarix...

Hbr birisi forqli caglardan qalma yiizlorla asar va
bunlarla ic-i¢a olan bir hayat... Har seyin tarixdon
galon xiisusi bir rang dasidig1 sahardir Amasiya.

Siza bu saharin hekayatini neco danigim?

Min illar boyunca, miixtalif millatlarin kégiib
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of Far Past is encountered in unpexpected spaces. You
can drop hint on one of them each moment. A piece
of pillar in threshold of your door, enraving vault on
your garden s wall and inscription patterned on the
rocks will not leave you in peace and whisper something
constantly on the past.

Oh history! History!

History full of not museum and book shelves, but
full of life...

Each of them is hundreds of works derived from
distinctive times and life inside them.

Amasya is a city carrying by everything a special
colour derived from history.

How am I to tell you the history of this city?

However it is not easy to narrate at one go the
history of these historical grounds resided by different
nations over thousands of years.

“Hatti” people ashes of whose are mixed with the

yerlagdiyi bu tarixi torpaqlarin ahvalatini bir nafasda
danismagq asan deyil axi!

Kiillori torpagimiza qarigmis “Hatti” insanlarinin,
qgoynunda siisodon gozyast qablartyla yatan asiyalinin,
dislori arasina biirtinc sikkoylo basdirilan romalimin,
kohno pargalarla bazadilmis ve kolluglarin altinda yatan
tiirkmon 6vliyasinin, hoyat yoldasi vo usaglariyla
birlikdo mumiyalanmis mongqol sarkordslarinin -
harasinin bir shvalat1 var.

Torpagin qoynunda gizli qalan minlarlo hayat vo
minlarls shvalat...

Bos tiirbalor?!

Baglar1 kegmisdo horiilmiis hormotamiz slagolor
icarisindo, evlorls ¢iyin- ¢iyino, bagcalarla ig-igco
yasayan onlarla tiirbonin arasinda gozondo bozon adam
sag oldugunu bels unudur. Antik qaliqlarla soharin
sakinlori arasinda bir bag olmasi hissine qapilir, tarixin
darinliklorine dogru gedir.

Amasiyada antik tikililorin har birinin ayri hekayati

var.

Qaya mazarlarimin, bulaglarin, korpiilorin, taxta
eviarin, yonulmus har dagin bir tarix¢asi var.

Bunlardan an ¢ox ravayat ediloni — Qayalarda
oyulmus su kanallarinin hekayassidir. Siz bu shvalati
“Forhad vo Sirin” ofsanasi olaraq bilirsiniz. O aslindo
yal¢in qayaliglarla suyun goriismoasi hekayosidir.
Qayalara oyulmus ¢ox sayda kanal, yeralt1 qaya
hovuzu, dohliz kegmis gilinlordon xatiro olaraq sohorin
har torafine sopalonmisdir. Amasiya - suya hokm edon
insanlarin gohoridir. Buna gora do onuncu asrdon bari
miisalman yazarlarin tokrar-tokrar rovayat etdiyi, Sorqin
on moghur esq ohvalati “Forhad vo Sirin” ofsanasi on
¢ox bu gohoro yarasir.

Qarb madaniyyati iiciin “Iliada” nadirsa, Sarq
moadaniyyati iiciin da “Farhad va Sirin” afsanasi odur.
Bu baximdan Amasiya da Sarqin “Troyasidir”.

“fliada” qisqanchgin va ehtirasin tarixindon
danmsir. “Farhad va Sirin” afsanasi fadakarligin va
kadarin romanudir.

Oslindos, Amasiya tarixi abidelorin qorunmast
baximindan iimidlorin yasardigi soharlordon biridir.
Bizim gohorimizds Salcuq vo Osmanli dovriine aid
monumental tikililorin boyiik bir gismi galmaqdadir.
19—cu asrden qalma xalq memarliq niimunalarini
gorumagq tosabbiislori bu giin do davam etdirilir. Amma
bunlar kifayot etmir. Tarixin tozlu sohifalori arasinda itib
gedon daha godim madaniyyatlori vo onlara aid asorlori
diisiinmayas ehtiyac var. Soharin tarixi doyarine goriintii
baximindan an shomiyyaetli tohfasini veron Yali Boyu
Evlorini seyr edondos arxadaki qala divarlarina, kral
mozarlaria baxib diisiiniirom: bu divarlarin dili olsa...
bu qayalarin dili olsa...

Kecon asrin qaligi olan Yali Boyu Evlori zaman
cayinin sahiline noqs olunmus kitabolor kimidir. Hor
biri 6ziinamoxsus sokilds tikilmis vo 6ziino aid hoyat
yasamis bu evlar, bu giin belo ham dinclik veron
kompozisiyalar meydana gatirir, hom do davamli bir
miixtaliflik sorgiloyir. Onlarin 6lgiilori, makan olagolari,
dam quruluslari, fasad detallar1 insana rahatliq verir.

soil; Asian slept with tears plates of glass in his lap;
Roman buried with bronze coin between his teeth;
Turkmen ovliya slept under the decorated ancient
cloths and shrubby place; Mongolian warlords
embalmed together with spouse and childen have their
own story.

Thousands of secret lives and thousands of stories in
the lap of the land.

What about the tombs?

Person sometimes forgets his existence within the
venerable relations, the ties of which built in past;
wandering inside the tens of tombs existed with houses
shoulder to shoulder and interior gardens. He lost in
sense of presence of the tie between antique remnants
and city settlers, and goes into history depth.

Each of antique edifices in Amasya has its separate
story.

Rock tombs, springs, bridges, wooden houses and
any hewed stone have a history.

The most narrated of them is the story of water
canals, hollowed in the rocks. This story is known to
you as “Farhad and Shirin” legend. It is in fact the
story of meeting of sheer cliff with water. A lot of canals,
underground rock pool and corridor hollowed into the
rocks as a keepsake of past days are disseminated to
each part of the city. Amasya is the city of people which
judge water. Therefore “Farhad and Shirin” legend
narrated many times by Moslem writers since 10th
century and the most well-known love story of east suits
this city.

“Farhad and Shirin” legend is the same for eastern
culture like the “Iliad” for western culture. Amasya is
considered “Troy” of east in these terms.

The “Iliad” is dealt with the history of jealousy
and passion. “Farhad and Shirin” legend is the novel
of selflessness and grief.

Amasya as a matter of fact is one of the cities
immortalized by hopes from standpoint of preservation
of historical monuments. A great part of monumental
edifices belonged to Seljuk and Ottoman time remain
still in our city. The initiatives of protection of people’s
architectural patterns of 19th century are still continued
but are not satisfactory. There is need for thinking of
older cultures, lost amid dusty pages of history and
the work inherent to them. I think while watching Yali
Boyu houses made the most important contribution to
historical value of the city for appearance and back
fortress walls and royal tombs: What if these walls have
tongue, rocks have tongue...

Yali Boyu houses are like inscriptions patterned
which are the remnants of last century, the bank of the
time river. These houses being each built in a peculiar
design and lived its own life, create nowadays quiet
compositions and demonstrate lasting diversity. Their
capacity, space ties, the structure of rooms and facade
details make the person comfortable.

These houses “sat legs folded” over antique Roman
walls are probably the most valuable edifices of the
city. They are like a smile near slovenly and modern
buildings on the opposite bank. But to watch Yali Boyu
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Antik Roma divarlari {izorinds bardas qurub oturan
bu evloar, goharin balka do on doyarli tikililoridir. Qars1
sahildoki modern binalarin yaninda bir tobossiim
kimidirler. Lakin usaqligimin itmis connatindon xatira
qalan Yali Boyu Evlorini seyr etmak ¢ox zaman mani
kadarlondirir. Amasiyalilarin ruhunda dorin izlor
buraxmis ¢atin giinlor yadima diisiir.

1915-ci ildo axsama yaxin alovlar i¢arisinda
qalan Amasiya gozlorimin 6niina golir. O geca bir
miisalman mohallosindan ¢ixib soharin biitiin kii¢alorini
gozan alovlar 800 evin va diikanin yox olmasina sobab
olmugdur. 1898 vo 1908-ci illords sohords boyiik
tolofata sobab olan yanginlardan sonra, momlokatin an
¢atin giinlarindan birinds ortaya ¢ixan bu dofaki yangin
miixtolif tobagalar tarafindan farqli ciir yozulmus,
soharda fikir ayriligina gatirib ¢ixarmigdir.

Sonraki illords bu hadisonin comiyyatin hoyatina
dorindon tasir etdiyi vo tohliikosizlik duygusunu
zadoladiyi agig-aydin hiss olunmusdur.

O geca amasiyalilarin iirayi ilo birlikde Amasiyanin
yaris1 yanmigdir.

Mohoallalorimiz: Ceribasi, Ciraqgi, Parvanobay,
Bozahano, Kethuda, I"Jg:ler, Cikrik, Davahana,
Quba, Racab, Sarachana, Tomonna, Daramahoslly
basdan ayaga yanib kiil olmusdur. Demak olar ki, qala
xaricindoki biitiin Amasiya yanmigdir.

Antik das tikililorin divarlarindak his o giinlarin
xatirasidir. Tiirkiilorimizo sinmis kador o giinlarin
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houses, a keepsake of lost paradise of my childhood
often makes me sadden. I remember those hard days left
deep traces in the spirit of Amasya people.

Amasya which was remained into the flames until
evening, 1915 livens in front of my eyes.

That night flames taking out of a Moslem quarter
and wandered about all streets of the city led to
disappearance of 800 houses and shops. After fires
caused great losses within the city in 1898 and 1908
this fire took place in one of hard days of country was
interpreted differently by various layers and caused
divergence inside the city.

It was clearly felt for subsequent years that this
event influenced deeply upon the society life and made
harm to the feeling of safety.

Half of Amasya burned that night together with
heart of Amasya people.

Our quarters: Cheribashi, Chiraqchi, Parvanabey,
Bozahane, Kethuda, Uchler, Chikrik, Devehane, Guba,
Rejeb, Sarachhane, Temenna, Deremahalle were
burned entirely and turned to ashes.

The whole Amasya was almost burnt except the
fortress.

Soot on the walls of antique stone buildings is the
keepsake of those days. Sorrow hidden itself into our
folk-songs is the memory from those days.

Undoubtedly, physical structure of cities is created
in historical period. This term is not always managed
as it should be. History of cities can live dark days

xatirasidir.

Siibhasiz ki, soharlorin fiziki qurulusu tarixi miiddot
igarisinda yaranir. Vo bu miiddat homiso lazim oldugu
kimi idars olunmaya da bilar. Sohorlarin tarixinds qara
giinlor do ola bilor. Amma diisiiniirom ki, uygun sorait
olan zamanlarda da biz gaharimizi qorumagq lig¢lin lazim
olan digqoti gostora bilmamisik. Qorumagq iigiin abadliq
iglori aparmaq lazim idi. Tam oksina, tarixi tikililori
soharimizin arazi baximindan inkigafi tig¢lin bir manea
olaraq gormiisiik. Otrafimizda olan modoni zonginlikdon
faydalanmagq yerins yeniyetms sonaye goharloring qibta
etmisik. Binalagsmani inkisaf sanmisiq. Soharimizin
qiymatini bilmomisik.

Dogrusu, miisahida etdiyim alli il icorisinda biz do
bir yangin qador amansiz olmusugq.

Balka do biitiin qobahoti 1898, 1908 vo 1915-ci
illorde Amasiyani kiil eloyon yanginlara yiikloyib
0ziimiize haqq qazandira bilorik. Ancaq xaraba qala
divarlarina vo insana 6lii gozlori kimi baxan qaya
mozarlarina baxdiqca utaniram. Yalan danisarkon,
haqigati bilon birisiyls gdz-gdze galmis kimi oluram...
Kadorloniram.

Amasya, g6zal saharim, biz sona na etdik?!

Mbonim yox olan soharim na gadar gozal idi.
Moktabi, mascidi, hamami, ¢esmolori vo nahayat bir-
birina bitisik va bir-birindon xabardar evlariyla birliyi,
bir ahangi tomsil edon mohollslorimiz no qodar gozal
idi...

Barmaqliqlt pancaralorin 6niine kiipagigayi,
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as well. But I think we could not show due attention

to protect our cities in relevant circumstances and
times. Renovation work must have to be implemented
for protection. On the contrary, we saw historical
buildings as an obstacle for the development of our city
for capacity. Instead of benefited by our surrounding
cultural richness we envy with teenager industrial cities.
We considered the building procedure a progress. We
did not value our city.

The truth is that within 50 years which I observed
we were as merciless as the fire.

Possibly by charging all vices to the fire burnt
Amasya in 1898, 1908 and 1915, we can justify
ourselves. However I am ashamed while watching
ruined fortress walls and rock tombs, looked at the
person with dead eyes. It seems to me as if I faced with
a person who knows truth but tells a lie....

My beautiful city, Amasya, what did we do with
you?

How beautiful my vanished city was! Our school,
mosque, bath-house, springs, finally combination with
adjacent and conservant houses, and our quarters of
one harmony were so wonderful...

Fuchsia, touch-me-not, geranium and basil were
arranged on the front of the grilled windows. Fruit
trees swang about yard walls, violet clusters, autumn,
Lonicera bournei Hemsl. made the street’s mood more
pleasant.




x1nagiilii, otirsah, reyhan ¢icoklori diiziiliirdii. Hoyat
divarlarindan sallanan meyvs agaclari, bandvsayi
salximlar, xozan, doqquzdon ¢igoklori kiigayo ayri1 bir
shval-ruhiyys qatirdi.

Bulaq basinda névbs gozloyarkon dedi-qodu edon
qizlar evlora su ils birlikds toza xobar dastyardi. Orta
yasli gadinlar gqabagindan kecdiklori qapilart doyar, ya
da onlar1 géran evdoki qadinlar pancaralordon sallanib
saslonir, hal-xoatir sorusardi. Hosrati vo viisali, kodari va
sevinci paylasardi qonsular...

Qeyba ¢okilon yalniz qiriq sokiik taxta tikililor deyil.
O g6zol Osmanli mirasi evloarls birlikds bir hayat bigimi
doa itib gedir.

Kohna saharlorimiz...

Tariximiz, sanatimiz, memarhgimiz...

Arxasinda bir ne¢a fotosakil va quriq-sokiik xatiralor
buraxaraq hayatimizdan bir ulduz kimi axib gedir.

Girls gossiping upon waiting a queue on the spring
carried together with water news to the houses. Middle-
aged women knocked the front doors, either other
women seeing them at their windows called out and
asked one another’s mood. Neighbours used to share
their longing, sorrow and joy....

Not only broken and unripped wooden edifices
had been disappeared. A life figure is lost with that
wonderful Ottoman heritage-Ottoman buildings.

Our old cities...

Our history, our art and our architecture...

Leaving behind several photographs and unripped
memories they flow as a star from our lives.

Dr. Ahmmet OIDER s
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“Agsu mociizasi” Usakda

Tiirkiyonin Usak soharinde “Azorbaycanin Modoni Irsi” elmi-
praktik konfransi vo “Agsu mdciizasi” adl sorgi agilmisdir.

2012-ci il maym 3-do Tiirkiyonin Usak sohorinds MIRAS Madoni
Irsin Oyranilmosine Kémok Ictimai Birliyi vo Usak Universitetinin
2023 Tohsil Inkisaf Klubunun birga toskilateilig: ilo Umummilli
lider Heydar ©liyevin anadan olmasinin 89-cu ildoniimiine hosr
olunmus “Azorbaycanin Modoni Irsi” elmi-praktik konfransi
kegirilmis, Usak Universitetinin Senat Qalereyasinda “Agsu
mociizosi” adli sorgi acilmisdir. “Agsu mociizosi” sorgisinin rosmi
a¢tlisini bildiren lenti Universitetin prorektoru Prof.Dr. Sayin
Dalkiran, Usak Bolodiyyasinin sadr miiavini Mustafa Giindiiz vo
Azarbaycan Respublikast Madaniyyat vo Turizm Nazirliyinin
sektor miidiri Koniil Coforova kosmisdir. Sorginin agilisinda Usak
Universitetinin rektoru Prof.Dr. Sait Celik vo digar rasmi soxslar,
elm adamlari, talebalar istirak etmislor. Sorgido Agsu qazintilarindan
goriintiilari, oradan tapilmis maddi-madoniyyst niimunalorini oks
etdiran fotolar, rosm va heykaltarasliq islori niimayis etdirilmigdir.
Boyiik maraga sobob olan sorgi 10 giin orzindo foaliyyot
gostormisdir.

Acilis morasimindan sonra rektor Prof.Dr. Sait Celik Azarbaycan
niimayends heyetini qobul etmisdir. Qobul zamani Prof.Dr. Sait
Celik Usak sohari vo rohbaerlik etdiyi tohsil ocagi barasinde
gonaqlara molumat vermigdir. AMEA-nin Arxeologiya vo
Etnografiya Institutu Agsu Arxeoloji ekspedisiyasinin roisi Prof.
Dr. Qafar Cabiyev Azorbaycanda aparilan arxeoloji todqiqatlar,
MIRAS ictimai Birliyinin sadri Dr. Fariz Xolilli Agsuda arxeoloji
aragdirmalar zamani iizs ¢ixarilmig tapintilarin konservasiyasi,
borpasi va tobligi istiqgamatindo goriilon islor barasindo molumat
vermislar.

Giiniin ikinci yarisinda Universitetin iclas salonunda konfrans
0z igina baslamigdir. Konfransi girig s6zi ilo rektorun komokgisi
Prof.Dr. Sayin Dalkiran agaraq Azoarbaycan vo Tiirkiys dostluq vo
qardasliq miinasibatlori, ortaq madani dayarlorin giiclii olmasini
vurgulamigdir. Daha sonra Dos.Dr. Murat Ontug konfransin osas
magsadini va Azarbaycanin madani irsinin qardag Tiirkiyenin
hiidudlarinda tanidilmasi yollarinin genislondirilmasinin zorurliyini
aciqlamigdir. Konfransda Agsu arxeoloji ekspedisiyasinin raisi
Prof.Dr. Qafar Cabiyev “Azarbaycanda gohar madoniyyatinin
arxeoloji cohoatdon aragdirilmasi: ugurlar, problemlor, vozifalor”,
Azarbaycan Respublikas1 Madaniyyat vo Turizm Nazirliyinin
sektor miidiri Koniil Coforova “Azarbaycanda modoni irs siyasoti”,
MIRAS Ictimai Birliyinin sodri Dr. Fariz Xolilli “Azarbaycanda
modani irsin dyranilmasi, qorunmasi vo tanitimi foaliyystlorinda
yeni addimlar”, Agsu arxeoloji ekspedisiyasinin iizvii, arxeoloq
Elmira Abbasova “Agsuda sonatkarliq” vo MIRAS-1n Beynolxalq
Blagolor vo Informasiya sobesinin miidiri $6lo Bayramova “MIRAS
Ictimai Birliyinin madani irs layihslorinin tanitimi” mévzusunda
¢ix1s etmislor. Konfransin sonunda hadiyysler toqdim olunmugdur.
Modoniyyat vo Turizm Nazirliyi vo MIRAS Ictimai Birliyi adindan
Uniersitetin kitabxanasina Azorbaycanda madani irsin qorunmasi vo
todqiqinden bohs edan kitablar hadiyys olunmusdur.

“Agsu Wonder” in Ushak

Scientific-practical conference “Azerbaijan’s Cultural
Heritage” and “Agsu Wonder” Expo were arranged in Ushak
City, Turkey.

On 3 May, 2012 scientific-practical conference “Azerbaijan’s
Cultural Heritage” dedicated to 89th year anniversary of
nationwide leader Haydar Aliyev was held by MIRAS Social
Organization in Support of Studying of Cultural Heritage
and 2023 Education Development Club of Ushak University.
“Agsu Wonder” Expo was also opened in Art Gallery of Ushak
University. The opening of “Agsu Wonder” Expo was officially
held by vice-rector of the University, Prof. Dr. Dalkiran; deputy
Ushak Municipality head, Mustafa Gunduz and chief of cultural
resources (reserves) sector of Cultural Heritage Department of
Ministry of Culture and Tourism of Azerbaijan, Konul Jafarova.
Rector of Ushak University, Prof. Dr. Sait Chelik, other officials,
scholars, and students participated at the expo. Photo panels
of finds in Medieval Agsu town, the excavation procedure and
events, as well as paintings and sculptural samples on the city s
rich history and culture were shown at the expo. The expo
involved great interest was open for 10 days.

After opening ceremony rector Prof. Dr. Sait Chelik accepted
delegation of Azerbaijan. Prof. Dr. Sait Chelik gave information
on Ushak City and the institution during the meeting. Prof.

Dr. Gafar Jabiyev, chief of Agsu Archaeological Expedition of
NASA Institute of Archaeology and Ethnography told about
archaeological explorations in Azerbaijan and Dr. Fariz Khalilli,
chairman of MIRAS Social Organization in Support of Studying
of Cultural Heritage about the work in the line of conservation,
restoration and propagation of finds displayed upon Agsu
archeological explorations.

The conference started at the conference hall of the University
at the 2nd part of day. Deputy Rector of the University, Prof. Dr.
Dalkiran opened the event and stated friendly and brotherhood
relationships of Azerbaijan and Turkey, as well as common
cultural values are very strong. Later on Doc. Dr. Murat
Ontug noted the basic purpose of the conference and urgency
of strengthening the way of introducing Azerbaijani cultural
heritage in brother country-in Turkey. Prof. Dr. Gafar Jabiyev,
chief of Agsu Archaeological Expedition of NASA Institute of
Archaeology and Ethnography made a speech on “Investigation
of urban civilization in Azerbaijan from archaeological
standpoint: successes, problems, duties”; chief of cultural
resources (reserves) sector of Cultural Heritage Department
of Ministry of Culture and Tourism of Azerbaijan, Konul
Jafarova-on “Cultural heritage policy in Azerbaijan”; Dr. Fariz
Khalilli, chairman of MIRAS Social Organization in Support of
Studying of Cultural Heritage- “New steps in activity over study,
protection and recognition of Azerbaijani cultural heritage”’;
member of Agsu Archaeological Expedition Elmira Abbasova -on
“Crafismanship in Agsu” and chief of International Relations
and Information Department MIRAS Social Organization, Shola
Bayramova on “Introduction of cultural heritage projects of
MIRAS Social Organization”. Presents were given at the end
of the conference. Books on protection and study of Azerbaijani
cultural heritage were presented to Ushak University library on
behalf of Ministry of Culture and Tourism of Azerbaijan Republic
and MIRAS Social Organization.
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Koniullar Sultani
Sultan of Hearts

Dos.Dr. Mehmet Rihtim
Dr. Fariz Xoalilli

Dos.Dr. Mehmet Rihtim
Dr. Fariz Khalilli

Canan dilayan dagdagai-cana diisarmi?

Can istayan andiseyi-canana diisarmi?

Girdik rahi-sevdaya ciinunuz, bizo namus

Lazim deyil, ey dil ki bu is sana diisormi?

- deyarak Haqga olan hadsiz esqini, Onun
yolunda porvasiz sorgordan halini ifade edon
Qarabagli Mir Homzos Nigari, asiqans seirlori ilo
tosovviif odobiyyatinin 6nomli bir sairi, koniillor
sultani, boyiik bir sufi soxsiyystdir. Azorbaycanda
Qarabag xanliginin Borgiisad mahalinin Cicimli
kondinda, 1805-ci ildo diinyaya golmisdir. Atasi
Mir Pasa adi ilo taninan Mir Riiknaddin ofandi,
anasi is9 Qizxanimdir. Homza ofondinin Hozrati
Zohranin 6vladlarindan olan ulu babalar1 hicratin
birinci va ikinci asrlorinds siilalolori vo hamvatanlori
ilo birlikds uzaq bir 6lkads gizlonmok vo yasamaq
macburiyyatinds qalmiglar. Homin asrdo Qafqazin
Qarabag vilaystino kogarak burada bir kenda
yerlogmislor. “Cicimli” adlanan bu kond ulu
seyidlorin gdzal vo miigaddas bir maskoni olmusdur.

Homzo ofondi usaqligini Cicimlido kegirmisdir.
Sada bir hayat siiran bu konddos tay-tus vo yasidlari
kimi o da silah, barit, qursun, sagma kimi odlu
silahlara havas gostarar, bunlarla masgul olarmis.
15 yasina qader molla yanina gondorilmissa
do getmokdon imtina etmisdir. Axirda anasinin
danlaqglarindan zara golib, kondden qagaraq
0 zamanin mashur miidarrislarinden Qaraqas
kondindoki Mahmud afondinin yanina gedarak,
orada tohsile baglamisdir. Qaraqasda tohsil aldigi
zaman Nuraddin ofondi adl1 bir soxslo zovcosi Nigar
xanim onun har ciir ehtiyacini qarsilamis, tohsili
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Hamza Nigari from Karabakh is a significant
poet of Sufism literature, sultan of souls and a great
Sufi with his amorous poems. Saying

Canan diloyan dagdagai-cana diisormi?

Can istayan andigeyi-canana diigormi?

Girdik rahi-sevdaya ciinunuz, bizo namus

Lazim deyil, ey dil ki bu ig sana diisormi?

Nigari expresses boundless love to God, fearless
idle mood for the sake of God. He was born in
Jijimly Village of Bargushad region of Karabakh in
Azerbaijan in 1805. His father was Mir Rukneddin

effendi known as Mir Pasha and mother Gizkhanum.

Great-grandfathers of Hamza effendi, the sons of
Her Excellency Zahra were obliged to hide and
live in a far country together with dynasty and
compatriots in 1st and 2nd centuries Hijrah. They
moved to Karabakh province of Caucasus and
resided in one village there. This village called
“Jijimly” was a nice and sacred place for old
sayyids.

Hamza effendi spent his childhood in Jijimly.
He showed interest in weapon, gun powder, bullet,
small-shot fire-arms like his equals and persons of
same age in the village of ordinary life style and
used to occupy with that. He refused to go to Mullah
though sent there till age of 15. Finally, he was
fed up with mother’s reproaches, escaped from the

ticiin lazim olan yardimi bu xanimdan goérmiisdiir.
Kasbi-feyz etmasindos bu qadinin desstayini toqdir
edorak “Nigari” toxalliistinii gotiirmiis vo divaninda
bu addan istifads etmisdir.

Qaraqasdan ayrildiqdan sonra Sakinin Dohna
kondins gedarak Sikast Abdullah afondinin
darslarinda istirak etmisdir. Burada “Mutavval”s
qadar doars almis, ancaq verdiyi bir suala miisllimdon
qaneedici cavab almadigina gors burani tork edarak
1250-51-ci illorde Osmanli torafine kegmigdir.

Azorbaycandan ¢ixaraq dnca o vaxtlar Sivasda
yasayan Kiirdomirli Seyx Ismay1l Sirvaninin (1782-
1848) yanina galmisdir. Bir rovayata goro iss;
bdyiik coddi Hz. Oli (r.a.) mona alomindo Ismayil
Siracaddin Sirvani hazrotlorinin yanina getmasini,
onun etibarli yardimlarina can vermosini omr
etdiyindan, derhal Qarabagdan yola diisiib o zatin
himays ganadlarinin altia siginmisdir.

Homzos Ofandinin “Har nafasi Masih nafasine
banzar, har nozari noziri-kimya” dediyi miiallimi
vo miirsidi Ismay1l Siracaddin Sirvani o zamana
gadar cismon gérmadiyi sadiq ziyarat¢isinin tomiz
stilaladan oldugunu karamat gozii ilo kosf etmis,
yanindakilar1 bu vaziyyetdon hali etmigdir. Homza
ofondi 20 ilden artiq miirsidinin hiizurundan va
xidmatindon ayrilmamus, tohsiline burada davam
edorak, istor sariot elmlorinds icazotnamasini, istorsa
do torigot irfaninda xilafatnamosini Seyx Ismayil
ofondidon almigdir.

Rof oldi parda kagf oldi hayil

Opdiin kim dorgah-1 Sah Ismayil

Dovlati-Xaliddon geydin hamayil

Ey dili-¢akar, ey qulami-Hindi

Hoamzs Nigarinin Qarabaga doniisii

Homzs ofandi, miirsidi Ismay1l ofondi Sivasda
oldugu 1834-cii ilo gader onun yaninda qalaraq,
Sivasdan Amasiyaya birlikde qayitmis vo Glimiislii
Saraxxans madrasalarinda ¢ilo ¢okmisdir. Onun
miirsidinin yaninda ikon gostordiyi hormat, digqeat vo
etina hiidudsuz olmusdur.

Burada tosovviifi tarbiyasini tamamlayib 1834-
cii ilds hacca getmis va qayitdigdan bir miiddot
sonra miirsidi terofindon verilon amrls Qarabaga
donmiisdiir.

Hicri 1256-57-ci (miladi 1840-1841) illords
o tokrar Cicimliys qayitmis, burada miisllimlik
etmoklo biitiin Qarabag mahalinda g6hrat tapmigdir.
Daha sonra Salvart1 yaylasinda Araz ¢ay1 kenarinda

village and went to Mahmoud effendi, one of well-
known madrasah teachers of the time in Garagash
Village and started education. Upon his education
in Garagash Nureddin effendi and his wife Nigar
khanum met any of his demands and the khanum
rendered him any assitance needed for education.
Appraising this assistance he took the pseudonym
“Nigari” and used this name in his divan (selected
poems of a poet).

After leaving Garagash, he left for Dehne Village
of Shaki and attended lessons of Disabled Abdullah
effendi. He got lessons there till “Mutavvel”, but left
there since he did not receive satisfactory answer
from the teacher to his question and took Ottoman’s
side in 1250-51 years.

He came to Sheikh Ismayil Shirvani from
Kurdamir (1782-1848) firstly who lived in Sivas
those times after leaving Azerbaijan. According
to one rumour, since he was ordered to go to
Ismail Sirajaddin Shirvani, gave life to his trustful
supporters in a sense world by his great grandfather
His Excellency Ali and sheltered under patronage of
that person after immediate leave of Karabakh.

Ismayil Sirajaddin Shirvani, whom Hamza effendi
calls his teacher and sheikh saying “his breath looks
like Mesih breath, each look is the look of “precious
thing” discovered his loyal pilgrim s being from
honest dynasty, unseen generously and corporeally
by him till then and warned nearby people about this
case. Hamza effendi did not separate from peace of
mind and service of sheikh over 20 years, continuing
education there received authorization both in
shariat (principles of Moslem religion) sciences and
caliphate-note in knowledge on sect from Sheikh
Ismail effendi.

Raf oldi pards kagf oldi hayil

Opdiin kim dorgah-1 Sah Ismayil

Dovlati-Xaliddon geydin hamayil

Ey dili-¢akar, ey qulami-Hindi

Hamza Nigari returns to Karabakh

Hamza effendi stayed in Sivas till 1834 together
with sheikh Ismail effendi, returned from Sivas
to Amasia with him and hanked in Gumushlu
Sarakhhan madrasahs. Respect, attention and favour
shown by him to his sheikh were boundless.

Completing Sufism education here, he went on
a pilgrimage to Mecca in 1834 and returned to
Karabakh by the order of sheikh in a while.

He came back to Jijimly again in Hijrah year
1256-57 (Christianity chronology 1840-1841) and
gained popularity in whole Karabakh region for
his teaching. He later married Amina khanum,
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yerlagon Mollamahorromli
kondindon Allahverdi ofandinin
q1z1 Omins xanimla evlonmis
va ondan Siracaddin adli oglu
diinyaya galmisdir. Nigarinin
divaninda adin1 ¢okdiyi
Foxraddin Agabalinin sairin
hayatina dair mangibalori
ehtiva edon “Hiimayi-Ors”

adli asarinds onun 6z dogma
kandins qayitmasi va buradan
Borgiisad mahalinin (indiki
Qubadli rayonu) Mirlor
kondins kd¢masindan bahs
edarok deyir: “Dogum yeri
olan Cicimliys catar-catmaz
tacalliyati-fitriyyasinde moknuz
bir mevhibayi-Siibhaniyys
olan bu zatin sohrati homon
bulundugu ¢evrads yayilmis vo
har torafdon elm vo irfan tohsili
i¢iin bir ¢ox kimsa kosusub
golmislordir. Cicimlids va
Borgiisadda Mirler koyiinde
tadris va torbiys vozifasi ilo

daughter of Allahverdi effendi
from Mollamaharramly Village
located on the bank of Araz
River in Salvarti Plateau and
had later son, Sirajaddin.

In “Humayi-Arsh” work
embraced leaders on poet’s

life by Fakhraddin Agabali
whom Nigari cited in his divan
(selected poems of a poet),

he deals with his return to his
native village and removal to
Mirlar Village of Bargushad
region (present Gubadli
region): “As soon as he left
for Jijimly, his native land,

the fame of this person spread
in the area and a number of
people rushed and came for
science and knowledge from
every part. They were occupied
with teaching in Jijimly and
Mirlar Villages of Bargushad.
He was taught in madrasahs
constructed near divine grave
on Sari Ashik'’s name on the side
of Hekeri River in Jijimly and

istigal etmisglordir. Cicimlids kigin Hokari irmaginin
kenarinda Sar1 Asiq namindaki maczubi-ilahinin
mazari civarinda insa edilon moadrasalords tadrisatda
bulunmus vo Borgiisadda da Mirlor kdyiindo
Borgiisad irmaginin konarindaki xiisusi hiicrosindo
elm va irfan dagitmiglardr...

Qarabagda evlonib &vlad va ayal sahibi olan
Mir Nigari, lizerins diisen elm dyratmok vazifosini
do haqqinca yerina yetirorok otraf xalqin elm va
irfanindan faydalanmasi {igiin biitiin zamanin
sarf etmisdir. Hor kasi elm va irfana togviq edir vo
havaslondirir, islamiyyatin eamr etdiyi qaydalar
Oyradirdi. Bu sirada eyni omoak vo mofkurs ugrunda
Oziinii fada etmis pirdasi Agdasli ©Ohmad ofondi
ilo Susada Xan bag1 adlanan yerdo Qarabag xan1
Xasay xanin imaratinds bir maclisds olmugdu. Bu
maclisds kasif bir islam millstinin mévcud oldugu
bir miihitin xristian bir hokumatin idarosi altinda
galmasinin diizgiin olmadig1 masalssi strafinda bir
sira diisiincolor formalasmisdir. Miizakirs asnasinda
“Ey iman edonlor! Yohudilari va xristianlar1 6ziintize
dost tutmayin” ayasinin mana vo mazmununa
uygun harokot edilmosinin forz oldugu barads ortaq
bir fikra galmislor. Bundan sonra necs harakot
edilocayi miizakirs edilorak yazili bir qorar asasinda
harokot etmok baroads raziliq alde olunmusdur. Bu
gerara gora, Osmanli hokumati ilo Rus hokumati
arasinda hor hansisa sabobdon meydana golocok
ixtilaf sababils iki dovlat arasinda diismangilik
doguracaq bir hal bas verarso, Osmanli ordusunun
hiicumunun ardinca Qarabagda Seyx Hac1 Homza
ofondi, Sokido ©hmod ofondi, Dagistanda Xasay
xanin dorhal foaliyyato kecorok ani vo timumi {isyan
meydana gatirmak barads sdzlagdiklorini agiglayan
bir moktubun o zamanki Qars miitasarrifine
gondorilmasi gorarlagdirilmisdir. Bundan sonra
gerarin suratini agiqlayan moktub bu iki iirfan
giinasi tarafindon mdhiirlondikden sonra Xasay xan
da gondarma bir adla imza ¢okmis vo maktub iki
zata toslim edilerok Qarsa dogru yola ¢ixarilmigdir.
Homzs vo ©hmad afondi do maclis dagildigdan
sonra 6z yerlorino qayitmislar.

Bu sirada hadisoni gizlice dinlayon Xasay xanin
xain xidmatgisinin masalani rus hokumatina xobar
vermosi ilo bu iki zatin rus hokumsoti torafindon
tasbit edilmasi longimamis, taqib edilorak alo
kecirilmislar vo iizarlorindoki moktub tapildiqdan
sonra saxlanilmislar. Isgonco gdstorilmosing vo
dindirilmalorino baxmayaraq islamiyato yarasan

spread science and knowledge in special tomb on the
side of Bargushad River in Mirlar Village...

Mir Nigari who married, had children and family
in Karabakh implemented the duty of teaching which
he undertook justly spent all his time taking profit
of science and knowledge of surrounding people.

He encouraged everyone to science and knowledge
and taught rules ordered by Islamism. He was in one
assembly in the mansion of Karabakh khan, Khasai
khan in the place called Khan bagi (khan's garden)
in Shusha together with Ahmad effendi from Agdash,
his master making himself self-sacrifice for the same
labour and ideology. In this assembly some thoughts
were_formed around the issue of improperness

of staying of an environment where fusty Islamic
nation existed under Christian government. In the
course of the discussion, common opinions occured
on supposition of acting in correspondence with
meaning and theme of Kuran verse on “Those who
are believers! Do not make Jews and Christians
your friends!”. Further steps were discussed and

an agreement was gained on moving due to the
written decision. According to this decision, because
of discord to occur for any reasons between the
Ottoman power and Russian government, if any case
of hostility occurs among two states Haji Hamza
effendi in Karabakh, Ahmed effendi in Shaki and
Khasai khan in Dagestan will act immediately after
Ottoman army s attack. It was decided they will
send a letter according to which they agreed to start
instant and common upraising, to Kars civil office
of that time. After the letter on decision details is
sealed by these two wisdom suns, Khasai khan made
concocted signature and the letter was handled to
two persons and sent to Kars. Hamza and Ahmed
effendi returned to their places after the assembly
dispersed.

The qualification of these two families by the
Russian government was not delayed by Khasai
khan's traitorous waiter’s notifying the Russian
power who heard secretly this event. Consequently,
they pursued and caught with the letter. Despite
tortures and inquery, they rejected the truth
decisively and courageously as Islamism demands.
Being aware of the occurence, Khasai khan sent
immediately two brave helpmates-one to Jijimly
at midnight and the other to Agdash. That reached
Jijimly described properly the significance of the
issue and Sheikh Haji Hamza effendi ran that night
together with some disciples and passed to Iranian
frontier from Araz River for 12 hours. Since the
other person did not reach in time Ahmed effendi
was caught and expelled to Siberia with handcuffs.

Hamza effendi got to Julfa, Tabriz, Khoy, Salmas
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bir igidlikle hoqigati gati sokilds inkar etmislor.
Hadisadon xobardar olan Xasay xan dorhal iki cosur
adamin1 yola ¢ixararaq gecoayarisi birini Cicimliys,
birini do Agdasa gondermisdir. Cicimliys yetison,
mosalonin shomiyyatini layiqincs tasvir etmis va
Seyx Hac1 Homza ofondi bir ne¢o miiridi ilo o geco
piyada qacaraq 12 saat miiddstinds Araz ¢ayindan
Iran sorhoddina kegmisdir. Digor zat iso vaxtinda
catmadigindan ©hmad afondi tutulmus vo gandal
vurularaq Sibirs siirgiin edilmigdir.

Homza ofandi, Araz ¢ayini kegdikdon sonra
Culfa, Tabriz, Xoy, Salmas, Urmiyaya vararaq
Boyazid yolu ils ©rzuruma galmis vo tohliikasizliya
govusmusdur.

Tobriza goldiyi vaxt Iran hokumoti torafinden
qaldig1 yer miihasiraye alinmais, lakin tutulub
Rusiyaya taslim edildiyi asnada Tobriz valisina
xitabon yasavullardan biri vasitesile génderdiyi
moktub sayasinde qurtulmusdur.

Hicri 1267-ci (miladi 1850-51) ilin sonlarinda
Orzuruma golorak burada yerloson Homzs ofondi,
dord ile yaxin miiddat burada yasamigdir. 1271-ci
(miladi 1854-55) ilda iso Istanbula golorok Fatihdo
Xirqayi-Jorif mohallosinde maskunlagmisdir.
Istanbulda oldugu miiddatda bir ¢ox zat intisab
etmisdir. Bir dofo Mustafa Rasit Pasa ziyarat edorok
ehtiyacinin tominina cohd etmis vo Omir Buxari
doargahi postnisinliyini toklif etmis, ancaq o, gabul
etmomisdir.

Seyid Nigari 1275-ci (miladi 1858-1859) ilda
Orzuruma golorak nagsibondiliyi pirlerindon
Oyrondiyi sokilds insanlar arasinda yaymagqla
onlar1 hidayets istiqgamatlondirmays calisir. Bu
illards vateninds qoydugu zévcasi Omina va oglu
Siracoddini do yanina gatirir. Lakin 6zii kimi sair
olan oglu Siracaddin ¢ox gonc - 20 yasinda ikon
xoastalonib vofat edir. Onun dliimii Seyxin hoyatinda
dorin va agrili bir iz buraxir.

Hicri 1283-cii (miladi 1866-1867) ila qadar
Orzurumda yasayir, sonra yaxin dostlari ils birlikde
Amasiyaya gedorok Merzifona yerlasir vo burada da
1301-ci (miladi 1866-1867) ilo qodar Seyxi Ismayil
Sirvaninin yerina uzun miiddat iirfan dorslorila
yanasi, kelam vo montiq, elocs do Sadi Sirazi
oxudur.

Seyid Nigarinin tosovviifi faaliyyati noticesinda
aotrafina ¢oxsayli torafdarlar toplanmagqla yanasi,
sOhrati genis yayilmis va sevanlari, ehtiram
gostoronlori artmigdir. Bundan narahat olanlar
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and Urmia after passing through Araz River, came to
Erzurum via Beyazid road and got safety.

The place he stayed upon his arrival to Tebriz
was sieged by the Iranian government. However, he
was rescued due to the letter sent by one of esuals
(an official charge with the arrangement of the state
processions) adressed to Tebriz governor during
surrender to Russia.

In the end of Hijrah 1267 (Christianity
chronology 1850-51) Hamza effendi moving to
Erzurum resided there nearly 4 years. In 1271
(Christianity chronology 1854-55) he arrived in
Istanbul and settled in Khirgeyi —Sharif quarter
in Fateh. During his presence in Istanbul he had
relationships with a lot of people. Once Mustafa
Pasha made effort to provide his necessities, offered
to be head of a dervish lodge of Amir Bukhari, but he
did not accept.

Sayyid Nigari came to Erzurum in Hijrah 1275
(Christianity Chronology 1858-1859), learnt Sufism
from his old people and tried to direct people to
seek the way of truth. He took his spouse Amina and
son Sirajaddin, whom he left in the native land, to
Erzurum. But his son Sirajaddin who was also a poet
like him, became ill very young, i.e. age of 20 and
died. His death put some deep and painful traces in
Sheikh s life.

He lived in Ervzurum till Hijrah 1283 (Christianity
chronology 1866-1867), then went to Amasia with
close friends, residing in Merzifon and instead of
Sheikh Ismail Shirvani, read aphorism and logics,
as well as Sadi Shirazi poetry along with wisdom
classes for a long time till 1301 (Christianity
chronology1866-1867).

Along with gathering numerous adherents
around Sayyid Nigari as a result of his Sufism
activity, his fame spread widely and fancies and
respected him people had grown. Those worried of
that doudbted his being dangerous for the state and
lodged complaint to the government with letter of
slanderous accusation. Finally, he was expelled to
Samsun and then to Kharput.

During the conservation with Haji Hassan Pasha
coming to celebrate Gurban Holiday in Hijrah 1303
(Christianity chronology 1885-86) he asked and
made his will “to send his corps to Amasia hinting
at his few time for death; to sleep in the same space
with the son and not to deny him this favour” .

Vali Pasha said about his will:

- Sir, My Allah give you long life. Inshallah you
will live long years. God forbid if we see that, we
will build a nice tomb on your luminous grave here”.
But His Excellency insisted.

onun dovlat li¢iin tohliika
olacagindan qorxuya
diisorak, iftira moktubu
ilo hokumaoto sikayot
etmislor. Noticado, avvalca
Samsuna, sonra da Xarputa
stirglin edilmisdir.

Hicri 1303-cii
(miladi 1885-86) ilin
Qurban bayraminda Mir
Homzs ofondinin yanina
bayramlagmaga golmis
vali Hac1 Hoson Pasa
ilo corayan edon s6hbot
asnasinda “vaxtinin
yaxinlagdigina isara edorak
vofat etdikdo conazasinin
Amasiyaya gondarilmasini,
orada oglu ils bir mokanda
yatmagq istadiyini vo ondan
bu lLiitfii asirgomomolorini”
rica vo vasiyyat etmisdir.

Vali Pasa bu vasiyyat

“[ feel that very soon

I will go to the paradise.
Then I will wait your
grace to send my body

to Amasia. If you do so,
then Almighty Allah will
consider that acceptable”.
Vali answered: “Dear, God
forbid, I am repeating. Let
me state that since I have
full confidence on purity of
our effendi’s soul and the
weather is hot and Amasia
is located in ten, twelve day
mile; your nice body can
trouble on the roads”. This
wise man perceived the
governor’s answer, said:
“Fighty years this creature
prayed and saw only Allah,
not others. If the creature
decays and reeks for eight
days, letit be so”. After




tizaring:

- 9fondim, Allah 6mriiniizii uzun etsin.

Insallah hals ¢ox uzun iller yasayacaqgsiniz. Allah
gbstormasin, bels bir halla qarsilagdigimizda
buradaca nurlu qabriniz iizerinds gdzsl bir tiirbs bina
etdirorik, demisdir. Hozrat israr edarak:

“Bu yaxinlarda Xudanin dorgahina yollanacagimi
hiss edirom. O zaman nosimin Amasiyaya
gondarilmasi liitflini sizden gozloyirom. Bu
horakatiniz Allah qatinda da magbul olar” deya
qarsiliq vermisdir. Vali cavabinda: “Ofandim,
tokrar edirom, Allah qorusun. ©fondimizin galbinin
safligina tam etimadim oldugundan orz edim ki,
belo bir halda havalar isti, Amasiya isa on, on iki
giinliik bir mosafada yerlosdiyindon miibarak nosiniz
yollarda narahat olar” deyir. Cavabdan valinin no
demak istadiyini basa diison bu arif pir “Sokson
ildir bu viicud Allah demisdir. Ondan bagqasini
zikr etmamis, ondan geyrisini gdrmomisdir. Sokkiz
giin igarisinds ¢lirliyiib iylonacakso, qoy olsun”
demis. Bu izahatdan miiteassir olan o doyerli vali
Pasa hozratlori onu demak istomadiyini s0ylayarak
iizrxahliq etmisdir.

Indiki tiirbasinin oldugu yerdo dofn edilmisdir.
Dafn edilmazdan avval hokumat xabar tutaraq
jandarma komandani, maclisi-idaradan bir
niimayanda, baladiyys hakimi golmis va tabutun
qapagni agaraq, casadds doyisma olamatlorinin
olub-olmadigimi tadqiq etmislor. Heg bir
doyisiklik olmadigini géron niimayandslar casadin
mumyalanmasindan siibhalonarak sinssini, bagrim
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this explanation feeling sad, valuable Vali Pasha
said he did not mean that and apologized.

He was buried in the present site of this tomb. But
before his funeral the government was notified on
this, gendarme commander, congress representative,
municipal doctor came and opening the coffin
inquired the changes’signs onto the corpse. The
representatives seeing no changes doubted on
mummifying of the corpse and opened breast and
heart. When they could find no sign they became
astonished. Hamza Nigari passed away in 1885
(on the first month of Mohammadan system of
chronology) Monday 29 July afternoon and his
corpse was taken to Amasia from Kharputh with
horse vehicle due to his will.

Hamza Nigari'’s tomb was built with donation
gathered from disciples in Karabakh, Gazakh and
Borchali by efforts of Hamza Nigari's disciple Haji
Mahmoud effendi from Gazakh, a mosque was
constructed near the tomb. This mosque is known
nowadays in Amasia as” Shirvan mosque”.

After his emigration to Turkey, especially as
a result of Haji Mahmoud effendi’s activities, ten
thousands of people migrated from Caucasus, had
resided in Amasia and nearby areas.

His sheikh Ismayil Shirvani said these words
about him: “Mir Hamza's being had became dead
with divine love. His sheikh is love.”

Turkish literary historian Iskender Pala writes
in the preface of Turkish publication of Nigari's
Divan: “If there is word “Mir Hamza Nigari” in the

acmiglar vo buna dair ds heg bir slamat tapmadiqda
taacciib i¢inda qalmiglar. Homza Nigari hozratlori
1885-ci ildo (Maharrom ayinin 13-ii, bazar ertesi
giinii (29 iyul) axsam torafi vofat etmis, conazasi
vosiyyatina asason at arabasi ilo Xarputdan
Amasiyaya aparilmigdir.

Homzs ofandinin miiridi, Qazaxli Hact Mahmud
ofandinin sayilo Qarabag, Qazax vo Borgalidaki
miiridlorden toplanan ians ils tiirbasi, tiirbonin
yaninda da bir mascid insa edilmisdir. Bu mascid
Amasiyada indi do “Sirvanli camisi” ad1 ilo taninir.

Onun Tiirkiyays hicratindon sonra xiisuson
Hac1 Mahmud sfandinin faaliyyatlari naticasinda
Qafgazdan on minlarcs insan kog¢ edorok Amasya va
otrafina yerlogmiglor.

Miirsidi Ismayil Sirvani onun iiciin belo
sOylomisdir: “Mir Homzs ilahi esqle mahvi-viicud
olmusgdur. Onun miirsidi esqdir.”

Tiirk odobiyyat tarixgisi Iskondor Pala Nigarinin
divanmin Tiirkiyadoki nasrinin 6n s6ziinds yazir:
“Mir Homzs Nigari adli liigotds bir s6z olsaydi,
qarsisinda miitlaq “esq” yazilardi. 88 illik dmriint
bir tok esqo, bir Tak esqins sarf etmis bu koniil
darinliyi olan seyx heg siibha yoxdur ki, XIX asr
tiirk tasovviif miithit va adabiyyatinin da 6ndo
golon isimlorindandir. Hoyatinin ¢oxunu kegirdiyi
Sorqi Anadolu vo Simali Azarbaycanda halo do
analar 6vladlarina onun esq seirlorindon laylalar
sOylayirlar”

Mir Homzas Nigari ofondi 6nomli bir sairdir.
Seirlorinda daha gox tasavviifi mévzular iglomisdir.
XIX asrdon sonra Azorbaycan adobiyyatinda ham
oruz, hom xalq seiri nozm sakillari ils tasavviifi
seir yazan divan sahibi bir sairdir. Seirlorinds ilahi
esq movzusunu boyiik bir somimiyyat va ustaligla
islomisdir.

Homzas Nigarinin Mithyiddin ibn Orabinin
“Fiituhati-Mokkiyys” adl1 asarine yazdigi
“Tavzihat”, tiirkca va farsca Divani, bundan slava
“Nigarnama” vo “Saqinama” adl1 asorlori vardir.
Mabhir bir divan sairi olan Homzs sfandinin agigana
seirlarinin yer aldig: tiirkco Divani 1908-ci ildo
Tiflisdo vo 1883-cii ildo Istanbulda ¢ap olunmusdur.
Farsca divan1 da Istanbulda 1911-ci ilde nosr
edilmisdir.

Onun seirlori Amasiya atrafinda, Sorqi
Anadoluda, Azarbaycanda - Borgali, Qazax va
Qarabag tiirklari torafinden azbarlonmis, illarca cozm
ad1 verilon zikr maclislorinds xiisusi bir mugam {ista,

dictionary, undoubtedly the word “love” would be
written in front of that. The sheikh who dedicated
88-year love to single love, only one love with soul
depth is one of advanced names of 19th century's
Turkic Sufism, environment and literature. Woman in
East Anatolia and North Azerbaijan where Hamza
spent most of his life, recite a lullaby (cradle song)
from love poems for their children”.

Mir Hamza Nigari effendi is a very important
poet. He used mostly Sufic themes in his poems. He
was a divan poet who wrote Sufic poem including
Aruz metre and folk poems with poetry pictures
after 19th century in Azerbaijani literature. He used
divine love in his poems sincerely and skilfully.

Hamza Nigari has work “Tavzihat” written to
“Futuhati-Mekkiyye” work of Muhyiddin ibn Arabi;
“Divan” in Turkish and Persian; “Nigarname” and
“Saqiname” works. His “Divan” in Turkish which
skilful divan poet Hamza effendi’s amorous poems
are collected was published in 1908 in Tbilisi and in
1883- in Istanbul. Persian Divan was issued in 1911
in Istanbul.

His poems were learnt by heart near Amasia,
East Anatolia, Azerbaijan — Turks of Borchali,
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mistik bir hoyacan vo monavi zévqle oxunmusdur.

Seirlorinda adaton Allah esqi, Hz. Peygombar
sevgisi vo Ohli-beyt mohabbati iglonmigdir.
Nigarinin dzlinamaxsus, fordi bir tasavviifi yolu
vardir. Nogsibandiyys torigatinin Xalidiyya
goluna mansub siinni mozhabli bir seyx olmasina
baxmayaraq yolunun vs {isulunun mslami-alovi
bir nagvaya sahib olmasi ils diqqgsti calb edir. Bir
seirinds bu halini bels ifads edir:

Halqai-rindanin ¢alaram nayin

Giriftaram esqin ¢aokaram yayin

Tanmimazam mazhab bilmazam ayin

Kalisayi-esqin Masihasiyam

Zahiri Malami batint bi-kin

Peymanasi mamlu badasi rangin

Sahni-meyxanada saccada nisin

Ziimrayi-rindamin miigtadasiyyam

Tiirkiyads vo Azorbaycanda Nigarinin
seirlorindaki toronniimlari eyni duygu vo
cosgunluqda ifads eds bilon bir ¢ox koniil insani
yetismisdir. Sovet hokumatinin tozyiqlorine
vo Nigariya qars1 aparilan ardicil tobligatlara
baxmayaraq onun sevgisi qolblordon silina
bilmomigdir. Bu dovrds gizlics yasadilan Nigari
sevgisi Azarbaycanin simal-qarb bdlgalarinds bu
giin do davam etmokdadir.

Homza Nigarinin Tiirkiys, Azorbaycan,
Girciistan vo Dagistanda ¢oxlu seveni vo
davamgisi olmusdur. Onun davamg¢ilarindan
bozilari bunlardir: Oglu Siracaddin ofondi, Hac1
Mahmud ofondi Aslanbayli, Cofor Toyyar Pasa,
Omor Kasifi Dagistani, Orzurumlu Mehmet Zakir
ofondi, Orzurumlu Hoca Hafiz Osman Siraci, Mir
Seyid Hoson Hiisnii ofondi ad-Dagistani, Agarahim
Aga Dilbazi, Sahnigar xanim Roncur, Qazi Osman
ofandi, Hac1 Zakariyys ofandi, Sadi Qarabagi,
Hafiz Mehmet Kasif Dagistani, Trabzonlu Osman
Nofi, Dagistanli Racob Xabari, Hac1 Tayyib ofondi,
Hac1 Mustafa afandi, Postlu Hac1t Mahmud ofandi,
Amasiyali Payasizado Hac1 Haqqi ofondi.

Homdi-Moévla sirati-miistaqimdir mosloyim,

Kim tariqi-Mustafa, rahi-Xudadir monzilim.

Nigarinin seirlori v tasovviifi ilhami bir ¢ox
sufiya tosir etmisdir. Bunlardan biri do Nigarinin
miiridlerinden Orzurumlu Hiiseyn ofondinin oglu
Alvarl Liitfi Efedir. Hiiseyn ofondi ilk tosovviif
torbiyasini Amasiyaya golorok Nigaridon almigdir.
Oglu Liitfi Efeys do Nigarini tovsiyys etmisdir.
Liitfi Efe atasinin maslohatini unutmamas,
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Gazakh and Karabakh, read for years with special
Mugham in praying ceremonies with “repose”
name, with mystical excitement and moral taste.

In his poems the love to God, Prophet and wife
is usually used. Nigari has peculiar and individual
Sufic way. Though he was sheikh from Sunnite faith
belonged to Khalidiyye branch of Sufism, he draws
attention with possession of his way and method.
In one poem he describes his state:

Halgai-rindanin ¢alaram nayin

Giriftaram esqin ¢okaram yayin

Tanmimazam mazhab bilmazom ayin

Kalisayi-esqin Masihasiyam

Zahiri Malami batini bi-kin

Peymanasi mamlu badasi rangin

Sahni-meyxanada saccada nisin

Ziimrayi-rindanin miigtadasiyam

Many people able to express praises in Nigari
poems with the same senses and fervently appeared
in Turkey and Azerbaijan. Despite pressures of the
Soviet power and consistent propagations against
Nigari, no one could rub out love to him from
souls. Love to Nigari, immortalized secretly in this
period continues nowadays in north-west regions
of Azerbaijan.

Hamza Nigari had many fancies and successors
in Turkey, Azerbaijan, Georgia and Dagestan.
Some of his successors are: his son Sirajaddin
effendi, Haji Mahmoud effendi Aslanbeyli, Jafar
Teyyar Pasha, Omar Kashifi Dagestani, Mehmet
Zakir effendi from Erzurum, Hafiz Osman Siraji
from Erzurum, Mir Seyid Hasan Husnu effendi
ad-Dagestani, Agarahim Aga Dilbazi, Shahnigar
khanum Ranjur, Gazi Osman effendi, Haji
Zakariya effendi, Sedi Garabagi, Hafiz Mehmet
Kashif Dagestani, Osman Nefi, Dagestani Rejeb
Khaberi from Trabzon, Haji Teyyib effendi, Haji
Mustafa effendi, Haji Mahmoud effendi from Post,
Payasizade Haji Haqqi effendi from Amasia.

Homdi-Movla sirati-miistagimdir masloyim,

Kim tarigi-Mustafa, rahi-Xudadwr monzilim.

Poems and Sufic inspiration of Nigari
influenced a number of Sufis. One of them is
Alvarly Lutfi Efe, who is the son of Hussein Effendi
from Erzurum, one of disciples of Nigari. Hussein
effendi came to Amasia and took education of
elementary Sufism from Nigari. He recommended
Nigari to his son Lutfi Efe. Lutfi Efe did not
forget father’s recommendation, he read Nigari's
poems and received his own style from him. He
remembers this event in this way in one poem:

Nigarinin seirlorini oxumus, hatta 6z tislubunu da
ondan axz etmisdir. O bu hadisaoni bir geirinds beloa
yad edir:

Ey dil yena san dilbari-didarumi bir gor

Yerlora qapan xursidi-didarimi bir gor

Ol tabi-lotifdon arigir taba latafot

Ol arifi-haqq dideyi-bidarimi bir gér

Ol miirsidi din Mir Nigariya mahabbat

Mirasi-pedarim mana giilbarumi bir gor

Morkazi-fiiyuzati-ilahi o korom-ru

Yiiz siir xakina matlai-anvarim bir gér

Doargahina iiftadalori eyladi ehya

Liitfiya, yiirii mansuru-hiinkarumi bir gor.

Homzo Nigari haqqinda Amasiyali sair Sabati
bels yazmugdir:

Irtihal etdi dari baka arif fillahimiz

Ey koniil min bad ¢ixsin goylaradak ahimiz

Ey dor baka hasrata va firqata kim nagahan

Getdi amri irciylo miirsidi agahimiz

Samsii biircii 6viiya, somi bazmi asiqan

Vaqifi asrari haq olan Mir Homza sahimiz.

Ey dil yena san dilbari-didarumi bir gor
Yerlora qapan xursidi-didarimi bir gor
Ol tabi-latifdon arigir taba latafot

Ol arifi-haqq dideyi-bidarimi bir gér

Ol miirsidi din Mir Nigariys mahabbat
Mirasi-pedarim mana giilbarumi bir gor
Morkazi-fiiyuzati-ilahi o karom-ru

Yiiz siir xakina matlai-anvarim bir gér
Doargahina iiftadalori eyladi ehya
Liitfiya, yiirii mansuru-hiinkarimi bir gor.

Poet of Amasia, Sabati wrote about Hamza
Nigari:

Irtihal etdi dari baka arif fillahimiz

Ey koniil min bad ¢ixsin goylaradak ahimiz

Ey dor baka hasrata va firgata kim nagohan

Getdi amri irciylo miirsidi agahimiz

Samsii biircii 6vliya, sami bazmi asiqan

Vaqifi asrari haq olan Mir Homza sahimiz.
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Xobarlor > News

“Tarixi sohorlorimizds karpic memarhg:”

Aprel aymin 17-do Agsu sehorindo Azarbaycan Respublikasi
Madoniyyat vo Turizm Nazirliyi, Agsu Rayon Icra Hakimiyyoti
vo MIRAS Madoni Irsin Oyrenilmasine Kémok Ictimai Birliyinin

| birge toskilat¢iligi ilo 18 aprel - Beynalxalq Abidasler vo Tarixi
Yerlor Giiniina hasr olunmus “Tarixi soharlorimizds kerpic
memarlig1” mévzusunda Respublika konfransi kegirildi.
Konfrans istirakg¢ilari avvalca 2010-cu ilin mart ayindan Orta
asr Agsu soharinds aparilan arxeoloji qazintilarin naticelari,
burada goriilon konservasiya islori va sorgi ils tanig oldular.
Modoniyyat vo Turizm Nazirliyinin Madani Irs sobasinin
sektor miidiri Arif ©liyev korpic memarligimin shamiyystindon
danisaraq qeyd etdi ki, Cin Saddi qadar shomiyyatli abidomiz olan
Gilgilgay Soddi do mahz ¢iy kerpicden tikilmisdir. Agsu arxeoloji
ekspedisiyasinin raisi, professor Qafar Cabiyev Sirvan memarliq
moktobinin das memarlig1 olmasina baxmayaraq son arxeoloji
qazintilar zamani burada korpic memarliginin da genis yayildigini
bildirdi. AMEA-nin miixbir tizvii Vali ©liyev 6z ¢ixisinda
Azaorbaycanda erkon gohar moadoniyyati hagqinda danisaraq
korpic memarliginin gadim dovrds genis yayildigini geyd etdi.
AMEA -nin miixbir iizvii Cafor Qiyasi Selcuq memarliginda bazok
elementlorinin hazirlanmasinda kerpicdon ustaliqla istifadenin
6rnoklori hagqinda molumat verdi. Tiirkiys Respublikasinin
“Arxeologiya va sonat” jurnalinin redaktoru, professor Mustafa
Nezih Baggelen son arxeoloji todqiqatlar zamani diinyada
¢iy karpicden istifadenin an qodim 6rnayini Anadoluda agkar
etdiklorini vo bunu radiokarbon analizlorlo miloyyan etdiklorini
bildirdi.Tarix tizro folsafs doktoru Fariz Xalilli son orta asr (XIV-
XVIII asrlor) soharlorinde neinki adi yasayis binalarinin, hotta
qala divarlari, saraylar, moscidlerin da ¢iy kerpicden tikildiyni
konfrans istirakcilarinin digqating ¢atdird. Memarlq vo insaat
Universitetinin doktorantit Ugur Qiyasi son zamanlar borpa vo
konservasiya olunan karpic memarlig1 abidslorinden vo galocok
layihslordon danigdi. Sonra qonaqlar Soki soharine sofar edib

oradaki kerpic memarligi niimunalori ilo tanis oldular.
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KONFRANSI

AGSU 17-18 APREL 2012

“Brick Architecture in our Historical Cities”

On 17 April 2012 a republican conference on “Brick Architecture
in our Historical Cities” devoted to ““18 April, International Day
for Monuments and Sites” organized by Ministry of Culture and
Tourism of Azerbaijan Republic, Agsu region Executive Power and
MIRAS Social Organization in Support of Studying of Cultural
Heritage, was held in Agsu City.

_—— #r :

The conference participants familiarized primarily with the results
of archaeological excavations conducted in medieval Agsu town
since March 2010, as well as conservation work and exposition.
The section chief of Cultural Heritage Department of Ministry of
Culture and Tourism of Azerbaijan Republic, Arif Aliyev spoke
about importance of brick architecture and noted Gilgilchay Wall
which is the significant like the Great Wall of China, was built from
adobe as well. Chief of Agsu Archaeological Expedition, Professor
Gafar Jabiyey stated though Shirvan school of archaeology is
of stone architecture, the latter was spread widely there during
archaeological excavations. Associate member of National Academy
of Sciences of Azerbaijan Vali Aliyev speaking about early urban
civilization in Azerbaijan noted brick architecture was known in old
time. Associate member of NASA, Jafar Giyasi gave information
on the samples of skilful usage of brick in elaboration of decor
elements of Seljuk architecture. Editor of “Archaeology and Art”
Magazine of Turkey, Professor Mustafa Nezih Bashgelen said they
revealed the oldest model of usage of adobe in the world upon
last archaeological explorations and their definition of that by
radiocarbon analyses. PhD Fariz Khalilli brought into attention
of conference participants construction of not only houses, but
also fortress walls, palaces, mosques in medieval cities (14-18th
centuries) are from adobe. Doctoral candidate of Azerbaijan
Architecture and Construction University, Ugur Qiyasi told the
participants monuments of brick architecture were restored and
conserved lately, as well as informed on the future projects. Later
the guests visited Shaki City and familiarized with the samples of
brick architecture.

Azdrbaycanin madoni irsi Giirciistanda
Aprelin 21-do Tiflis soharinde Giirciistan Azaorbaycanlilari
Kongresinin ofisinde MIRAS Madani Irsin Oyrenilmasine Kémok

Ictimai Birliyinin toqdimati kegirilmisdir.

Tadbiri Birliyin Giirciistan tizrs tomsil¢isi Elnur ©liyev agmigdir.

MIRAS Ictimai Birliyinin sodri, tarix {izro falsofs doktoru Fariz
Xolilli birliyin foealiyyati ve nasrlori hagqnda molumat vermis,
tadbir istirakgilarina birliyin nagrlori taqdim olunmusdur.

Taqdimatin ardinca “Diinyada monim votonim” layihasi
corcivasinds nazards tutulan silsilo seminarlara start verilmisdir.
Dr. Fariz Xoslilli “Azarbaycanin madoani irsi” movzusunda moruza
etmigdir. Seminar zaman istirak¢i-dinlayicilore Azerbaycanin
on godim dovrden miiasir dovre qadar olan madeni irsi haqqinda
genis molumat verilmisdir. Silsilo seminarlarda istirak tigiin
miixtolif universitetlorin farqli ixtisaslarindan 30-dan ¢ox toloba
geydiyyatdan ke¢misdir. Soqrsiinasliq ixtisasinin talobalori tigiin
seminar xiisusi ilo maraqli olmugdur.

Sonda dinlayicilorin suallari cavablandirilmis, birliyin Giirclistan
tomsilgisi tolabalors ndvbeti seminarlar barode molumat vermisdir.
Bildirmak istordik ki, talobalors uygun olmast ti¢iin seminarlar
sonba-bazar giinloring toyin olunmusdur. Azorbaycanlilarin
monavi madaniyyati, azorbaycan dili, azorbaycan odobiyyati,
Giirciistan-Azarbaycan miinasibatlori vo Giirciistan azorbaycanlilar
movzularinda seminarlar olacaqdir. Seminarlar giirciico vo ya

giirclicoys ardicil torclimo vasitosi ilo kegirilir.

Azerbaijan’s Cultural Heritage in Georgia

On 21 April, 2012 presentation of MIRAS Social Organization
in Support of Studying of Cultural Heritage was held at the
office of Georgian Azerbaijanis Congress in Thilisi City of
Georgia.

Elnur Aliyev, representative of MIRAS on Georgia opened
the event with introductory remark. Chairman of MIRAS Social
Organization in Support of Studying of Cultural Heritage,

PhD Fariz Khalilli shared information on the activity and
publications of the MIRAS and presented the attendees the
editions of the Organization.

After the presentation, the seminar series within “My Land
in the World” project started. Dr. Fariz Khalilli made a report
on “Azerbaijan’s cultural heritage”. During the seminar the
attendees were given broad information on cultural heritage of
Azerbaijan from the ancient time to present day. More than 30
students from different institutes with various specialties were
registered for the seminars. The students of oriental studies

faculty found the seminar especially interesting.

The questions of listeners were responded in the end and
the MIRAS Georgian representative informed students on next
seminars. To note, the seminars are planned for week-ends for
students’ ease. Seminars will be held on topics Azerbaijani’s
moral heritage, Azerbaijani language and literature, Georgia-
Azerbaijan relationship and Georgias Azerbaijanis. The
seminars will be arranged via simultaneous translation from and

to Georgian language.
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“Sahzadbslor sohori”
“City of Princes”
Giilnar Mayisqiz/ Gulnar Mayisgizi
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Tarixin, madani irsin qorunub saxlanildig: “Sahzadalor
sohari”na safarim xatiralorimda silinmaz izlor yaratdi. Oz
soharlaring, tarixlarina bu qadar hérmatls yanasan amasyallar,
dogrusu, manda ragbat va qibts hissi oyatdi. Hor dasinda, har
kii¢asinda, har binasinda qorunub saxlanilan tarixin iinsiirlori,
kec¢misloring sevgi vo hérmatin darinliyi, miigoddasliyi dona-dona
aks olunurdu. “Mon do SIRVANLIYAM” kalmasi burada safords
oldugum zaman arzinds manim iiciin an dogma sézlordan birind
¢evrildi. Tarixi kecmisini qorumaga calisan bu qadim soharin
aksar yerlorini gozdik, amma bir dons da olsun miiasir, avanqard
stilda, geyri-adi binaya rast galmodik. Amasyaya yuxaridan nazor
saldiqda iso qirmiz1 karpicli binalarin sahars verdiyi gozallik
diqqati calb edir. Bels ki, biitiin binalarin iizori qirmiz1 karpicly
ortiiliib. Burada binalar restavrasiya olunduqda onlara ¢ox
boyiik hassashqla yanasilir. Tomir islori zamani qadimliys xalal
gatirilmadan binalarin ke¢mis formasi yenidon barpa olunur. Bu da
sohars oziinamaxsus gozallik vo ab-hava verir.

Xatirladim ki, Amasya Tiirkiyonin Orta Anadolu bélgasinds,
paytaxt Ankara vo Qara daniz sahilindoki Samsun sohari arasinda
yerlasan bir vilayatdir. Bu sohar saysiz elm vo madaniyyat
xadimlorinin, sanatkarlarin, sairlorin vatani olmasi ilo qiirur duyur.
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My visit to “City of Princes” which history and cultural heritage
are preserved, put some indelible traces into my memories. Amasia
people which respect their city, history caused my sympathy and
envy. Elements of preserved history, depth of love and respect to
their pasts, as well as their holiness were repeatedly reflected in
every stone, every street and every building. During my visit “I am
Shirvanian” word became one of the dear words for me. We walked
most places of this old city, which tries to protect its past, but we
did not come across any modern, avangarde and extraordinary
building. While viewing Amasia from above, beauty of red brick
houses draws attention in the city. So all houses are covered with red
brick. The houses are sensitively approached after their restoration.
Past structure of the houses is restored again during repair work by
saving antiquity. This gives specific beauty and atmosphere to the
city.

It is notable that, Amasia is a province situated in Middle
Anatolia region of Turkey, capital Ankara and among Samsun City
on the shore of the Black Sea. This city feels proud to be motherland
of a plenty of scientific and cultural figures, artisans and poets.

Amasya adinin mansayi

Amasya adinin mongayi ilo bagh miixtolif fikirlor
var. Deyilonoa gora, bu gohorin yaradicisi Hitit
krallarindan Amas xan adli biri olmusdur. O, sohari
Amasit adi ilo qurmusdur. Umumiyyatlo, soharin
yaradicisinin kimliyi miixtalif manbalards forqli
sokilds qeyd edilmisdir. Hatta bazi manbalards goharin
yaradicisinin Amamis adli Misir hokmdar1 oldugu vo
Amasya soziiniin do onun adindan gotiiriildiiyii bildirilir.
Digor bir fikra gors iso Amasyanin avvalki adi Amasea
olmus, hazirda Yesilirmak adlanan vo sohorin ortasindan
axan ¢ay boyunca qurulmusdur. Marsal Moltkenin “Sorq
xatirolori” adl1 asarinds iso Amasya Amezdi vo Amezus
soklinds geyd edilib.

Amasya adimnin agiq sokildo oxundugu Sasani vo
Roma Imperiyalarmda hazirlanan giimiis vo biiriinc
sikkolor tizerindo bu ad Amaccia kimi hokk olunub.

Amasya s6zlinlin 6z monsayini ofsanavi qadin
savascl, Amazon kralicasi “Amasseia”dan gotiirdiiyli do
monbalards 6z oksini tapib.

Vaxtilo Amasyada almaz daglarinin ¢ixdigina gora
bu gohars “Elmasya” deyildiyi do rovayatlor arasindadir.

Tarixi

Amasya qadim tarixe malik bir sohardir. Burada
insanlarin ilk moaskunlagsmasi 7500 il avvalo tosadiif
edir. Minillikler boyunca bu torpaqlarda hititlor, friglor,
kimmerlor yasamig, Lidiya, Roma, Bizans, Salcuq
imperiyalarinin torkibins daxil olmusdur.

Bu qoadim sohor va otrafindaki bolgolor miixtalif
zamanlarda Qafqazdan, Balkan yarimadasindan
vo Krimdan ¢oxlu tiirk ko¢lorine qucaq agmigdir.

Origin of “Amasia” name

Different thoughts exist on the origin of the name
“Amasia”. They say founder of this city was Amas
khan, one of the Hittite kings. He created this city with
“Amasit” name. Generally, personality of the city
founder is fixed differently in various sources. In some
sources there is stated even the city was founded by
Egyptian ruler Amamis and the word “Amasia” was
taken from his name. According to another thought,
the former name of Amasia was Amasea and was
established in the place of present Yeshilirmak (by sea)
and along the river flown the city center. In “Eastern
memories” work by Marshal Moltke Amasia was noted
as “Amezdi” and “Amezus”.

This name was engraved like Amaccia over silver
and bronze coins made in Sasanyds and Roman Empire,
and Amasia name was accurately read.

Amasia word s taking its origin from legendary
woman fighter, Amazon queen “Amasseia” was reflected
in the sources as well.

According to some rumours, this city was called
“Elmasya” (diamond) for diamond stones were
extracted one time in Amasia.

History

Amasia is a city with ancient history. Primary
residence of people there goes to 7500 years ago. For
milenniums the Hittites, Frigs, Kimmers lived in these
grounds and Amasia was included into Lydia, Rome,
Byzantine and Seljuk Empires.

This old city and surrounding regions sheltered
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Osmanliya Azarbaycan tiirklorinin birinci
kog dalgasi 1863-cii ildon baglamigdir.

Car imperiyas1 Qafqazda siyasi tisul-
idaroni haddon artiq sortlogdirdiyindon,
Qafqazda yeni torpaq islahatlar1 ad1 altinda
miisolman tilirklorin sixigdirilmasi zamani
Amasyaya Azarbaycandan bdyiikmiqyash
koglor getmigdir. Azorbaycan tiirklorinin
Amasyaya ikinci kogti 1890-1925-ci illori
ohato edir. Bu kd¢ zaman1 Amasyaya vo
atraf bolgalora Azarbaycandan yiizlorco

ailo kogmiisdiir. Ciimhuriyyatin siiqutu

va faciolor burulganindan dogan iigiincii

va sonuncu kog dalgasi iso 1920-1945-

ci illors tosadiif edir. Azarbaycandan kdg
edib Amasyada yerlogmis biitlin azarilor
«sirvanli»lar adi ile taninir. ©slinds buraya
ilk kd¢lor Sirvan vilaystindon olmus, ardinca
Azarbaycanin digar srazilorindon do golorak
Amasyada yerlosmislor, lakin avvolki

adla onlarin hamisina «sirvanli» deyimi
samil edilmisdir. Umumiyyatlo, Tiirkiyodo
Amasya bolgasi, Azorbaycanda iso Sirvan
islam dininin méhkamlonmasinds, qarsiligh
madani-maarif slagalerinin inkisafinda baza
rolunu oynamigdir.

many Turkic migrants from Caucasus,
Balkans Peninsula and Crimea in

different times. The first migration wave of
Azerbaijani Turks to Ottoman started since
1863. Large nomads went to Amasia from
Azerbaijan during oppression of Moslem
Turks under new land reforms in Caucasus
since Tsar Empire stiffened excessively
political system there. The second migration
of Azerbaijani Turks to Amasia covers
1890-1925 years. Hundreds of families
had moved from Azerbaijan to Amasia and
nearby regions then. The 3rd and the last
migration wave motivated by breakdown
and tragedy whirl of the republic covers
1920-1945. All Azerbaijanis resided in
Amasia who migrated from Azerbaijan,

are called “Shirvanians”. In fact the first
nomads came there from Shirvan province,
following other regions of Azerbaijan and
arrived in Amasia. But all of them were
applied “Shirvanian” phrase with the
former name. In general, Amasia City in
Turkey and Shirvan in Azerbaijan served as
a basis in intensification of Islamic religion
and development of mutual cultural and
educational relations.

Amasyada yasamis mashur azarbaycanhlar

Nogsbandi tarigatinin iinlii simalari, aslon
Kiirdomirdon olan, Samax1 soharinda tohsil alib boyiik
bir alim kimi yetison, Qafqazda ilk nogsbondi moktabini
tosis edon Movlana Ismayil Siracoddin ©fondinin
(1782-1848) rus istilasindan sonra 1828-ci ilda
Sirvandan, torigat sairi Movlana Mir Homzs Nigarinin
(1805-1885) XIX asrin ortalarinda Qarabagdan
gedorok Amasyada yerlosmolorindon sonra onlarin
coxlu sayda miiridlori do Azarbaycandan kogiib orada
yasayiblar. Ismay1l Siracoddin ©fandinin oglu Riistii
pasa dayarli bir tarixi soxsiyyat olaraq yetigmis,
Osmanli imperiyasinin sodrozomi (bas naziri) olmusdur.
Onu Amasyada yetismis son Osmanli sodrozomi
adlandirirlar. Umumiyyatlo, Azorbaycandan kdgorok
Amasyani 6zlorina vaton sayan insanlarin arasinda
har pesadon, hor mazhabdan insanlar olmugdur. Elm
adamlart, siyasatcilor, modoniyyat xadimlori, harbgilor
va sadaca, doyerli insanlar... Onlar iiz tutub goldiklari
Amasyaya bir zaman yasamis olduqlar1 cografiyanin
modoniyyatini do gotirmis, goldiklori yerin golonak vo
goronoklorini zonginlosdirmislor. Vo bu insanlar hals do
Azorbaycan lohcasi ilo danisirlar, toy adstlorinds, xeyir-
sor maclislorinda, giindalik yasamlarinda Azarbaycan
ononslorini davam etdirirlor.

Sirvanhlar camisi

Amasyada tarixi memarliq niimunalori sirasinda
tiirbo vo camilor xiisusi ilo se¢ilir. Bu moscidlordon
biri do Sirvanlilar (Azarilor) camisidir. Homin
moscid Qafqazdan kogiib golonlorin vasaiti hesabina

Outstanding Azerbaijanis in Amasia

Well-known faces of Sufism sect, a lot of disciples
of Movlana Ismail Sirajaddin effendi (1782-1848), who
was native of Kurdamir and known as a great scientist
educated at Shamakhi City and founded the first Sufic
school in Caucasus and who left Shirvan in 1828 after
Russian conquest and settlement in Amasia and sect
poet Movlana Mir Hamza Nigari (1805-1885) who left
Karabakh in mid 19th century moved to Amasia from
Azerbaijan. Rushtu Pasha, the son of Ismail Sirajaddin
effendi grown as a valuable historical person and was
prime-minister of Ottoman Empire. He is called last
Ottoman prime-minister grown in Amasia. In general
there were people of any vocation and any sect amongst
the people considering Amasia their motherland and
who moved from Azerbaijan: scholars, politicians,
cultural figures, militants and ordinary, valuable
people.... They brought culture of the place they lived
once to Amasia and enriched traditions and custom
of their place of residence. Those people still speak in
Azerbaijani accent and continue Azerbaijani traditions
in wedding ceremonies, daily life and burial rites.

Shirvanians Mosque

Tombs and mosques are especially distinctive among
historical and architectural models in Amasia. One
of these mosques is Shirvanians (Azeriler) Mosque.
The Mosque was constructed by Shaik Haji Mahmoud

effendi in 1893 on own account of people arrived
from the Caucasus. His three sons-Veis, Mohammad
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1893-cii ildo Seyx Hact Mahmud Sfandi torafindon
tikdirilmisdir. Onun ii¢ oglu -

and Ahmed effendi are known as advanced
personalities of Amasia.
Shaik Mir Hamza Nigari
Sirajaddin effendi and Mir
Hassan effendi, controlled the
Mosque's construction were

Veyis, Mohommad vo ©hmod
ofondilor Amasyanin métobor
saxslari kimi taniniblar.

Moscidin Sorq hissosindoki
tirbado Seyx Mir Homzo Nigari,
Siracaddin ©fondi vo mascidin
insasina nazarat edon Mir Hoson
Ofondi dofn edilib.

buried in the tomb located in the
Mosque's eastern part.

Ancient Monuments
Ancient monuments, natural
beauties and mystical atmosphere
of Amasia, flown from centuries
attracted people every time. One
of the ancient monuments is
Harshena or Harshene Castle.
This castle was built on the part
of the city, fit for defense and
Harshena Mountain was known with the same
name. There are rock graves in the slopes of
Harshena Castle used since Early Bronze Age

Qadim abidalar

Amasyanin qodim abidolori
va tabii gozalliklori, asrlordon
uzanib golon sirli ab-havasi
insanlar1 har zaman 6ziina calb
edib. Qadim abidalardan biri
Harsena vo ya Harsene qalasidir.
Bu qala gohorin miidafisys on uygun olan hissasinda,
Harsena dagi tizerinds quruldugundan eyni adla taninib.
Erkon Tunc dvriindan (e.2.3200 il) istifado edilon
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Harsena qalasinin yamaclarinda qaya mozarlart vardir.
Moshur cografiyasiinas Strabonun yazdigina goros, bu
mozarlar Mitridat Krallig1 zamaninda krallarin adina
yaradilmig xatira gobirloridir. Yesilirmak vadisi boyunca
23 gaya mazarin oldugu bu bolgs “Krallar vadisi”

kimi do taniir. Amasyada irili-xirdali 18 magara da
var ki, bunlardan on shomiyyatlisi Aynali magaradir.
Sohor morkoezindon 3 km moasafods yerlogon bu magara
boyiik gqaya pargasinin oyulmasi naticosinds orsoya
golmisdir. Yerdon 15 metr yiiksoklikdo olan magaranin
igorisi rongli divar rosmloari ilo shatalonib. Giinos siialart
vurduqda magaranin ¢6l torafi isiq sagdigina gors xalq
arasinda magaraya Aynali ad1 verilmisdir.

(B.C. 3200). According to well-known geographer
Strabo, these graves are memorial graves created on the
name of kings during the time of Mihrdat Kingdom. This
region consisted of 23 rock graves along Yeshilirmak
(by sea) Valley is known as “Kings Valley”. There
are 18 large and small caves in Amasia and the most
significant of them is Aynali (single-barrelled ) Cave.
This cave located in 3 kilometer mile from the city
center, appeared as a result of carving of large rock.
Inner part of the cave in 15 meter height from the
ground was covered with colourful wall paintings. Outer
part of the cave shone because of the sun rays and was
given “Aynali” name by the people.
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Farhad va Sirinin yasadig torpaqlar

Amasya ofsanavi sevgilori ilo 6limstizloson Forhad
vo Sirinin yasadigi torpaqlar kimi do taninir. Sirno
olan sevgisi ugrunda kilometrlorlo uzunlugdaki daglari
dolarak su gatiron Forhadin esqi holo do Amasya
xalaqinin dilinin azbaridir. Bu seginin niimunasi olan
“Forhad su kanali” minlorcs ildir ki, amasyalilarin
ixtiyarindadir. Bu boyiik sevginin xatirasine Amasyada
“Forhad suyu — Sirin parki” da acilib.

Ke¢mis Hazeranlar evi — indiki Etnoqrafiya
Muzeyi

1865-ci ilds Ziya pasanin mirzosi Hasan Talat
Ofandi torafindan insa edilon evds uzun miiddat
onun bacis1 Hazeran xanim yasadigina gors ev do
onun adin1 dagimisdir. 1983-cii ildo bina restavrasiya
edilorak, Etnoqrafiya Muzeyi kimi ziyarasts agilmigdir.
Umumiyyoatla, taxtadan tikilon Amasya evlori
0ziinomoxsus memarligi ils forglenir. Xiisusils da
Sahilboyu yalilarin moshurlugu 6lkenin hiidudlarini
asib.
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Grounds lived by Farhad and Shirin

Amasia is known as the ground where Farhad and
Shirin immortalized by legendary love, had lived. Love
of Farhad, who climbed over the mountains, in the
kilometers of length and bringing water for his love to
Shirin is known by heart by Amasian people. The model
of this love, “Farhad Water Channel” is at disposal of
Amasians for thousand of years. “Farhad Water-Shirin
Park” is opened in Amasia for the memory of this great
love.

Former Hazeran House-Present Ethnography
Museum

The house is called Hazeran, since sister of Hassan
Talat effendi, clerk of Ziya pasha, called Hazeran
khanum lived for a long term in the house constucted by

the clerk in 1865. The building was restored in 1983 and

opened for visitors as Ethnography Museum. Amasia's
wooden houses are distinguished for their peculiar
architecture in general. In particular, popularity of on-
shore mansions prevailed the country borders.

Amasiya Maket Muzeyi

1914-cii ildo ¢okilmis bir
fotoya uygunlagdirilaraq hazirlanan
maket muzey 300 kvadrat metr
sahoni ohats edir. Maketds oks
olunan monzarslor homin dénomin
Amasyasiin madoni va tarixi
hayatini canlandiraraq, yerli vo
xarici turistlorin digqatini calb edir.
Xiisusi isiglandirma sistemi ilo
hazirlanan bu muzeyds Amasyanin
giindiizii vo gecoasi bir-birini ovoz
edir, geco diison zaman azan sasi
esidilir, ulduzlar parlayir... Bu
ecazkar goriintii muzeyo golonlorin
maragini biro-min artirir.

Qonaqgparvar amasyahlar

Ominliklo demoak olar ki,
Amasya turistlorin sevo-sevo
golacoklari bir gohardir. Ohalisi o
godor qonagporver vo somimidir
ki, insan bu isti miinasibatdon
ancaq ve ancaq momnunluq
duyur. Sohari gozdiyimiz zaman
Azorbaycan dilinds danisdigimizi
esidon har kas ¢okinmoadon bizo
yaxinlagir, girvanlt olduglarini vo

Amasia Model Museum

Model museum made up in
conformity with the photo taken
in 1914 covers 300 sq metre
area. Views on the model enliven
cultural and historical life of
Amasia of that time and attract
attention of local and foreign
tourists. Noon and night of Amasia
substitute each other, azan (a
call for divine service in Moslem
countries) is heard at night and
the stars shine in this museum
made with special illumination
system.... This marvellous view
raises interest of museum visitors

thousandfold.

Hospitable Amasians

One can surely say that,
Amasia is a city visited by tourists
with delight. The population is so
hospitable and kind that person
feels only contentment. Every
person hearing our speaking
Azerbaijani language upon our




ya sirvanlt dostu, gohumu oldugunu bildirarak bizlo
somimi s6hbato girmoayo ¢alisirdi. Vo s6hbotin sonunda
da miitlaq hamimizi 6z evlerine qonaq davat edirdiler.

P.S. inamiram ki, bir turist kimi moni sehrloyan
Amasya bura galdiyiniz zaman sizlorin do ruhunu
oxsayacaqdur...

Bir sohor daga arxalanmissa, soykanmissa, bilin
ki, qodim tarixi vardir... Bu soharin arxalandigi
daglar da icindo Amasya adinda bir mirvari gizladir.
Bu incini gormak istayan har kas Amasyaya saofor
etmolidir...

Cixariglar:

1) Bir sohor var... iki dagim arasinda yerloson bir
sohar. Yasilirmagin iki sahili boyunca uzanan bu gohar
siibh tezdon oyanir, giindiizlori yasayir, gecalari borq
vurur, parildayir...

Gozalliyi va tarixi ilo heyrat dogurur bu gohar...
Sohorin morkozinds sizi Yasilirmagin sahilino
sopalonmis miniatiir incoliyindoki evlor qarsilayir... Bu
evlori gordiikds birinci taacciiblonirsan, sonra heyranliq
duyursan vo nohayat gdzolliyine vurulursan. ..

2)  Amasya qadim bir yasayis moskonidir. Bu
sohorin har kiincilindo, arxeoloji asorlordo bu kegmisin
izlorini agig-aydin gors bilarsiniz. Qadim Anadolu
madaniyyati ila yanasi, tiirk tarixi vo siiurunun hayat

walking the city approached us freely and tried to have
very sincere talk with us stating he/she is from Shirvan,
or has friend or relative from Shirvan. They absolutely
invited us to their house in the end.

PS. I hope that Amasia enchanted me as a tourist
will stiffen your spirit upon your visit....

If any city relies on the mountain, then be assured
that is has an old history. The mountains which the
city relies conceal a pearl inside, called Amasia. Any
person wishing to see these pearls must visit Amasia....

Extracts:

1)  There is one city.... The city situated between
two mountains. The city lying along two shores of
Yeshilirmak (by sea) wakes up early in the morning,
takes breath in the noon, shines at nights....

This city is amazing for its beauty and history.....
Miniature houses dispersed on the Yeshilirmak (by
sea) shore in the city center meet you.... First you get
surprized, amazed and finally fall in love with these
houses....

2)  Amasia is an ancient dwelling. You can see
clearly the traces of this past in each corner of this city,

buldugu yerdir buras...

3)  Soharin iki sahilini bir-birins baglayan
korpiiler, ham ds ortaq hayatlari 6z lizarinds dasiyir. ..
Sahil boyunca diiziilon evlor kegmisdo sahzadsloro mox-
sus olmus, onlar mohz bu evlords tolim-torbiys almis-
lar... Amasya sahzadslor gohoridir... Bir sahzads kimi
gonc va zarifdir... Sohari gozdiyiniz an bu gonclik ab-
havasini iginizds hiss edocoksiniz. ..

4)  Daglarin oyugunda yaradilmis kral mozar-
lar1, mohtogsom qalasi, tizlori hoyatin ¢otinliklori ilo
yogurulmus vo omayin, ¢alismanin momnunlugu ilo
yumsalmig insanlari, tarixi asorlori ilo diinoni bu giiniino
qarismis 9zomotli bir goriintii tapa bilorsiniz burada...

in archaeological works. This city is the place where
Turkic history and consciousness take place along with
old Anatolian culture.

3)  Bridges tied two shores of the city carry
common lives.. Houses lined up along the shore
belonged to princes in the past and they were mainly
educated in these houses... Amasia is the city of
princes... The city is as young and delicate as a
prince.... You will feel atmosphere of this youth inside
yourself during your city tour.....

4)  You can come across there king graves created
in the mountain grove, magnificent castle, people whose
faces are kneaded with life quandaries and relented by
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5) Amasya “Sahzadoalor sohori” kimi
moashurdur. Ciinki Osmanli sultanlarinin
on taninmig simalar1 burada yetismisdir.
Bels ki, orta asrlords voliohd sahzadoalor
Amasyada valilik edir, vaxt1 yetisando
gedib Istanbulda sultan taxtinda oylosorok
bu qocaman cahan dévlatini idars edirdilor.
Amasya Osmanl tarixina [ldirrm Boyazid,
Sultan Mehmet Calabi, Yavuz Sultan Salim,
II Murad, III Murad, Fatih Sultan Mehmet
kimi hokmdarlar boxs etmisdir.

6) Amasyaya goldiyiniz zaman mu-
zeylori gozmoyi unutmaymn! Bunlardan biri
ds 13 ayr1 madoniyyats aid 23 mins yaxin
arxeoloji vo etnoqrafik tarixi osorin mithafizo
edildiyi Amasya muzeyidir. Burada qorunan
Hititlordon giiniimiize qadar galib ¢atan tok
tanr1 heykoli biitiin diinyada moshurdur.
“Frrtina tanrist Tesup” adl1 bu biiriinc heykol
yeerli vo xarici turistlorin an ¢ox diqqat
gostordiklori asorlordondir. Roma Imperiyasi
doénomins aid sikkalor vo XIV asrs aid
mumiyalar da muzeyds on ¢ox ziyaratgi calb
edon tarixi osorlordir.

content of labour and toil, marvellous sight
mixed with historical works and today and
yesterday....

5)  Amasia is known as “City of
princes”. Because outstanding faces of
Ottoman sultans grown there. Thus, in
Middle Ages successor princes governed
Amasia; ruled this venerable universe
state in time in Istanbul. Amasia endowed
Ottoman history with rulers like Bayezid
Yildirim, Sultan Mehmet Chelebi, Yavuz
Sultan Selim, Murad II, Murad I and Fatih
Sultan Mehmet.

6) Do not forget to walk in the
museums when you come to Amasia. One
of them is Amasia Museum where nearly
23000 archaeological and ethnographic
historical works belonged to 13 various
cultures are protected. Single statue of
God reached our days from the Hittites,
which is protected there is well-known in the
world. This bronze statue called “God of
Storm-Teshup” is one of the works attracted
local and foreign tourists. Coins on Roman
Empire time and mummies on 14th century
are historical works involved more visitors
in the museum.
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Ekspedisiya 2011-ci ilin ¢6l-tadqiqat
mdvsiimiinds avvalea 2010-cu ilds IV qazint1
sahasinds {izo ¢ixmis va tadqiqi yarimgiq
galmis hamam kompleksinin arxeoloji cohatdon
Oyronilmosi igini tam sokildo basa ¢atdirmisdir.
Qazintilarin davam etdirilmasi noticosindo
hamam-kompleksin giris qapisi, hamama
diison pillokon, hamama goalon dag désonmis
yol, hamama bitisik yardim¢1 otaqlar, homin
otaqlar qarsisindaki das dogonmis genis meydan
va carhovuz agkar olunaraq tadqiq edilmisdir.
Qazmtinin plandan da gériindilyii kimi, hamam
kompleksi markazinds ¢arhovuzu, kenarlara
dogru hiicralora banzar bélmaslari olan istirahot
otagindan, soyunub-geyinms otagindan va
vanna-otaqlardan ibaratdir.

Hamam désomanin alt1 boyunca islonmis
milkommal isitma sistemino malikdir. Tiisti
va istiliyin harokati-dovr etmasi ligilin saliga
ilo yonulmus modon daglarindan vo bigmis
karpicdon nov-sabaka islonmisdir. Baslangicini
hamamin sorq kenarinda yerloson va iistii tagvari
formada baglanan ocagdan gotiiron isitmo
sobokasi hamam otaqlarinin dégsomasinin altt
ilo soyunub-geyinmae otaginin qorb divarmadok
uzanir vo oradan iki adad baca ilo binanin iistiine
qalxir.

Hamam-kompleksin istilik kanallar

The Expedition completed fully the
archaeologically research work of bath-
complex displayed on 4th excavation site and
remained imcomplete in 2010 during field
and research season of 2011. As a result of
continuance of excavations entrance door of
bath-house, stairs, stone floor, subsidiaries
adjacent to the bath-complex, a large square
with stone floor opposite that rooms and
swimming-pool were revealed and explored.
As it is seen from the design, the bath-complex
consists of the swimming pool in the center,
recreation room with sectors like tombs in the
edges, cloak-room and bathrooms.

The bath-house has perfect heating system
trimmed under the floor. A gutter-net made
of mine stones and adobes hewed neatly was
applied because of free circulation of smoke
and heat. The heating network taking its
source from hearth located in east of the bath-
house and tied from above in arch form lied till
west wall of the bottom of bath-rooms and with
cloak-room and stands on the building with
two flues.

Various-size adobes were used largely in
the construction of heating channels of the
bath complex and flues.

The roof of the bath-house knelt down

vo bacalarinin tikintisindo miixtolif 6l¢iilii bismis
karpiclorden genis istifado olunmusdur.

Hamamuin {istii demak olar ki, biitiinliiklo ¢okiib.
Yalniz bazi yerlordo qalan tikinti hissalori binanin
istliniin bigmis karpicdon tagvari formada horiilmiis
ortiiklo baglandigint demayas asas verir. Hamam-
kompleksin digar hissalarinin, xiisusen ds istirahot
otagindaki ¢arhovuzun dovrasinds olan hiicrs-
martabolarin do iistli bismis karpicle tagvari formada
baglanmigdir. Soyunub-geyinmo otagindan istirahot
otagina kegidin istiiniin do mohz bigmis korpiclo tagvari
formada baglandig1 aydin miisahids olunmaqdadir.

Hamamin igarisinin isiqlandirilmasi onun {istiindoki
das giinbazlords oyulmus gozliik-pancarslar vasitasi
ilo hoyata kecirilmisdir. Todqgiqatlar zamani1 hamamin
igarisindan bir adad iri, daha bir adad isa nisbaton kigik
olgiilii das giinbaz agkar olunmusdur.

Axtariglar zamani hamama girisi vo ¢ixis1 olan bir
nega su vo kanalizasiya xottinin qaliqlar1 da askara
¢ixarilaraq todqiq olunmugsdur. Homin xatlorden biri, hom
da nisbaton daha tutumlusu simal-conub istigamotinda
olmagla hamamin soyunub-geyinma otag ilo soharin
simal qala divarlar1 boyunca olan xandayi birlasdirir.

Bu xottin alt1 vo yanlart yonulmus ¢ay dasi ilo saligo

ilo horiiliib, Ustii iso sal daslarla baglanib. Hamamdan
simal istigamatindoki xondays dogru getdikco maillik
alda etmak magsadi ils nisbaton daha dorins salinan bu
xotdon hamamin ¢irkab sularinin axidilmasi {igiin istifado
olundugu giiman edilir.

Aparilan todqiqatlar, miisahides, miiqayise va tohlillor
Oziiniin mitkommol memarliq hoalli, daxili strukturu,
xiisusilo oradaki ¢arhovuz, istirahat otagi, habelo

entirely. We can say seeing the construction fragments
only in some places that the building roof was covered
with the coat built from adobe in arched form. The roof
of other parts of the bath-complex, especially tomb-
floors around the swimming-pool in the recreation room
was covered with adobe in arched form. The roof of

the passage from cloak-room to the recreation room is
clearly observed to be covered with adobe in vault form.

[llumination of the bath-house was done via specs-
windows carved in stone cupols over that. During the
researches one large and one smaller stone cupol was
revealed inside the bath-house.

The remnants of several water and sewerage lines
with entrance and exit to the bath-house were revealed
and researched during the explorations. One of the lines,
more capacious being in north-south direction unites the
ditch, which is along northern fortress walls of the city
and the bath-house s cloak-room. The bottom and sides
of this line are built with hewed river stone accurately,
upper part was covered with rafts. This line going into
deeper in order to gain inclination as coming to the ditch
in north of the bath-house is used for rafting slopes of
the bath-house.

The conducted research, observation, comparison
and analyzes substantiate that bath complex revealed
in 4th site are home object belonged to city elite for
swimming-pool, recreation room, as well as nearby elite
buildings and square, perfect architectural resolution,
internal structure.

The Expedition summarizing searches in 4th
excavation site during 2011 field season launched
broader explorations in the area we call provisionally
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otrafdaki nisbaton elitar binalar vo meydan IV sahads
agkar edilon hamam-kompleksin gohar elitasina aid
maisot obyekti oldugunu sdylomoya asas verir.

Ekspedisiya 2011-ci ilin ¢6l-todgiqat movsiimiindo
IV qazint1 sahasindo axtariglart yekunlagdiraraq cografi
koordinatlari etibarilo goharin morkazins yaxin hissados
sarti olaraq V qazint1 adlandirdigimiz srazido nisbaton
daha genis todqgiqatlara baglamisdir. Ovvalco soharin
morkazi hissasindo simal-conub istigamatindo olmagla
uzunlugu 100 metr, eni 2 metr olan sahs kasilmisdir.
Magsad nisbaton genis orazini shato edon fundamental
binalar1 agkar etmok idi. Orada agkar olunan tikinti
qaliglarina uygun olaraq qazintini sorgs vo ya qarba
dogru davam etdirmak nazards tutulurdu. Tadqiqatlar
zamant iri tikinti alamatlori vo nisbaton mitkommal
kommunikasiya sobokasinin qazintidan daha ¢ox qorb
istiqgamatds oldugu hiss edilmakds idi. Odur ki, sonda
gazintinin sahasini tadricon garba genislondirilmali
oldug.

Qazint1 hor biri 8 x 8 metr 6l¢iido olmagla 78
kvadrati, imumilikds isa 4992 kvadrat metr sahoni
ohato edir. Tobii ki, belo genis arazinin eyni zamanda
tadqiq olunmasi saharin topoqrafiyasini, onun daxili
strukturunu, mohsllalarini, kiiga vo meydanlarint,
sanitariya vo abadliq masslalarinin halli saviyyasini,
tikinti vo memarliq xtisusiyyetlorini daha dorindon vo
atrafli yronmok baximindan shomiyyatli idi. Xatirladaq
ki, genis arazilori agmadan orta asr sohar modoniyyati
ilo bagl qarsiya ¢ixan bu kimi suallara miikommal va
ohatali cavab vermoak gotindir. Malumat ii¢iin onu da
geyd edak ki, ayri-ayri 6lkslords, o ciimlodon MDB
respublikalarimin bir qisminds bu kimi toedgiqatlar artiq
uzun illordir ki, davam etdirilmokdadir. Novqorod,
Pancikond va Otrarda aparilan vo bu giin do aparilmaqda
olan genismiqyasl kompleks todgiqatlar deyilonlora
stibutdur.
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Sth excavation site in the part close to the city center
geographically. The site with 100-meter length and
2-meter width in the city center and in north-south
direction was first displayed. The purpose was to reveal
fundamental buildings covered a wider space. It was
intended to continue the excavation in east or west due
to construction remnants revealed there. During the
explorations it was seen that large construction signs
and more perfect communication set were in west of the
excavation. Thus, we had to enlarge the excavation site
to the west in the end.

The excavation covers 78 sq, each being 8 x 8 meter
size, generally 4992 sq meter area. The simultaneous
research of such a wide area was significant from
the standpoint of deep and comprehensive research
of topography of the city, inner structure, quarters,
streets and squares, the solution level of sanitary and
renovation issues, construction and architectural
pecularities. Let s recall that without displaying
wide areas it is diffcult to answer completely and
comprehensively to questions on medieval urban
civilization. Lets inform that such researches in
different countries, including a part of CIS republics are
ongoing for long years. Large-scale complex researches
conducted and is conducted in Novgorod, Panjikend and
Otrar are evidence to that.

In 5th site it was remarkable from the first sight
that like in 3rd and 4th excavation sites, wide and long
streets, which are considered main streets of the city are
mainly in east and west direction. The streets cobbled
with river stone accurately go to main and smaller
squares of the city. In our opinion, main factor defined
the direction of main streets in Agsu is the city s basic
entrance door’s being from west direction, i.e. all main
streets of the city are directed to the main door.

Main streets differ from small and subsidiary streets
for their parameters, as well as length. Naturally strong
flow can occur during heavy rains in main streets of the
city which have many slanting areas what causes extra
problems always for the city. Apparently, upon creating
Agsu city taking into consideration this factor, special
attention was drawn into main streets’ being just on
east-west direction.

Explorations on 5th site show that main streets
in east-west direction in Agsu intersect basically
with relatively small streets in north-south direction
in some places. Like main streets, small streets also
cobbled neatly with river stone. All small streets are
perpendicular to main streets.

1t should be particularly noted that, there are
reservoirs, wells and sewerage lines amongst
construction remnants displayed on the fifth site.
Several wells were opened in south of main street,
divided the excavation site nearly from the middle part.

Two of them remained better. The wells built round
part with hewed river stone are cross-section square
form. They supposedly serve drinkable water supply of
concrete estates 'residents. Water enters through water
lines of underground water pipe, entered from north and
north-east direction into the wells. Undoubtedly, these
lines took their source from main line entered the city
from Agsuchay, leading natural water supply of the city
and large reservoirs constructed in different parts of

V sahodo elo ilk vaxtdan digqgoti colb edon asas
maqgamlardan biri bu oldu ki, III va IV qazint1
sahalorinds oldugu kimi, burada da soharin asas
kiigolori hesab edilon enli vo uzun kiigolor osason sorg-
gorb istigamotindadir. Cay dasti ilo soligo ilo dogonmis
bu kii¢olor soharin bas vo nisbaton kigik olan digor
meydanlarma ¢ixir. Fikrimizco, Agsuda bas kii¢olorin
istigamatini miioyyanlogdiran asas amil soharin asas
giris qapisinin mahz garb istigamotindsn olmasidir.
Yoni, sohorin biitiin bas kiigolori osas giris qapist
istigamatina yonalib.

Bas kiigolor 6ziiniin biitiin parametrlori, o climlodon
daha uzun olmalari ilo kigik va ikinci doracali
kiigolordon forqlonirlor. Tobiidir ki, arazinin mailliyi
¢ox olan gaharin bag kiigalerinds leysan yagislar
zamani giicli sel amalo golmak ehtimali yiiksokdir.

Bu isa har zaman sohar ii¢iin alavs problemlar yaradir.
Gorliiniir, Agsu sohori salinarkon hom do bu amili nozara
alaraq osas kii¢olorin mohz sorg-qorb istigamoatinda
olmasina xiisusi digqot yetirmislor.

V sahodo aparilan todqiqatlar gostorir ki, Agsuda
asason sorq-qorb istiqgamotinds olan bag kii¢olor bir
ne¢o yerdo simal-conub istiqgamotinds olan nisbaton
kicik kii¢olorlo kasilir. Osas kii¢alor kimi kigik kii¢olora
do saliga ilo ¢ay dast dosonib. Kigik kiicolorin hamist
bas kii¢olora perpendikulyar istigamotdadir.

V sahads agkar olunan tikinti qaliglar sirasinda
su anbarlari, su quyulari, su xatlori vo kanalizasiya
xotlorini xiisusi olaraq qeyd etmok lazimdir. Qazinti
sahasini toqriban orta hissaden bdlen asas kiigadan
conub torafdo bir ne¢o adad su quyusu agilib. Onlardan
iki odadi daha yaxs1 qalib. ©trafi yonulmus ¢ay dasi
ilo horiilmiis bu quyular en kasiyi etibari ils kvadrat
sokillidir. Onlarin konkret mohalls sakinlorinin igmali
su ilo tochizino xidmot etdiyi ehtimal olunur. Su
quyularina su asason simal vo simal-gorq istigamatindon
daxil olan kahriz tipli su xatlorinden daxil olur. Bu
xatlarin 6z manbayini goharin baslica tabii su tachizati
manbayi olan Agsugaydan sshars daxil olan ana xattden
va goharin miixtalif yerlorinds inga olunmus iri tutumlu
su anbarlarindan gotiirdiiyili soksizdir. Hans1 ki, belo su
anbarlarindan birisi do elo V qazint1 sahasindo agkar
olunub.

12b,12c¢, 13b, 13¢ kvadratlarinda askar olunan va
osason ¢ay dasindan tikilarak igarisi gaclos saliga ilo
suvanmis bu ikikamerali nshang su anbarinin iizerinin
tagvari sokildo baglandigi ehtimal olunur. Anbarin
uzunlugu 10,25, eni 5,26, dorinliyi iso 2,80 metrdir. Su
anbarmin boylik kamerasinin 6l¢iisii 5,85x5,26x2,80
metr, kicik kamerasinin dl¢iisii iso 3,70x5,26x2,80
metrdir. Umumilikds hovuzun su tutumu 140,65
kubmetrdir. Kameralar arasindaki divarin qalinligi 0,70
metrdir. Ehtimal ki, agkar olunan su anbari sohorin
clima mascidine va mascid strafinda yasayanlarin
igmoli su ilo tochizatina xidmot etmisdir.

V sahads daha bir su anbar1 da qeyds alinmisdir.

1 Ne-1i su anbarimin yaxinliginda, 13a kvadratinda
agkar olunan bu anbarin 6l¢iilari 2,90x2,10x1,20

metr olmaqla imumi su tutumu 7,31 kubmetrdir.
Sadalananlar onu demoyas osas verir ki, Agsuda sohorin
ohalisinin su tochizatinda kifayot qodor mitkommol
texniki qurgulardan istifado olunub. Yoni, simal
istigamoatdon gohors daxil olan Agsugayin suyu ¢aydasi

the city. One of those reservoirs was displayed in 5th
excavation site.

1t is supposed that this two-cell huge reservoir
revealed in squares 12b,12c, 13b, 13c and plastered
accurately with alm and built basically from river stone
was closed in arched form. Length of the store is 10,25
meter, width 5,26 meter and depth is 2,80. The capacity
of the large cell of the store is 5,85x5,26x2,80 meter,
small cell- 3,70x5,26x2,80 meter. The volume of the
pool is totally 140,65 cube meter. Thickness of the wall
among the cells is 0, 70 meter. Supposedly, the revealed
reservoir had served supply of drinkable water for the
Juma Mosque and those lived near the Mosque.

Another reservoir was fixed in the 5Sth site. The size
of this store revealed in 13 a square is 2,90x2,10x1,20
meter and general volume is 7, 31 cube meter. We can
substantially say that perfect technical devices enough
were used in water supply of Agsu city population.
Water of Agsuchay entered the city from north poured
into wells in the estates via water lines built by river
stone as underground water pipe. A quarter of wells
was built from river stone, hewed neatly. All the
revealed wells remained in a better position. Sometimes
water lines passed through under the house's floor and
walls. In order to close water lines in those sites large
wooden logs and stone plates were used.

Total size of a larger house which we call
provisionally Juma Mosque of the city and uncovered in
squares 7a, 7b, 7c, 7d, 7e, 8a, 8b, 8c, 8d, 8e, 9a, 9b, 9c,
9d, 9e of the excavation is 576 sq.ms ( 36x16 meter).
This is still the most magnificent construction remnant
revealed in Agsu.

The base of the mosque walls was built of river
stone and the walls built of adobe. The size of adobes
used in the construction is 20x20x5 sm.

A lot of wooden materials were used in construction




ilo kohriz formasinda tikilmis su xotlori vasitosilo
mohallolordaki su quyularina golirdi. Su quyulariin
dord bir torafi salige ilo yonulmus ¢ay dasindan
horiilmiigdiir. Askar olunmus su quyularinin hamisi ¢ox
yaxs1 voziyyatda qalmisdir. Su xatlori bazon evlarin
désomasinin va divarlarmn altindan kegirdi. Homin
yerlords su xatlorinin iistlinii baglamaq maqsadi ils iri
agac tirlordon va das plitolordon istifado olunubdur.

Qazintmin 7a, 7b, 7¢, 7d, 7e, 8a, 8b, 8c, 8d, 8e,
9a, 9b, 9c, 9d, 9¢ kvadratlarinda askar olunan va sorti
olaraq soharin Ciimas mascidi adlandirdigimiz nisbaton
iri 6l¢iilii binanin imumi sahasi 576 kvadratmetrdir (36
x 16 m) toskil edir. Bu, hololik Agsuda agkar edilon on
mohtasom tikinti qaligidir.

Moscidin divarlarinin biindvrs hissasi ¢ay dasindan,
divarlari iso ¢iy karpicdon insa edilmisdir. Tikintido
istifada olunan ¢iy karpiclorin 6lgiisii 20 x 20 x 5 sm-dir.

Mascidin tikintisinde hamginin ¢oxlu sayda agac
materialdan da istifado olunmugdur. Axtarislar zamani
mascidin agac siitunlarinin, qapi altliqlarinin, katillorin
qaliglarindan ibarat olan ¢oxsayli agac materiallarinin
qaliglar1 geydo alinmigdir. Agac materiallar bir-birino
osasan iri domir mismar vo qarmagqlar vasitosilo
borkidilmisdir. Mascid binast méhtosom divarlarla
yanas1, hom do bir-birindon 2,5 m mosafods yerlogon
agac siitunlar tizorinds ucaldilib. Bunu mascidin
icarisindo agkar olunmus das siitun altliglar1 da tosdiq
edir. Xatirladaq ki, orada madon dasindan saligs ilo
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of the mosque. The remnants of wooden materials

like poles, door trivets, stools were displayed upon

the excavations. The wooden materials were fastened
mainly through big iron nails and hooks. Along with
magnificent walls, the mosque building was erected

on the wooden columns located in 2, 5 meter distance
from each other. This is proved by stone column stands
revealed inside the mosque. To recall, a column stand of
56 units hewed accurately by mine stone were displayed
as well. Column stands consist of main part, flat part
lying along the whole circle of the wooden column and
a tiny den with the column's projection. According to the
experts’assignment the mosque s columns are defined

to be made of oak tree. Upon the residents’ building
individual houses in Shirvan region, much more oak
materials are used as the column.

The floor of the mosque was well forged and
plastered accurately. 3 altars are revealed along
southern walls of the mosque. To recall, information
on existence of such three-minaret mosques in Agsu is
encountered in 1926 notes of Jamil Alexander Nasifi.
Windows and altars of the mosque are in arched form
and built mainly of adobe and alm.

A lot of tile rests were revealed alongside outer walls
of the edifice upon the excavations. All of the tiles are
trough form. The tiles spilled around the building when
the mosque knocked down. Though the complete tiles
are few, the number of broken samples are thousand.

yonulmus 56 adad siitun altligi agkar olunmusdur. Siitun
altliglar1 asas hissa, agac siitunun biitiin dairasi boyunca
oturdugu hamar hisso va siitunlarin ¢ixintisinin oturdugu
kicik yuvaciqdan ibaratdir. Miitoxassislorin toyinatina
asason mascidin siitunlarinin palid agacindan oldugu
miioyyan edilib. Sirvan bolgasinds els indinin 6ziinds
do sakinlor fordi evlor insa edarkon siitun kimi daha ¢ox
palid materialindan istifads edirlor.

Maoscidin dégamasinin torpagi yaxsica doytilmiis,
saliga ilo suvanmigdir. Mascidin conub divarlart
boyunca olmaqla 3 mehrab yeri askar edilmigdir.
Xatirladaq ki, Agsuda bu ciir tigminarali mascidlorin
movcudluguna dair malumata Comil Aleksandrovig
Nasifinin 1926-c1 ilo aid geyidlerinds ds rast golinir.
Mascidin pancaralari vo mehrablari tagvari formada
olub, asason bigmis karpic vo gaclo tikilmigdir.

Qazintilar davam etdirilorkon tikintinin xarici

The weight of the tiles is 800-950 gram on average: 30-
cm length, 12 cm width in the wide part, 8 cm in narrow
part, thickness- 2 cm. To note, the mosque building is
the first building found in Agsu town and covered with
tile.

According to approximate estimations, for the
purpose of covering up Agsu Juma Mosque nearly 60
thousand tiles were put into use. This means nearly
50 tone load. It is apparent that constructing such a
magnificent building is not easy work from engineering-
technical stand. Definitely, existence of this building
says about high level of engineering-technical resolution
of Agsu building culture in 18th century.

Large yard opened to the mosque north was
displayed in 9a, 9b, 9c, 9d, 9e, 9v, 10a, 10b, 10c, 10d,
10e, 10v, 11a, 11b, 1lc, 11d, 1le, 11v, 12a, 12b, 12c,
12d, 12e, 12v squares upon excavations on the fifth site.

n
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divarlar1 boyuca ¢oxlu miqdarda kiromit qaliqlar1

askar olunub. Kiramitlorin hamist novvari formalidir.
Kiramitlor mascid dagilarkon binanin otrafina
tokiilmiisdiir. Askar olunan biitov kiromit niimunslori
azliq toskil etso do, siniq vaziyyatds olan niimunslerin
say1 minlarladir. Kiromitlorin ¢akisi orta hesabla 800-
950 qram, uzunlugu 30 sm, eni enli hissads 12, dar
hissado 8 sm, qalinligi iso 2 sm-dir. Qeyd edok ki,
maoscid binast halolik Agsu sohor yerindo tapilan vo tistii
kiromitlo 6rtiilmiis olan ilk binadir.

Taqribi hesablamalara goro Agsu ciimo mascidinin
ustliniin Ortlilmasi magsadils taqriban 60 min adeddon
¢ox kiromit istifado olunmusdur. Bu iso toqribon 50
tona yaxin yiik demokdir. Goriindiiyii kimi, belo bir
mdhtogom tikintini inga etmok miihandis-texniki
baximindan o qadar do asan bir is deyildir. Olbatts, bels
bir tikintinin mévcudlugu XVIII asrdo Agsuda tikinti
madaniyyatinin mithandis-texniki hallinin kifayat qodor
yiiksok saviyyada oldugundan xabar verir.

V sahados qazinti davam etdirilorkon 9a, 9b, 9¢, 9d,
9e, 9v, 10a, 10b, 10c, 10d, 10e, 10v, 11a, 11b, 11c, 11d,
11e, 11v, 12a, 12b, 12¢, 12d, 12e, 12v kvadratlarinda
mascidin simala agilan genis hayati askar olunub.
Maraqlidir ki, hayat ¢cox yerde shongdasindan yonulan
iri hocmli plitolorlo dogsonmigdir. Mascidin hayati qorb
torofdo ohongdasi vo bigmis korpiclo, sorq vo simal
torafdo iso caydasi ilo horiilmiis hasarla ohato edilmigdir.
Hoyoatin ortasinda mascido golonlorin dostomaz almalari
ticiin xiisusi su quyusu oldugu miioyyanlosdirilmisdir.
Mosciddon bir godor simal torafds, daha dogrusu, 11¢
kvadratinda iso Molla ©li Hiiseyn ogluna moxsus qabir
das1 agkarlanmigdir. Onun otrafinda iss bir ne¢o usaq
gobiri geydo alinmigdir.

Mosciddon conubda sorq-qorb istiqgamotinds uzanan
asas kiigalar boyunca (2a, 2 b, 2c, 2d, 2e, 2v, 6a, 6b, 6c,
6d, 6¢e, 6v kvadratlar1) sohorin yasayis mohallalorine aid
bina qaliglar1 agkara ¢ixarilib. Binalarin biindvrs hissasi
cay dasindan, divarlari iso ¢iy korpicdon horiilmiisdiir.
Yasayis binalariin qarsisinda mohoalloys agilan kigik
hayati, hoyetlords iso bir qayda olaraq tondirxanasi,
bozilorinds iso su quyusu, tondirlor vo ocaqlar agkar
olunmusdur. Biitiin bunlar iso biitovliikkdo Orta osr
miisalman soharlorinin mahallos vo kiigalari tigiin ¢ox
xarakterikdir.

Arxeoloji tadqiqatlar zamani zongin vo roangarang
¢esidli maddi moadoniyyat niimunalori — domir vo
mis ogyalar, fayans vo saxs1 momulati, mis vo glimiis
sikkalor Cin vo Avropa istehsali olan ¢ini gablar,
Ingiltorads istehsal olunmus siigo momulati agkar
olunmusdur. Bu cahatden mascidin garb divarinin
konarinda yuyularaq saligo ilo y1gilmis vaziyyatdo
tapilan vo iizorins parga Ortiik ¢okilmis ¢coxlu sayda
gab-qacaq xiisusilo digqgati calb edir. Masciddos istifado
olundugu giiman edilon ¢ox nafis saxsi, fayans vo
sliso momulatindan ibarat olan bu gablar tam salamat
voziyyatdo askar olunmusdur. Qeyd olunan tapintilar
Agsu sakinlorinin X VIII asrds kifayat qader elitar hayat
saviyyasi vo maisotindon xobar verir.

Agsu otrafinda orta asrlor dovriing aid bir ne¢o
qgabiristan oldugu bildirilir. Onlardan hamisi gaharden
konarda yerlasir. 2011-ci ilin tadqiqatlar1 zamani saharin
simal, gorb vo sorq torofindoki gobiristanlarda gobirlorin
bas va sino daglarimin tomizlonorak ilkin voziyyatds

i

1t is interesting that, the yard was planked with large
plates hewed from limestone in many parts. The mosque
yard was covered with the fence, west wall of which was
built by whitewash and adobe; east and north wall from
river stone. A special well was displayed in the middle
of the yard for (ritual) ablution before divine service.

A tombstone belonged to Molla Ali Hussein oglu was
revealed in 11c square. Some children graves were fixed
around that.

The building remnants of the living quarters of the
city were revealed along main strets laid east-west
direction in mosque south (2a, 2 b, 2c, 2d, 2e, 2v, 6a,
6b, 6¢, 6d, 6e, 6v squares). The base of the buildings
was built from river stone and walls of adobe. In front of
the buildings there revealed a small yard opened to the
block, while in the yards there is a tendirkhana ( bread
oven), sometimes a well, tendirs and hearthes. These
are entirely very characteristic for quarters and streets
of medieval Moslem cities.

Rich and colourful kinds of artifacts- iron and
copper items, faience and pottery ware, copper and
silver coins, porcelain of Chinese and European
production, glassware produced in England were
revealed during archaeological explorations. From this
point numerous dishes found being washed at the side
of the mosque s western wall and neatly gathered and
covered with cloth, attract special attention. The plates
consisted of very delicate pottery, faience and glassware
assumed to be used in the mosque were revealed safely.
The mentioned finds notify about sufficient elite living
level and home of Agsu settlers in 18th century.

Some cemeteries of Middle Ages are stated near
Agsu. All of them are situated outside the city. During
2011 explorations main and breast stones of the graves
are cleaned in the cemeteries in north, east and west
parts of the city and primary restoration launched.
Parallel with that, epigrapher Habiba Aliyeva explored
over 200 tombstones. Presently, the book “medieval
Agsu town epigraphy” covered the results of the
research is prepared for printing.

Many local and foreign experts visited the monument
along the exploration season. The participants of
international conference entitled “Modern situation
and development perspectives of museums” held by
National Museum of History of Azerbaijan on 1 July
2011 familarized with archaeological excavations
under leadership of Academician Naila Velikhanly and
director of Institute of Archaeology and Ethnography,
Maisa Rahimova.

Members of CORNERS Caucasus Expedition
of Intercult Organization of Sweden (28 artist from
9 European countries) within European-Eastern
Partnership made acquaintance with the course of
archaeological explorations and conservation work
conducted in medieval Agsu town.

Agsu archaeological explorations were reflected in
1-3th volumes of “medieval Agsu town” book-album
published delicately by MIRAS Organization and also
numerous scientific articles. The expedition members
made a report at international scientific conferences
held in Baku, Milan (Italy), Ramat Gan (Israel), Madrid
(Spain), Demirchi, Konya (Turkey). The exhibition
“Agsu Wonder” arranged in Agsu and Baku in 2010

barpa olunmasina baslanilib. Bununla paralel olaraq
epiqraf Hobibo Oliyeva torofindon 200-don ¢ox gobir
das1 tadqiq olunmusdur. Hazirda hamin tadqiqatin
naticalarini ohato edon “Orta asr Agsu soharinin
epiqrafikasi” kitab1 nogro hazirlanir.

Tadgigat movsiimii boyunca abidoni ¢ox sayda yerli
vo xarici miitoxassislor ziyarat etmiglor. 2011-ci il iyul
aymin 1-ds Milli Azarbaycan Tarixi Muzeyinin kegirdiyi
“Muzeylarin milasir durumu vs inkisaf perspektivlori”
beynolxalq konfransinin istirak¢ilar: akademik Nailo
Valixanli vo Arxeologiya va Etnoqrafiya Institutunun
direktoru Maiso Rohimovanin rohbarliyi ilo Agsuda
aparilan arxeoloji qazintilarla tanis olmuslar.

Isvecin Intercult Togkilatinin Avropa Sarq
Torafdasligi ¢or¢ivasindo CONNERS layihasinin togkil
etdiyi Qafqaz ekspedisiyasinin tizvlori (Avropanin 9
Olkosindon 28 sonatsiinas) orta asr Agsu sohorindoki
arxeoloji tadgiqatlarin gedisi vo orada aparilmaqda olan
konservasiya islori ilo tanig olmuslar. )

Agsuda aparilan arxeoloji todqiqatlar MIRAS
torafindon nafis sokildo nogr etdirilon “Agsu sohori
orta asrlords” kitab-albomunun I-I1I buraxiliglarinda,
homginin goxsayli digor elmi moqalalorde 6z oksini
tapmugdir. Ekspedisiyanin tizvlori Baki, Milan (Italiya),
Ramat-Qan (Israil), Madrid (Ispaniya), Damir¢i, Konya,
Usak (Tiirkiya) soharlorinds kegirilon beynslxalq elmi
konfranslarda moruzalarls ¢ixis etmislor. 2010-cu ilda
Agsu vo Bakida toskil olunan “Agsu mdciizesi” sorgisi
2011-ci ilda Tiirkiysnin Amasiya, Trabzon, Mugla va

was presented in Amasya and Trabzon in 2011, Mugla
and Ushak Cities of Turkey in 2012.

Along with archaeological researches, the
Expedition collected written sources on the city
and made clear the discords around the city name.

As is known, medieval town in the area of Agsu

region is indicated under three separate inventory
numbers mistakenly in mass scientific literature and
registration documents for a long time. The monuments
“Kharabasheher” and “Yeni Shamakhi” (“New
Shamakhi”’) shown in those inventory documents

are in fact the same monument. It is medieval Agsu
town located near Ulguj Village of Agsu region and
covered 40 hectare area. To recall, Agsu dwelling
point is known to the history since 16-17th century. In
1735 Nadergulu khan (after 1736 Nader shah) moved
population of Shamakhi city damaged and unfit for use
because of quakes and wars, to Agsu and re-built the
town based on the serious plan. Local authors lived

in that or following periods- Hashimi Shirvani, Zulali
Shirvani, Agha Masih Shirvani, Shakir Shirvani, Haji
Zeynalabdin Shirvani, Abbasqulu aga Bakikhanov, Seyid
Azim Shirvani called this city as “Agsu” as a rule in
their works.

Mostly Russians, especially Russian merchants
called this new city, they evicted after the city removed,
“Yeni Shamakhi” (New Shamakhi) since they formerly
had been in Shamakhi and engaged in trade there.
Because the expressions “New Shamakhi” and “Old
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Usak sohorlorinds niimayis etdirilmisdir.

Ekspedisiya arxeoloji tadgiqatlart davam
etdirmoklo yanasi, homginin Agsu tarixino dair yazil
monbalori toplamis, sohorin adi otrafinda yaranmis
fikir ayriliqlarina aydinliq gatirmisdir. Malum oldugu
kimi, Agsu rayonu orazisindaki orta asr gohar yeri
uzun miiddatdir ki, elmi-kiitlovi adabiyyatda vo dovlat
geydiyyat sonadlorinds yanlis olaraq {i¢ ayr1 inventar
say altinda gostorilir. Homin inventar sonadlorindo
gostorilon “Xaraba sohor” vo “Yeni Samax1” abidolori
aslindo eyni abidadir. Bu, Agsu rayonunun Ulgiic kondi
yaxinliginda yerloson va 40 hektara qodor sahani shats
edan orta asr Agsu soharidir. Xatirladaq ki, Agsu adli
yasay1s mantaqasi hale XVI-XVII asrlordon ballidir.
1735-ci ilds iso Nadirqulu xan (1736-c1 ildon sonra
Nadir sah) zalzolo vo ara mitharibolorindon zoror ¢okmis
vo yararsiz hala diigmils Samax1 sohorinin ohalisini
Agsuya koglirmils, ciddi plan asasinda sohari yenidon
tikdirmisdir. Homin d6évrds vo sonralar yasamis yerli
miolliflor - Hagimi Sirvani, Ziilali Sirvani, Aga Masih
Sirvani, Sakir Sirvani, Hac1 Zeynalabdin Sirvani,
Abbasqulu aga Bakixanov, Seyid ©zim Sirvani vo
basqalar1 6z asarlorinds bir qayda olaraq bu sohori Agsu
adlandiriblar.

Shamakhi” are sounded in mainly Russian sources,
including the work of European and following
Azerbaijani authors impressed by them.

The official name of the town was Agsu during the
power of both Nader Shah, Haji Muhammadali khan,
and Muhammadsaid khan, Mustafa khan. The name
of the city is not “Kharabasheher”, it was called so
after the destruction. However, New Shamakhi has no
any formal sigificance, it was made in relation with
Shamakhi name.

The name “Agsu” is official name of the town and
has historical importance.

You had land in foreign country, Zulali

Agsu turned homeland with black tears into eyes...

Last explorations of Agsu Archaeological Expedition

of NASA Institute of Archaeology and Ethnography

ensure that the monument fixed under inventory number

wrongly as “Kharaba Sheher” and “New Shamakhi”
previously, upon elaboration of new registration
documents to be registered as medieval Agsu town,
historical name of which specified.

Daha ¢ox ruslar, xiisusilo doa rus tacirlori avvallor
Samaxida olduglarina va ticarot etdiklorino goro sohor
kogiirtildiikdon sonra goldiklori yeni gohors “Yeni
Samax1” demislor. Ciinki, “Yeni Samax1” vo “Kdhno
Samax1” ifadolori mohz rus menbalorinds, o climlodon
onlardan tesirlonan Avropa va sonraki Azarbaycan
miislliflorinin asarlorinds soslonir.

Soharin rosmi adi istor Nadir sah, istor Haci
Mbohommaodali xan, istor Mohammodsaid xan, istorso do
Mustafa xan dovriinds Agsu olmusdur. “Xaraba gohar”
soharin asil adi deyil, dagildigdan sonra bu ciir adlanib.
“Yeni Samaxi” ad1 iso heg bir rosmi oshomiyyot dagimur,
Samaxiya nisbatda istifado olunmus qurama addir.

Agsu ad1 iso sohorin rosmi ad1 olub, tarixi shomiyyat,
dasiyir. Ziilali demiskon:

Qiirbatds deyirdin ki, Ziilali votonim var,

Ensin goziino qars su, Agsu vaton oldu...

AMEA Arxeologiya va Etnoqrafiya Institutu Agsu
arxeoloji ekspedisiyasinin son todqiqatlar: da imkan
verir ki, yeni qeydiyyat sonodlori hazirlanarkon avvellor
sohvon “Xaraba gohar” vo “Yeni Samax1” inventar
saylar altinda qeydos alinan bu abidanin tarixi adi
doaqiqlasdirilorak orta asr Agsu sohoari kimi qeydiyyata

alinsin. _ﬂ/——__

(ard1 var/to be continued)
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“COMIYYOTIN DOYISMOSi FORDDON, FORDIN
DOYiISMOSI QOLBDON BASLAYIR”

“CHANGE OF SOCIETY STARTS WITH INDIVIDUAL,
CHANGE OF INDIVIDUAL WITH SOUL”

Dr. Siracaddin Haci / Dr. Sirajaddin Haji

ard1 (avvali 6ton sayimizda) / continuance (the beginning
in previous edition)

XII. NiZAMi QOLB OLKOSINIiN SARAYINA
DAXIL OLUR

Hz. Nizami adli miicahid 6z qolb 6lkosinin sarayina
daxil olur: “6ndo gedonlor pardoni qaldirdilar, monim

9% G

viicudumun Ortiiyiinii agdilar”, “onun gapisinin on yaxsi

LR I3

mohromi oldum”, “orada ¢il-¢iraqla yanan bir qonaq

EEINT3

saray1 gordiim”, “pis gozlor kor olub onu gérmosin!”

Bu sarayin hakimi, sultan1 golbdir, insanin varliq
6lkasinin sahibi odur. Bagqa orqanlar ona tabedir, onlarin
varlig1 goalbden asilidir.

Qoalb sarayinda yeddi x»lifo aylogmisdi: “giinorta
sahi-golb basda oturmugdu”, “qirmizi athi — iirok adablo
onun gqabaginda”, “lal gabal1 zafor asgori — qaraciyar bir
yanda”, “aciqli bir cavan — 6d onun sikar kosfiyyatgisi
idi”, “ondan asag1 gomgin bir qara qul — dalaq
durmugdu”, “komond atan — mode-bagirsaq — pusquya
durmaga hazirlasmigdi”, “bir misbodonli pahlovan —
bdyrok dziine glimiisden zireh taxmigdi”, “bura yarimisti

nofosabad — agciyar diyari idi”, “onlarin hamisi parvana,
golb iso sam idi”.

Hz. Nizami qalb sarayina — yeddi xslifonin otagina
daxil ola bilmasinin, galbini nafsin asaratinden
qurtarmasinin gortini agiqlamigdir: qonaot, fodakarliq,
diinya bagini qoparmagq: “mon gonastlo qalbimin
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XII. NIZAMI ENTERS PALACE OF SOUL
COUNTRY

Self-sacrificer called His Excellency Nizami enters
the palace of his soul country: “those going on the front
rose the curtain, opened the cover of my creature”,

“I became the best intimate of his door”, “I saw a

guestroom burnt with chandelier there”, “bad eyes
became blind, not to see him!”.

Ruler and sultan of this palace are soul; he is host of
human creature’s country. Other organs subordinate to
that, their being depends on the soul.

Seven caliphs sat in the soul palace: “in the daytime

FE TS

a soul ruler sat at the head”, “heart —with red horse is

EEINNYS

in front of him decently”, “ruby victory soldier-liver in
one side”, “angry youth-bile was his hunt prospector”,
“a sorrowful black slave- spleen stood below that”, “that
lassoed — gastroenterostomy prepared for lie in ambush”,
“one copper-body hercules- kidney wore armour of silver
for itself”, “it was half-hot breath-lung land”, “all of

them were butterflies, soul was candle”.

His Excellency Nizami explained the terms for
unability to enter to the room of seven caliphs, rescue
soul from passion oppression: thrift, selflessness, tearing
out the world bound: “I became guest of my soul

“Leyladan Mdovlaya”. Viisal Qaraqaslh
“From Leyla to Mowla”. Vusal Garagashly



mehmani oldum”, “bu canimu tirok sultanina peskos
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etdim”, “liziimi{i alomdoakilorin hamisindan dondordim”.

XIILINSAN AXTARAN VARLIQDIR

Hz. Nizamiys gors, insan axtaran varliqdir, o, alds
etdiklori ilo razilagsmamalidir, daha boyiik hodoflore
dogru ugmalidir: “qolb dils golib dedi ki, ey dilbilmaz,
bu yuvadan keg, qusu axtar”, “monim alovum bu
tiistiiniin mohrami deyil”, “manim kdlgam bu sarvin
Oziindon qiidratlidir”, “monim riitbom bunun riitbasindon
daha ucadir”. Qolb Nizamiys yeni hadoflor gostorir, onu
harokot etmoyo ¢agirir: “mon xozinayam, ancaq Qarunun

kisasinda deyilom”, “mon soninloyom, sandon konar
deyilom”.

XIV. NiZAMiY9 GORO, MUSLLIMIN
OZOLLIKLORI

Hz. Nizamiys goro, insan galbini tamizlayib ruhunu
galb 6lkesinin soltani etmok istayirss, ona dogru yol
gostoron miiallim segmolidir. Bu miisllim (xoca) onun
golbidir: “miiallim mons adab dyratdi, moni “doqquz

M
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thriftly”, “I made my soul gift to the heart sultan”, “I
turned my back to all of those in the world”.

XIII INSAN AXTARAN VARLIQDIR

Hz. Nizamiya gora, insan axtaran varliqdir, o, alda
etdiklori ila razilagmamalidir, daha boyiik hadaflara
dogru u¢malidir: “qalb dila galib dedi ki, ey dilbilmaz,
bu yuvadan keg¢, qusu axtar”, “moanim alovum bu
tiistiiniin mahrami deyil”, “manim kélgam bu sarvin
oziindan qiidratlidir”, “monim riitbom bunun riitbasindan
daha ucadir”. Qalb Nizamiya yeni hadaflor géstarir, onu
harakat etmaya ¢agirir: “mon xazinayam, ancaq Qarunun
kisasinda deyilom”, “man saninlayam, sandan kanar

deyilom”.

XIV. TEACHER’S CHARACTERISTICS FOR
NIZAMI

His Excellency Nizami thinks that, if human clearing
off soul, wants to make the spirit a sultan of soul country,
a teacher showing the right way to him must be chosen.
His teacher (hoja) is his soul: “teacher taught me good
manners, separated me from nine-destiny knot”, “he
made us bound”, “He is our lord, despite he is not God”.

His Excellency Nizami recognized the character
of teacher, educated human soul: belief, knowledge,
patience, selflessness, succession, mercy and favour: “he
did not take his foot from the head of this cord”’, “opened
the knots of the cord”, “he is a guide of my way to both

G G

worlds”, “he grieved for me”, “he does not deny mercy
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from me”, “he was slave to indecency like me”, “he
subordinated me”, *“”he did not get rid of such naughty
like me”, “he considered trouphy the keeping friendly

relations with me, taken from the ground”.

According to His Excellency Nizami, human wishing
to rescue soul from passion oppression must obey the
teacher. There is no disobedient result: “I bowed my

head because of embarassment”, “I took my ears into
the care ring for decency”.

Due to the poet, education method to be applied upon
rescue of soul from passion oppression is maths-purify
from quandaries: “seeing impossibility of abdicate from
Maths, I had to adopt Maths from the teacher”.

Human will go forward step by step under guidance
of teacher called the soul. Soul will be gradually
regulated. As soul is cleaned, human will see the world in
another colour through transparent mirror of the soul; as
soul reaches paradise of Almighty Allah, calmness will
dominate his creature: hoja freed my lap from that grief
thorn, covered me with flower till my collar”, “I smiled
like scarlet lips”, “I had torn my shirt from hundred
sides like a flower”, “poppy charged its soul to my soul”,
“flower bound belt to my girdle”’, “I escaped from flower
to flower, from branch to branch’.....

Soul cleanse continues every moment; zeal
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foloyin diiyiiniindon agdi”, “o bizi bondo sald1”, “o, Tanr1
olmasa da, bizim agamizdir”.

Hz. Nizami insan galbini torbiys edon miisllimin
xarakterini tamdib: iman, bilgi, sabir, fodakarhgq,
ardicilliq, sofgat vo marhamat: “bu kondirin basindan
0, ayagini qaldirmad1”, “kendirin dilyiinlerini agd1”, “o,

LI N3

monim iki cahana yolumun boladgisidir”, “o, monim
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dordimi ¢okdi”, “o, sofgatin mondon asirgomir”, “o,
monim kimi adabsiza qul oldu”, “o, moni ram etdi”,
“monim kimi bir docalin slindon bagini gotiiriib

EE 1Y

qagmad1”, “monim kimi torpagdan ¢ixmisla oturub-
durmagi o genimat bildi”.

Hz. Nizamiys gors, galbini nofsin asaratindon xilas
etmok istoyon insan miiollimo itast etmolidir. Itaotsiz
natico yoxdur: “utandigimdan bagimi asagi saldim”,
“adab iiciin qulagimi qulluq halgasina saldim”.

Saira gora, galbi nafsin asaratindon xilas edorkon
totbiq edilocak tolim metodu riyazotdir — ¢otinliklorlo
arindirmaqdir: “riyazotdon ol ¢okmoyin miimkiin
olmadigini goriib, o xacadan riyazst gabul etmali
oldum”.

insan qalb adh miiallimin baladgiliyi ilo addim-
addim irali gedacak. Qalb yavas-yavas tomizlonacak.
Qalb tomizlondikca insan galbin saffaf aynasindan
diinyam basqa rongdos goracok, qalbi uca Allahin
(c.c) rohmatina qovusduqca varhgina siikunat hakim
olacaq: “xace monim otoyimi o qom tikanindan azad
etdi, moni yaxama qoador giilo biiriidii”, “mon lalo
dodagqlar1 kimi giilimsadim”, “kdynayimi giil kimi yiiz
yerdan cirdim”, “lala 6z galbini manim canima tapsirdi”,
“giil iso koamorini qursagima baglad1”, “”giilden-giilo
budagdan-budaga qagdim”...

Qolbin tomizlonmasi har an davam edir, galb
arindiqca sovq artir, uca Allahin (c.c) liitfii daha giicli
hiss edilir: “birdon vofa otri goldi”, “kiiloyin inca sosi
fasahatli bir dil ilo Masihin nafasi kimi manim iirayimi
diriltdi”.

Qolb rahatliq tapan tolobasini arxayinlagsmaga
goymur, onu uca mogamlara ugmaga togviq edir: “atdan
diis, 6zindon ¢ox dom vurma, yoxsa soni 6z monliyindon
¢ixararam”.

XV. ARINMIS QOLBIN OLAMOTLORI

Qolb arindigea uca Allahim (c.c) barakati bir yagmur
kimi yagir, qul galb gozii ilo diinyaya baxir, ilahi sirlori
kosf edir: “o ¢esmo Giinogdon daha parlaq idi, Xizir yox,
mavi gdylar ds bu ¢esmoni heg yuxuda da gérmomisdi”,
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“yasomonlik onun yatagi idi”, “onun oyaq norgizlori
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yuxulu idi”, “qaliys atirli behist onun quluydu”...

Armmis galbin slamatlarindan biri do onun
genisliyidir: “ora foloklor momlokoatindon boyiik
bir momlokatdir”, “falok dairasinin hiidudu onun
moanzilidir”.

Armmis galbin slamatlarindan biri kainatin
harmoniyasini kosf etmasidir. Bu nizam, ahong,

increases as soul is purified; grace of Almighty Allah
is felt more strongly: “suddenly fidelity smell is felt”,
“delicate voice of the wind enlivened my heart with
eloquent tongue as Masih breath”.

Soul does not let student, feeling comfortably to
calm down; encourages him to fly to the highest points:
“get out of the horse, do not talk much about yourself,
otherwise I can make you forget your dignity”.

XV. SIGNS OF PURIFIED SOUL

Profusion of Almighty Allah is like rain since soul is
purified; slave looks at the world via soul eyes; discovers
divine secrets: “that spring was brighter than the Sun,
not only Khizir (one of the Moslem prophets), but also
blue skies did not even see this spring in the dream”,

EXINNYS

“lilac grove was its bed”, “its wakeful narcisses were

FET]

sleepy”, “heaven of delighted smell became its slave”....

One of signs of purified soul is its broadness: “it is
country larger than fate country”, “the border of fate
sphere is its flat”.

One of signs of purified soul is invention of the
universe harmony. Conceptions which are contradictory
to one another at first glance in the world of order,
harmony and accord serve in fact one another;
solidarity, mercy and favour senses dominate “among
the citizens in the world of purified soul, in attitudes
of lively and lifeless beings towards one another: “a
flower chose a place for itself in the collar of meadow”,
“a thorn dragged the flower bottom under its foot”,
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harmoniya diinyasinda ilk baxisda bir-birins zidd olan
anlayislar, aslinds, bir-birine xidmat edir, arinmis qalb
Olkasindo “votondaglar arasinda”, canli, cansiz hor seyin
bir-biri ilo miinasibatindo homroylik, marhomat va gofqot
duygusu hakimdir: “giil comanin yaxasinda 6ziina yer
etmigdi”, “tikan giiliin otoyini ayag: altina ¢akirdi”,
“ahu vo tiilkii o gomanlikds biri gdbayini giils, o biri

is9 gobak tiiklorini tikana bagislamigdi”, “sokor giiliisli
giillordon tutu xacalot ¢okorok 6z qanadlarini yasilliga
sarmisdi”, “taza otlar sir kimi olinds sokar tutmusdu”,
“ahu o otlarin sokorindon dadib sir kimi moast olmugdu”,
“giillarin gordoyindon simal mehi cilvolonirdi”,
“ceyranlar otlarin budaglarindan ¢igoklori ovlayirdi”,
“xeyri giillari bir-birina sarmasib, giil rangli anbar
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i¢iin yelpik olmugdu”, “yasaman va giil birlikds agil
karvanini qarot edirdilor”, “qumru va biilbiil bir-birino
qafiyo qosurdular”, “birgiinliik siison Isa diliylo siibho
Musanin olini xatirladirdi”, “faxto siibh tezdon foryad
edirdi”, “yel timid ali ilo giiliin hekayasini sdyiidiin miisk
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otirli varagina yazirdi”, ““gah bahar yasomonin salamina
golirdi”, “gah giil minnoatdarliq {igiin tikanin yanina
golirdi”, “tlirko oxsayan yasomon 6z ¢adirint sohrada

qurmusdu”, “cadirin aycigi ils Siirayyaya ucalmigdi”,
“hind muglar1 oraya namaz qilmaga golmigdi”...
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“gazelle and fox made a gift one- its navel, the other-
navel hair to the thorn in that meadow”, “tutu confused
because of sweet-smile flowers spread their wings over
verdure”, “fresh grass held sugar in the hand like a
lion”, “gazelle tasted sugar of that grass and enjoyed
greatly like a lion”, “northern breeze coquetted with
Sflowers’screen”, “gazelles hunted flowers from grass
branches”, “wallflowers twined about one another and
became fan for flower-like ambergis”, “liliac and flower
together plundered mind caravan”, “turtle-dove and
nightingale made rhyme to each other”, “one-day iris
reminded dawn Moses hand via Jesus tongue”, “dawn
screamed earlier”, “the wind wrote a flower story into
musk-smell leaf of willow by hope hand”, “either spring
was salute of liliac”, “either a flower came to thorn for
gratefulness”, “liliac looked like Turk pitched its tent in
the desert”, “tent moon erected to Surayya”, “Indians

came there to perform the ritual prays of Islam “

XVI. LOVE IS HOME MATTER OF PURIFIED
SOUL COUNTRY

According to His Excellency Nizami, love laws
rule citizens of soul country: “shadow spoke via the
Sun lips”, “sand was enlivened with water blessings”,
“kisses of hyacinth wounded nastarah”, “bud eyelashes
wounded flower lips”, “willow body was enchanted, it
trembled, a poppy brazier splashed smoke over that”,
“wild flower talked to wind breath”, “as if its head a
green young star said to the ground from the dawn”,
“Let your head be (always) green (be young forever)”,
“grass purified with the spring water”, “spring was
brighter than houri eyes”, “owls left that land”,

“shadow bit the Sun lip”, “the wind combed the willow
hair”....

His Excellency Nizami clarified the profusion of
secret conversation at the end of every night talks
(covert). It means described beauties purified soul saw:
“my soul fell in love”, “my soul saw that given breath to
one fresh-breath, sweet-smile, flower and sugar” , “that
beloved knitted from her hair armour”, “he was covered
with salt (fascination) from top to toe”, “everybody
wanted to lick him like salt”, “garden tuti embarassed by
its sugar”, “its chaw was ringed like tuti head”, “silver
chin looked like sour orange”, “it was rose water”, “it
was green (young)”, “its mole flamed the heart”, “the
face of the moon turned to mole entirely from grief of its
black mole”, “his gay-coloured eyes burnt lungs rather
than the sun”, “its ruby elucidated nights rather than
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the moon”, “its mouth was narrow”, “sugar-taste lips
shone words and smiles”, “her face, her coquetry said
prayers”.
Purified, lighted, devout soul seeing beauties,

discovering divine secrets she lives amazement and love:
“took out bind of nice body out of my body of my soul
neck”, “I lost my power and strength”, “vitality water
rose higher than my mouth”, “when our constant reason

XVLARINMIS QOLB OLKOSINIiN ANA
YASASI SEVGIDIR

Hz. Nizamiys goro, arinmis qolb 6lkosinin
votondasglarini sevgi qanunlari idars edir: “kolgs Giinosin
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dodagqlari ilo s6z danigirdi”, “qum isa suyun xeyir-duasi
ilo dirilmigdi”, “siinbiil ¢igoyinin busalori nostorani

yaralayird1”, “qdngenin kirpiklari giiliin dodaqlarim
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yaralayirdi”, “s0yilidiin badoni sehirlonmisdi, o titrayirdi,
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lalonin mangqali ona tiistii sopirdi”, “vohsi giil kiiloyin
nafosi ilo sdhbat edirdi”, “elo bil bast yasil cavan ulduz
siibhdan yers deyirdi: “Basin (hamisa) yasil olsun (cavan
ol)”, “otlar o ¢esmonin suyu ilo qiisl etmisdi”, “cesmo
hurilorin gézlorindon daha parlaq idi”, “bayquslar o
yurdu tork etmisdi”, “k6lga Giinasin dodagini disloyirdi”,

“yel iso sOyliidiin basini daraqlayirdi”...

Hz. Nizami har geco s6hbatinin (xalvatin) sonunda
gizli sohbatin barokatini agiqlamisdir. Yoni arinmis
galbin gordiiyii gozalliklori tosvir etmisdir: “qolbim asiq
oldu”, “qolbim bir giilnafaslini, sokargiilisliind, giil ve
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sokoara nofas verani gordii”, “o sevgili 6z ziilfiindon zireh
toxumusdu”, “o basdan ayaga qadar duza (molahata)
boyanmigdi”, “hami onu duz kimi yalamaq istayirdi”,
“bag tutisi onun gokorinin qabaginda xacalst ¢akirdi”,

ER I3

“onun ¢ana almasi tutinin bag1 kimi halqaliyd:”, “giimiis
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buxag1 turunca banzoyirdi”, “o, giilab idi”, “o, yasil
(cavan) idi”, “xal1 Girayi alovlandirirdi”, “onun qara
xalinin dordindon Ay1n {izii biisbiitiin xala donmiisdii”,
“onun ala gozlari ciyarlori Giinagden ¢ox yandirirdr”,
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“onun lali gecalari aydan ¢ox isiqlandirirdi”, “onun
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agz1 dar idi”, “soker dadan dodaqlar1 s6z vo tabassiim
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sagirdl”, “izii dua, qomzolori dua oxuyurdu”.

Arinmis, nurlanmis, momin olmus galb gozalliklori
gordiikca, ilahi sirlari kosf etdikca heyrat vo asiqlik hali
yasayir: “o gbzal cisminin bagini canimin boynundan

cixard1”, “ixtiyar vo tagotim alimdon getdi”, “dirilik

suyu agzimdan da yuxari qalxdi”, “sobatli aglimiz divi
gorando isi domir zancirlos naticolondi”...

XVII SAIRO GORO, ASiQ SECILMIS
INSANDIR

Hz. Nizami asiq olmus galbin dormanini da taqdim
edir: “asiq liroyin dordini sadligla silmok olmaz”, “bu

Giinasin nurunu palgiqla értmays banzor”, “qamlinin
J% ¢

(asiqin) homdordi vo munisi gomdir”, “sorabdan sorxos
olanlarin ¢arasi sorabdir”...

Hz. Nizamiys goro, asiqi ancaq asiq olanlar anlar,
dordini asiq olmayana sdyloma: “ey mons (gokilmis)
dagdan (dordimdon) alni qizdirmali, yasilligimdan vo
bagimdan bixobar olan, son bu yolun mohromi deyilson”.

Hz. Nizamiys goro, asiqlik secilmislikdir, bu yol
cotinliklorlo doludur, asiqin yol yoldasi, can dostu irada
va sobirdir. Qalbin arinmast an boyiik cihaddir, on gatin
igdir, ¢atin olduguna gors do soraflidir va hor nematin bir

saw the giant, the work was resulted in iron chain” ...

XVII. LOVER IS ASELECTED HUMAN FOR
POET

His Excellency Nizami also presents medicine of
loved soul: “you can not delete the loved heart's grief
with joy”, “it looks like to cover the sun light with mud”,
“fellow sufferer and tame of sorrowful man (lover) is

L]

grief”, “the outlet of wine drunkard is wine”...

According to His Excellency Nizami, a lover is
understood only by those loved, do not tell your sorrow
to those not fell in love: “look, human, who is unaware
of my verdure and garden, forehead with temperature
of inflicting deep mortification (my grief), you are not
intimate of this way”.

Due to His Excellency Nizami, enamourment is
selection; this way is full of quandaries, a lover’s fellow,
its friend is volition and patience. The soul purified is
the greater Jihad (sacred war), the most difficult work,
it is glorious because of difficulty and every blessing
has worth, compensation. Worth of purification is
correspondent to its value. Loving Nizami explains his
difficulty: “my word was a garden, my tears irrigated
that” (my soul purification was very difficult, I irrigated
each tree with my tears for termination of trees of my
word garden and yielding fruit; virgin word, right, new,
non-said word, the word taking human to sense word a
discovery of divine secrets, the word virgin, i.e. with non-
spoilt nature, purified, it can strain from soul and mind,
non-become soil of guilt. You can find the just way only
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badoli, 6donilocok haqqi var. Arinmanin badoli
do onun doyorino uygundur. Asiq Nizami 6z
¢otinliyini anladir: “sdziim bag idi, géz yaslarim
onu suvard1” (golbimin armmmast ¢ox ¢atin oldu,
s0z bagimin agaclariin bitmasi, meyvo vermasi
iiclin hor bir agac1 goz yasimla suvardim, bakirs
s0z, dogru, yeni, deyilmomis sdz, insan1 mona
aloming, ilahi sirlorin kosfine aparan sz bakiro,
yani fitrati pozulmamis, yoni arinmig, yoni giinah
kirino bulagmamis galb vo agildan siiziiliib golo
bilor. Haqq yolunu ancaq arinmis galbin nuru

ilo tapmagq olar. Insanlar1 Haqqa yénaldon soz
demak istayirsonsa, onun badslini 6doyacaksan.
Sair bu bodal 6domok zoruratini “bagimi goz
yasimla suvardim”, - deyorok dilo gatirir),
“moxsus pordonin arxasinda gizlonmis o viicudun
lizi monim {igiin sadagot suratinin glizglisiiydii”.
(G06zal monalar pords arxasinda gizlonmisdir,
canini qoysan, dmriinii verson, insanlarin
diistincosini, qoalbini nurlandiran o monalar1 kosf
eda bilarsan). Mana kasfins gedan yol uzundur,
morhalalidir, ¢atindir: “basim dizimin bas1
istiindo ¢ox oturandan sonra kolofin ucu agilib alo
goldi”.

Qalbi tomizlomayin yolu birdir: “man bu
sofari haqiget yolu ilo getdim” (batil inancla
galbi tomizlomak olmaz. Qalb tomizliyinds asas
magsad, uca Allaha (c.c) teslim olmaqdir, dogru
yolu tapmaqdir, gozal islor gériilb Onun raziligini
qazanmaqdir, tovhid va adalst inancina sahib

with the light of purified soul. If you want to say a
word to people directed them to justice, you will
compensate for them. The poet utters the urgency
of compensation by saying “I irrigated my garden
with tears), “the face of that body hid behind
private curtain was mirror of loyalty image for
me”. (Nice senses were hid behind curtain; if you
put your life, thoughts of people, senses lighted
your soul, then you are able to discover). The
road to the sense discover is long, staged and
difficult: “my head after sitting on the knee head,
the skein tip opened”.

The way of cleansing the soul is single: “I
made this trip through truth way” (you can not
cleanse soul with false belief. Basic purpose in
soul cleanse is to surrender Almighty Allah, to
find the right way, to gain His agreement by nice
work to master tohid and justice faith. You can
find the way of justice, the way of Almighty Allah
only with dimensions ordered by Him).

His Excellency Nizami says that it is Nizami s
duty to purify soul, to discover sense world,
recognize right way, light up your soul: “Assign
Nizami with Nizami's work”.

olmaqdir. Haqq yolu, uca Allahin (c.c) yolunu ancaq
Onun buyurdugu 6lgiilarls tapmaq olar)

Hz. Nizami deyir ki, galbi arindirmaq, mana alomini
kasf etmak, dogru yolu tanimaq, insanlarin agil va
galbini nurlandirmaq Nizaminin isidir: “Nizaminin igini
Nizamiya tapsir”.

XVIII. ARINMIS QOLB ROHMOT EVIiDiR

Hz. Nizami arinmis golbi bir rohmat evi kimi
togdim etmisdir. Sair galblora rohmatin, barakatin,
feyzin rahathq verdiyi bir g6zal geco moclisi tosvir
etmisdir: “geca sohar kimi bozenmisdi”, “siifrads arzu
olunan nematlar var idi”, “toza bahar kimi bir maclis
qurulmusdu” “mocuzsh havalar calinird1”, “ciyor sami
samin ciyarini yandirirdi”, “iiroyin atssl atosin iirayi kimi
alovland1”, “sam siifrays qizil sopirdi”..

Bu rohmat maclisi sevgi maclisi idi: “ssrab noguldan
tez-tez Oplis almaga qalxirdi”, “nogulun gézlorindon
sokor, agzindan badam tokiiliirdii”, “sokorlo badam bir-
biri ile zarif iinsiyyet yaradirdilar”, “Zéhrs vo Marrix bir-
birina esqbazliq edirdilor”, “o nazli yar asiqin yaxasindan
tutub rags edirdi”, “onlarin qollarindan cavahir sagilirdi1”,
“parvanod sarxos idi”...

Bu geca maclisinds asiglar 6ziinii connatda hiss
edirdilor. Onlar bir-birinin sevgisini qgazanmaga
(;ahslrdllar. Heg kos geco maclisinin sona ¢atmasini
istomirdi: “asigler biri-birina zaman-zaman sovqat
yollayird1”, “lirok iiray9, badon badono vo can cana”, “o
maclisds yoxlugun saltasini yoxluga atmigdilar”, “sshsr
qusu siitbhdon do agir yuxulu idi”, “foloyin ayagi ayin
alindon do méhkom bagl: idi”.
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Armmis galbin geco maclisinds olan agiqlor o qodor
g0zal idilar ki, har kos onlarin oldugu maclisa can atird:
“parilar (cinlor) yixilanlarin tiroyine hiicum etdiyi kimi,
psrizadslsr (gozoallor) do (asiqlora) basqin edirdilor”,

“liraklarin yolunda onlar yasaman okirdilar, tikanlar
k1rp1k19r1n1n ucu ilo yoldan gotiiriirdiilor”, “onlar koniil
meyvosi, giil dostosi idi”.

XIX. INSANIN QOLBI ARINDIQCA DOYORI
ARTIR

Qolb arindigca insanin doracasi do artir, daha dorin
monalar kosf edir, varligt uca Allahin (c.c) dl¢iilori ilo
goriir. Sair golbin bu yeni magamdan gordityii gozalliyi
bir gbzalin simasinda toqdim edir: “qamzasinin dili
tikanlardan iti idi”, “ziilfii iso bizim isimzdon daha
duyunlu idi”, “Masihin nafasi iirays hava verdi”,

“torpagin agzindan dirilik suyu tokiildi”, “giil yasomon
kimi qulagina qaliys doldurdu”, “Ay folok kimi ¢iyninda
cul gozdirirdi”, “onun yanaqlari, dodaqlar sokar vo
badam sacird1”, “onun har baxisi cahanin cani olmusdu”,

“qara zilfi ag glimiis Usto tokiilmiisdii”, “Opiisii sorab
kimi adam1 yixird1”, “dodaqlar1 iss Masiha kimi adami
dirildirdi”...

Arinmis galb els bir maqama ucald: vo o ucaligdan
elo darin monalar gordii ki, hor kas heyratdon aglini

XVIII. PURIFIED SOUL IS PRAYER HOUSE

His Excellency Nizami presented purified soul as
a prayer house. The poet described a nice night scene
comforted souls by prayer, profusion delight: “night was
decorated like morning”, “there were desired blessings
on the table-cloth”, “a scene was set up like fresh
spring”, “wonderful songs were played”, lung candle
burned candle lung”, “heart fire flamed like fire heart”,

“a candle splashed gold to the table-cloth”....

This prayer scene was a love scene: “wine tried
to get frequent kiss from noghul (a kind of sweets)”,
“sugar was poured out of noghul eyes, almond from
mouth”, “sugar and almond had delicate relations with
each other”, “Zohre and Marrikh made love to each

other”, “coquettish lover danced by holding the lover’s
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collar”, ]ewels twinkled from his arms”, “butterfly was
drunken”.

On this night scene lovers felt themselves as in the
heaven. They tried to gain love of each other. No one
wanted termination of night scene: “lovers sent gift to
each other at times”’, “heart to heart, body to body, soul
to soul”, “in that scene underskirt of absence brought
to non-existence”, “morning bird was more sleepy
than dawn”, “fate feet was firmly closer than the moon
hand”.

Lovers in a night scene of purified soul were so
nice that everybody was zealous for the scene, they
were present: “‘beautiful girls attacked lovers as fairy
(demons) attacked those who fell”, “they grow liliac
on the way of hearts, took thorns from the road with
eyelash’s tip”, “they were soul fruit, branch of flowers”...

XIX. HUMAN VALUE INCREASES AS HUMAN
SOUL PURIFIES

The human degree increases as the soul purifies,
discovers deeper senses, sees the creature by dimensions
of Almighty Allah. The poet presents beauty the soul
observed in this new moment in one beautiful girl’s
image: “the tongue of her coquetry was sharper than
thorn”, “her hair was more knotty than our affair”,
“Breath of Masih gave air to the heart” , “vitality water
was dropped from the ground mouth” , “a flower took
that to the ear like lilac” , “the moon carried horse-cloth
on the shoulders like destiny”, “her cheeks, lips were
sugar and almond”, “every gaze of hers became life of
the world”, “her black hair rushed onto white silver”,
“her kiss knocked down the human like wine”, “her lips
enlivened human like Masiha”.......

Purified soul advanced to such a point and could see
from that eminence deep senses that caused everybody s
losing mind of astonishment: ‘‘favor of selected people,
heart of ordinary people stupefied with that light
like bewildered”, “mouths became dumb, eye-brows
spoke”, “tongues grew dumb, eyes spoke”, “mind
remained drunk in that sphere” , “strength had no force
to exclaim”, “patience’s voice became hoarse in tha
veil”......

77



Gt

1%

“Hagr surasindan ayalar”. Seyfaddin Mansimoglu

“Signs from surat-al Hashr’. Seyfeddin Mansimoglu

itirdi: “secilmis adamlarin himmati, sado adamlarin iiroyi

sorsamlar kimi o isiqdan bihus oldular”, “agizlar lal oldu,
qaslar danisird1”, “dillar tutulub gozlar danisirdi”, “agil
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galmad1”, “sabrin sasi o pardods tutuldu™...

XX. COMIiYYOTIN DOYiSMOSi FORDDON,

FORDIN DOYiSMOSi QOLBDON BASLAYIR

Uca Allah (c.c) belo buyurur: “... Heg siibho
yoxdur ki, bir toplumun fordleri 6z i¢ diinyalarini
dayisdirmadikca Allah da o toplumun gedisatim
doyisdirmez...”.

Bu bir ilahi yasadir, doyisimin 6l¢iisiidiir. Comiyyatin
doyismesinin forddon baglanmasi ganunudur. Bu qanuna
gora, insan iradoli varliqdir, onun se¢imi uca Allahin
(c.c) o fordin vo onun bagl oldugu toplumun gadari
ilo bagl iradosi ilo s1x bagldir. Insan 6z i¢ diinyasini
doyisdirmasa, bagqalarini doyisdirs bilmoaz, 6ziindo nur
olmayan basqalarina nur vers bilmoz. Bu yasaya gora,
0ziiniin va bagqalarinin ilahi qanunlara uygun yasamasini
tomin etmok insanin borcudur.

Insan ogluna diinya hoyatinda verilon zaman dilimino
“6miir” deyilmisdir. “Omiir” sézii “imar” sozii ilo eyni
kokdondir, monasi tomir etmok, doyigsdirmok, islah
etmokdir: “... Sizi torpaqdan yaradan va sizs orant (yer
liziinil) imar etmok (islah etmok) bacarigi boxs edon
Odur”.

Bu ganuna gors fordi, toplumu islah etmays sorf
olunmayan 6miir 6miir deyil. Hor fard bir memardr,
0, 0ziiniin v comiyyatin 6mriinii ilahi layihays uygun
inga etmolidir.

Hz. Nizaminin galbin arimasi ilo bagh yazdig
bolmalorin ideyast da bu qanunun badii ifadasidir.
O, insanlhiga dayisim, islah, tarbiys modeli
taqdim etmisdir. Bu model islah haradan va necd
baslamalidir sualina cavab verir. Sairs gors islahat,
arinma qgoalbdon baglamalidir. Insan badoni bir 6lkadir,
bir dovlatdir. Bu 6lkanin, dovlatin morkazi golbdir.
Qolbins hakim olmayan varligina hokm eds bilmoz.
Saira gors, insan ikiyonlii varliqdir, onun varligi ruh
va nafsdan ibaratdir. Ruh va nafs galbs hakim olmaq
ugrunda amansiz miibarizs aparir. Bu miibarizads ruh
ordusunun siralarinda yer almagq, nafsi maglub etmok,
ruhu galb 6lkasinin soltant segmok insanin vazifosidir.
Bu, sabir, agil, irads tolob edon vo morhalali bir isdir.
Qolbins hakim olan diinyaya hakim olar. Uca Allahin
(c.c) rizasin1 qazanmagin tok yolu da budur.

Hz. Nizami sadacs ilahi qanunlari insanlara
xatirlatmamisdir, o, bu 6l¢iilora uygun dayarlor
toqdim etmisdir. Elo dayoarlar Ki, yiiz illordir insanhga
bu diinya va axirat xosbaxtliyinin yolunu gostarir.

Hz. Nizaminin bizs v9 biitlin insanliga toqdim
etdiyi ideya, dayar, 6lcii, mesaj budur: “Insan qolbinin
soltan1 uca Allah (c.c) olsa, o insanin bu diinyasi vo
axiroti bayram olar!” Bu abadi xogbaxtliyin doyismoz
ganunudur.

XX. CHANGE OF SOCIETY STARTS WITH
INDIVIDUAL, THE INDIVIDUAL CHANGE
STARTS WITH SOUL

Almighty Allah orders: “There is no doubt that, Allah
does not change movement of that community unless
the individuals of the community change their inner
world....”

That is a divine matter and the size of change. It is
the law of society change from individual. According to
this law, human is a strong-willed creature; his choise
is closely connected with volition of Allah regarding
the fate of that individual and the community he is
connected. If human does not change his inner world,
he can not change the others and can not give light to
others if he does not himself have. Due to this matter, it is
a human's duty to provide himself and others with living
correspondent to divine laws.

Time section given the human son in the universe
life was called “omiir” (life). The word “émiir” has
the same root as word “imar” and means “to repair,
to change and to correct”.... “He created you from the
ground and gave you the ability to improve (to correct)
that place (the earth).

According to this law, the life not spent on
correction of individual and community is not life at
all. Any individual is an architect and must construct
his and the society’s life in conformity with the divine
project.

The idea of the sections written by His Excellency
Nizami on the soul sort-out is artistic expresssion of this
law. He presented change, correction and education
model to the humanity. This model answers the question
of the source and the way of correction commence.
According to the poet, correction and sorting out must
be commenced from the soul. Human body is a country
and a state. The center of this country and the state is a
soul. That not ruled his soul can not judge his creature.
The poet says that human is a two-decent being and
his being consists of the spirit and passion. Spirit and
passion struggle mercilessly against dominating the soul.
Human's duty in this struggle is to have a place amongst
spirit army; defeat passion, to define the soul as sultan
of west country. This is work required patience, mind
and will, as well as staged work. That ruled the soul can
dominate the world. It is the only way to gain acceptance
of the will of Allah.

His Excellency Nizami did not only simply remind
divine laws to people, he presented values relevant to
these dimensions. Those values show the humanity
the way of this world and the future life happiness for
hundred years.

Idea, value, dimension and message presented by
His Excellency Nizami to us and the whole humanity:
“Though sultan of human soul is Allah, this world and
the future life of humanity are made holiday!”. This is
invariable law of eternal happiness.
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Mir Homza Nigarinin seirlorindd Qarabag

Karabakh in Mir Hamza Nigari's poems

Nigari, “voton sevgisi imandandir” formani ilo
harokat edarak, ayri diisdiiyili connat vatoni Azarbaycan
va Qarabaga olan hasratini vo baghiligini seirlorinda
islomisdir.

Ozm eyla diyari-Sirvani

Qat eyls rohi-Azarbaycani

Bir yer deyam ismidir Qarabag

Cannoat yeri abt sir ii gaymag

“Sairin Qarabaga olan mohabbat etirafini oxuduqda
insanin gozlori istar-istamaz dolur, “Monim o diyarin
usaq-boyiik, gadin-kisi, cavan-qoca — biitiin shalisine vo
onlarin mona olan mohobbatinin doracasini yalniz Movla
bilir” deyan Seyyid Nigari hotta 6liimiinden sonra da
Qarabag camaatini fikirlasir, onlarin arzularini yerino
yetirmoyi, Allah dorgahinda onlara sofastci olmagi
distiniirdi. Maraqlidir ki, Qarabag camaati da heg
zaman Nigarini unutmamis, hatta sovet rejimi dovriinds
torigat adobiyyati adi altinda bir ¢ox sairlorimzin
yaradiciliginin tobligins qadaga qoyuldugu zamanlarda
da Nigarinin seirlori Qarabag xanandslsrinin, sads
xalqin dilinds azbar olmugdur”.

Na acab diviat imis seyri-sikari-Qarabag,
Na gozal nemat imis sohbati-yari Qarabag!
Rogski-misk-anbar imis buyi-gubari-Qarabag,
Abi-heyvan imig anhari-piinari-Qarabag.
Kovsorii Tuba imig ¢ayi-¢inari-Qarabag.
Alomi-cannat imis dari-diyari-Qarabag.
Imdi bildim na imis vasfi-hazari-Qarabag,
Yeridir kim ¢cokaram ah va zari-Qarabag.
Daglayibdur bani bir laloiizari-Qarabag,
Yandiribdur bani bir nari-nigari-Qarabag.

Seyx Mir Homzo Nigari 6z dogma votoni Qarabagin
basina golocok folakatlori goriirmiis kimi “Movla vers
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Omril bir zamanu, islam ils bir do gérok an1” deyarok
Qarabagin osaratini xobar vermisdir. Ancaq onun burada
bir miijdasi do diqqot ¢akir. Nigari, “Qarabag elinin giil
gozintisinin mangibalari” sarlovhali seirindo Qarabagi
bels vosf edir:

Bir mevzii-xos farah-fazadr.
Diinyaya behist disam sazadr.
Cannoat gibi har mahallidir bag
Hor bir tarafindon bag u rmag

Hor canibi sabz, hor torafi bag
Anin igiin ismidir Qarabag
Seyrangahi-xos, naziri-dil-sad
Siraz deyil naziri-Bagdad
Moévla vera émrii bir zamani
Islam ilo bir da gorak am

Op xakini foth et kalami
Topragina bizdon et salami
Zira ki gadimi darimizdir
Sar-manzili-Sah Nigarimizdir

Nigari Qarabagin ruslar torafindon isgalindan sonra
yazdig1 seirinds bu facioli hadisonin sinasing sancilan
xancor kimi onu iztiraba gorq etdiyini ifads edir.
Bununla yanasi, sanki o, Qarabagin zaman yetigin XX
asrin sonlarinda ermanilar torafindon iggal edilib talan
edilacayini hiss etmis kimi bugiinki insanlarin ohval-
ruhiyyasini misralarinda oks etdirmisdir:

Sinama ¢akilan qara dagimdir
Qara bagrim ganli Qarabagimdir

Qan akar, odlar tokar Mir-Nigari magor
Yad qilibdir yena Qarabag torpagini

Gozlarimdon har dam qan-yas dokiiliir

Sarvtak qamatim yay tak biikiiliir.
Sinama ¢al-¢arpaz daglar ¢akilir
Yadima diisanda Cilgoz yaylagi

Ey Nigari, omriin erigdi paya
Salmadi basima ol sarvi saya

Can qurban eyloram peyki-Sabaya
Xobar versa bir giin ol Qarabagdan.

Nogsibondi olmagla yanasi, eyni deracodo Hz.
Movlana vo Movlaviliye bagli olan, siinni olsa da, Hz.
9li vo sisliys heyran olan Mir Homzs Nigarinin ke¢on
asrin an cazibadar soxsiyyatlorindon biri oldugunu
sOylomok miibaligo olmamalidir. Budur 6z misralari ilo
Oziiniin bozi xiisusiyyatlori:

Ey asiq madad eyla ki, bir xos gedisim var
Dilbar kuyina ¢iinki habibana isim var

(s. 77)

I¢calim badeyi-sevda veralim sam u sohor
Esq iqlimina bir tozo nizam ey saqi

(s. 149)

Nigariya Nigariyi agor ey yaran, ey yaran
Ararsiz, ararsiz varin meyxanaya, meyxanaya
(s. 213)

Ciist u cu eylaram ol mahi Qarabag igra
Moacnunam kim ararim Leylimi toprag igra
(s. 204)

Dostani-Ohmadi sevmak itaatdir bizo
Diismani-Ali-abaya tan taatdir biza

(s. 194)

Anlasaydim haromi-meygadadir dari-savab
Tokyalar gazmaz idim cana azab itmaz idim
(s. 158)

Haci Ismayil Ofandiys Yazdigi Seir

Vasf eyla dela havas sanadir
Yaran i¢ra nafas sanadir
Olfinds hazar istigamat
Sininda miiqim bir salamat.
Miminda miidam mehri-zati
Olfinda ifadeyi-sifati.
Eynindb tiyuni-eyni-arif
Yayinda yanabe yi-moaarif.
Laminda sorabi-lbli-sahid
Porvardeyi-zati-paki-Xalid.
Divaneyi-iilfati-Xudadir,
Sargasteyi-mehri-Mustafadr.
Porvaneyi-partovi-Mahammad
Suzaneyi-sam i ali-Ohmad.
Sagqiyi-miidami-ani-Leyla
Sormasti-sarabi-mehri-Movla.
Sarhalqeyi-firqeyi-Bahadr,

Meyxaneyi-feyzi-asinadir.
Géfiari-moarifi-Ilahi,
Roftari-fona tariqi-gahi.
Hor fikri anisi-bin ibarat
Hor horfi, kalami bin hidayat.
Hor bir nafasi Masihasa
Hor bir nazari naziri-kimiya.
Onfasi-nafisi ruhi-nafxat
[tafi-kalami raski-rashat.
Sar beqadam qamu [ataif.
Moxsusi masahifi-maarif.
Obraci-moratibi-saadot,

Me racti tiruci binahayat.
Ozkari-comili canfozadrr,
Ovsafi-sirini dilgiisadur.

Bir alicanabi-ziilcinaheyn

Bir cévhari-miiltagayi-bahreyn.

Bir cévhar, leyk diirri-irfan
Bir govhor, leyk covhari-can.
Covlangahi-liitfi-mazhari-Haq,
Bigeydi-alayiqi-onalhaqq.
Gor gorsa riixiin qulirdr aman
Dostindo asa qagard: seytan.
Sargaslari o sarvarin asiri
Uftadalorin o dastgiri
Oshabi-xiilusi Xizrasa,
Orbabi-dili firistasima.
Orbabi-siiluki san malokdir,
Porvardasi xursidi-falakdir.
Bir sarvori-nadiri-zomana
Bitayi-zoman, bir yegana!
Bir riitbadir ki sani-ali,
Fahmindo tiqulii zehn xali.
Ovsafi dila, zabana sigmaz
Olborzi-barin, dahana sigmaz.
Ovsafina aqli-avval irmaz
Ocrami-falak kamando girmaz
Valhasili bandeyi-Xudadir,
Alufteyi-ali-Mustafadr.

Ey xama, yetar, tokalliim etmo,
Ovsaf eyla, taranniim etma.
Heyratla ki sinagak olursan,
Bagrin yarilur, halak olursan.
Ey dil, korami-Xudaya fikr et,

Stikriin domidir, nisari-siikr et...

Ah Minsl-Esq

Ah, ki bir yar yaxibdur bani,
Arizi giilzar yaxibdur bani.
Lablari giilnar yaxibdur bani,
Soleyi-didar yaxibdur bani
Atasi-dildar yaxibdur bani.
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Ah minal-egqi va halatihi,
Ohraqa qalbi bihararatihi.

Odlara saldy boni yar, ey madad!
Diigdii cigargahima nar, ey madad!
Aldi dilofkarimi zar, ey madad!
Yaxdi bani nari-nigar, ey madad!
Eyladi esq atasi kar, ey madad!
Qalmadi camimda qarar, ey madad!
Ah minal-esqi va halatihi,

Ohraqa qalbi bihararatihi.

Cilveyi-esq asiqi ki lal edor,
Goah sori-Tur tizra sirin qal edor.
Holgeyi-afrada ki idxal edoar,
Gah soari-halgeyi abdal edor,
Gah meyi-zovq il xoshal edor
Gah salur ayaqlara xalxal edar.
Ah minal-esqi va halatihi,
Ohraqa qalbi bihararatihi.

Boxsi-Xuda, raski-Masihadir esq,
Mayeyi-méciizeyi-Musadir esq.
Lofzi degil, ma 'niyi-zibadir esq
Ozga degil, sayeyi-Méviadir esq.
Moxfi degil samsi-hiiveydadir esq
Leyk bilinmaz no miiammadir esq!
Ah minal-esqi va halatihi,
Ohraqa qalbi bihararatihi.
Alomi-sévdada, ey arbabi-ar,
Kiifir ilo imana tafaviitmii var?
Asiqa birdir karomii cévri-yar
Giilsani-vahdatda ki birdir hazar
Esq ilo olmusg cigarim lalozar
Esq iladir ciimla sarancami-kar
Ah minal-esqi va halatihi,
Ohraqa qalbi bihararatihi.

Diigmiisom, ey piri-mugan, alaman!
Yanmisam, ey saqiyi-can, alaman!
Canoa diisiib suzigi-an, alaman!

Fas olub asrari-nihan, alaman!
Esq hiicum etdi homan, alaman!
Saldi ayaqlara, aman, alaman!

Ah minal-esqi va halatihi,

Ohraqa qalbi bihararatihi.

Oldu koniil ah, xaridari-esq,
Aldi camim 16°16 "i-sahvari-esq.
Verdi bedil ahi-gararbari-esq,
Yixdi evim, ah, bu bazari-esq!
Eyladi barpa badanim bari-esq.
Gor nalor etdi bu sitamkar esq!
Ah minal-esqi va halatihi,
Ohraqa qalbi bihararatihi.

Ah edaram siibhii masa, ey sanom,

Ta deyason “Kimdi? ”-deyam: “Ol banam ™.
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Soylomanam qeyr ila, bir dénmanam
Asiqini tani, manam, bil, manam
Alomi-vahdatds ban ancaq sonam.
Esqda gor kim neco mazhabdanam.
Ah minal-egqi va halatihi,

Ohraqa qalbi bihararatihi.
Esqi-haqiqi ola, yain macaz,

Hor biri bir atagi-suzii giidaz.

Yand: bu ataglo dili-esqbaz

Yoxmu hararatima bir ¢carasaz?
Cara na, ey ¢akori-gsahi-Hicaz,

San kibi yandim, nedim, ey neynavaz?
Ah minal-egqi va halatihi,

Ohraqa qalbi bihararatihi.

Ah qilur Mir Nigari biiland,
Neylasiin, ah eylomastin dardmand?
Atasi-hasratla yanur band-band,
Raohm el ahvalina, ey nusxand,

Bir qulaq as, gér na soylar suzmand
Sovq ila bu beyti oxur ¢ond, ¢ond:
Ah minal-esqi va halatihi,

Ohraqa qalbi bihararatihi.



